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THE Gospel of Jesus Christ has lost none of its 
ancient suitableness or efficacy. I have seen it 
operating with marvellous power and over a large 
area in two great Revival Movements, in both of 
which it was my privilege to take part. The 
first was that which ‘took place in the years 
1859-60; and the second was that connected 
with the work of Mr. Moody and Mr. Sankey. 
I have also seen it operating in a less conspicuous 
manner, but with no less blessed results, in con- 
nection with the work of a lengthened ministry. 

It has been my joy and privilege for over four- 
and-forty years to be a messenger of God’s grace 
and salvation to my fellow-men; and I am very 
desirous that the message which He gave me 
should continue to go forth. I have therefore 
selected for publication the sermons contained in 
this volume, and now send them out, with the 
earnest prayer that God may condescend to use 
them as a means of blessing to many, and for the 
glory of His own great Name. If He is pleased 
to employ them in this way, I shall be profoundly 
grateful. 


CONTE Nis 


SERMON 


I. 


II, 


Ill, 


IV. 


V. 


Vi. 


XII. 


XIII. 


XIV. 


XV. 


XVI. 


XVII, 


REDEEMING JUDGMENT ; : 
CHRIST THE GIVER OF REST. ; 
THE RAINBOW 

THE GRANDEUR OF PRAYER. 4 
WORSHIP REVERSED . 

‘*THOU HAST MADE ME TO SERVE” : 
GLORIFYING GOD ON THE EARTH 

GOD’S REJOICING LOVE 

THE VALLEY OF ACHOR FOR A DOOR OF HOPE 
THE POTTER AND THE CLAY 

PAUL’S THORN IN THE FLESH 

GOD GREATER THAN OUR HEART . 

THREE SEEMING CONTRADICTIONS 

MARRIED TO THE LAMB 

LET NO MAN TAKE THY CROWN. 
PREACHING WITH THE HOLY GHOST - 


PAUL’S TRIUMPH IN CHRIST . 


yii 


PAGE 


182 


224 


Aedeeming Judgment 


“‘A bruised reed shall He not break, and smoking flax shall 
He not quench, till He send forth judgment unto victory.”— 
MATTHEW Xii. 20. 


“THE word “judgment” covers a large area of 

meaning in the Scriptures. It is not 
possible to discuss the whole subject in one dis- 
course. We purpose, therefore, to restrict our- 
selves to that portion of it which is central and 
supremely influential, and which our Lord makes 
so prominent when He says, “For judgment I 
am come into this world, that they which see not 
might see, and that they which see might be made 
blind”; and again, “Now is the judgment of 
this world, now shall the prince of this world be 
cast out”; and yet again, “When He [the Holy 
Spirit] is come, He will reprove the world of sin, 
and of righteousness, and of judgment ... of 
judgment, because the prince of this world is 
judged.” 


I 


Zz, REDEEMING JUDGMENT 


I 


WE HAVE THE GERM OF A COMPLETE AND 
GLORIOUS SALVATION WRAPPED UP IN THE 
WORD “ JUDGMENT.” 

There is light cast on the meaning of the 
expressions just quoted by the statement of the 
Apostle Paul in Rom. viii. 3, 4: “God, sending 
his own Son in the likeness of sinful flesh, and 
for sin, condemned sin in the flesh, that the 
righteousness of the law might be fulfilled in us.” 
Jesus Christ was standing in the room of guilty 
men. Him who knew no sin, God made to be 
sin for us. That sin God then judged and con- 
demned. And the sentence of condemnation took 
effect on Jesus Christ. In that sentence of con- 
demnation the Saviour heartily acquiesced; and 
the penal consequences of the sin He heartily 
accepted, and meekly and patiently and ex- 
haustively endured. And, as in all this He stood 
in a representative character, the effects of it are 
available for others—available for those in whose 
place He stood. And so the judgment under 
consideration carries in its bosom at once the 
condemnation of sin, and redemption from sin. 
IT IS REDEEMING JUDGMENT. “Christ hath 
redeemed us from the curse of the law, being 
made a curse for us” (Gal. iii. 13). 


But the kingdom of sin and the kingdom of 
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Satan are identical; and therefore, when sin was 
judged and condemned, Satan, the prince of this 
world, was judged and condemned at the same 
time. Hence the Saviour’s words, “ The prince 
of this world is judged”; and, “ Now shall the 
prince of this world be cast out”—cast out, that 
is to say, from his place of authority and power 
in the human soul, and from his influence upon 
human conduct. And thus, what comes to us as 
the blessed gospel, the gospel of our salvation, is 
to Satan the sentence of his condemnation, the 
recorded decree of his doom. 

At the cross of Christ we find ourselves present 
at a GREAT JUDICIAL TRANSACTION. A case is 
tried in the highest court of judicature in the 
universe, and JUDGMENT is given. This judgment 
is of supreme importance, for it rules every other 
case as regards God’s dealings with sin. It is 
of very special importance ¢o us, because every- 
one of us is interested in it, and implicated in it, 
one way or another. All depends on the side, 
in this great case, on which one is found. 

As regards those who have fled to Christ and 
are now one with Him by faith, the side of the 
judgment which looks toward them may be 
described in the words, “ He that believeth on Him 
is not condemned.” The judgment of which we 
have been speaking is now in their favour. They 
have an interest, along with Jesus Christ, in the 
judicial sentence passed against sin and Satan. 
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With respect to them now, sin is condemned and 
sentenced to be overthrown. With respect to them, 
the prince of this world has been judged and 
condemned and sentenced to be cast out. In 
their case, therefore, it is REDEEMING JUDGMENT. 

But, as regards those who remain apart from 
Christ, the side of the judgment which looks 
toward them is described in the words, “He 
that believeth not is condemned already.” They 
identify themselves with the prince of this world, 
and take part with him in his kingdom of sin. 
And therefore the sentence passed against him 
and against sin extends to them, and rests on 
them, and belongs to them. They have an 
interest, along with him, in the judgment which 
is under consideration. To them it is CONDEMN- 
ING and OVERTHROWING JUDGMENT. 

It is intended in this discourse to treat almost 
exclusively the bright side of the subject—the 
REDEEMING judgment. 

1. Let us observe THE. BEARING OF THIS 
JUDGMENT ON BELIEVERS AS REGARDS THE 
GUILT OF SIN. 

It promises and guarantees to all true believers 
in the Lord Jesus Christ complete deliverance 
from sin in this respect; for it assures them that, 
while it is true that they have sinned, and that 
their sins deserve condemnation, it is also true 
that their sins have been condemned already— 
they were judged and condemned on Jesus Christ ; 
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the condemnation came down on Him—and that 
now there is no condemnation to them that are 
in Christ Jesus; for that, with respect to them, 
sin has been deprived of its condemning power, 
having spent it allon Him. It assures them also, 
that although Satan may clamour loudly for their 
condemnation, he has no right to do so, he has 
no righteous ground on which to base his claim ; 
for that, by the judgment which Christ has set on 
the earth, Satan’s claim for condemnation on the 
sinner who has fled to Jesus Christ has been 
rendered null and void. Yea, sentence of con- 
demnation has been passed on sin and Satan too. 
Thus to the believer the judgment of our text is, 
indeed, as regards the guilt of sin, redeeming 
judgment. 

2. ITS BEARING ON BELIEVERS AS REGARDS 
THE DEFILING, ENSLAVING, AND DOMINEERING 
POWER OF SIN. 

The believer, indeed, still feels the presence and 
power of sin in his soul, But the judgment 
spoken of in our text comes in to his aid, and 
guarantees to him complete deliverance from sin 
also in this respect. It tells him that sin has 
been judged and condemned, and that therefore 
it has no longer any right to rule in his heart, or 
even to exist there with its polluting touch and 
its debasing power; and that its existence in the 
believer’s soul is not that of a rightfully reigning 
power, but that of a condemned criminal that 
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has no longer any right to live, and that will 
soon be completely destroyed. It tells him, too, 
that Satan has no longer any right to tyrannise 
over him, or to keep him in bondage; for that 
Satan himself has been judged and condemned 
and sentenced to be cast out. Thus, again, 
we see that the judgment of our text is 
indeed redeeming judgment, guaranteeing com- 
plete emancipation from sin’s pollution and its 


power. 


II 


We have THE UNFOLDING OR DEVELOPING OF 
THIS GERM. “He shall bring forth judgment 
unto victory.” 

In a small acorn which you can easily hold in 
your hand there is contained the germ of an oak. 
But that germ may be so placed that it shall 
rot in the ground, and no oak from it shall ever 
be seen. Not so with the germ of salvation in 
our text. It was planted in the ground with 
much care by Joseph of Arimathea and his 
friends, in the garden near to the place where 
the Saviour was crucified. But on the third day 
the tender shoot appeared above ground; and 
it grew with amazing rapidity. And now it is a 
large tree, covering many lands with its branches, 
and destined yet to overspread the whole earth. 

Among men a judgment may be passed; a 
judicial sentence may be pronounced; and yet 
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there may not be the power to give it effect, and 
the judicial sentence may remain unheeded for 
want of a strong arm to carry it into execution. 

It is not so with the judgment of our text. 
There lives One on high; and He is invested with 
sovereign authority in heaven and earth. There 
lives One on high; and He has an arm that is 
full of power. There lives One on high; and 
the great object on which He has set His heart, 
the very purpose for which He lives and reigns, 
is to see this judgment carried into effect, this 
germ of salvation on the one hand, or overthrow 
on the other, brought to its fullest development. 
And He shall reign till all, this is accomplished ; 
for of Him we read, “ Till He bring forth judg- 
ment unto victory.” 

But here we observe a slight difference between 
the expression used by Isaiah (from whose 
prophecy our text is quoted) and that used by 
Matthew. Isaiah says, “He shall bring forth 
judgment unto truth”; Matthew, “ Till He bring 
forth judgment wxto vectory.” These two ex- 
pressions seem to differ, but they really bring 
ettenimesssatie thing. (Only, they present, it 
under two somewhat different aspects. Isaiah’s 
expression, “unto truth,” views the matter 7 
relation -to the word of God. God had been 
pleased in His word to declare that the judgment 
passed against sin and Satan would take effect, 
and that certain great and momentous consequences 
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would flow from this. And Isaiah’s expression, 
“unto truth,’ teaches us that Christ shall reign 
till all those consequences have been realised— 
till there is a complete correspondence between 
the actual state of matters and the declarations 
of the word of God. “He shall bring forth 
judgment unto truth.” 

Matthew’s expression, “unto victory,” views 
the matter zz relation to the experience of men. 
That which is, with respect to the word of God, a 
complete fulfilment of it, is, with respect to the 
experience of men, a victory—either, in the case 
of those who are on the side of Christ, a victory 
of Christ and His people over sin and Satan; 
or, in the case of those who hold back trom 
_ Christ and remain on the side of sin, a victory 
of Christ over them and Satan in their sins. 
“Till He bring forth judgment unto victory.” 


How DOES CHRIST BRING FORTH HIs 
REDEEMING JUDGMENT UNTO VICTORY? 

By means of His word and by the agency of 
His Spirit He enables men to understand the truth 
about redemption, and leads them to claim by 
faith an interest in the redeeming judgment 
brought in by Himself. In doing so— 

I. HE CARRIES INTO EFFECT IN THE 
EXPERIENCH OF BELIEVERS THAT PART OF 
THE JUDICIAL SENTENCE WHICH HAS RESPECT 
TO THE GUILT OF SIN. He shows them that 
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their sins have already been judged and condemned 
and atoned for, and that now there is no con- 
demnation to them that are in Christ Jesus. It 
is true, indeed, that memory points to a long list 
of sins committed in the past ; and the awakened 
conscience tells of many others now forgotten, 
and at the same time declares that every sin 
deserves God’s wrath and curse. And Satan, too, 
is loud now in his accusations at the bar of 
conscience, trying, in his own dastardly manner, 
to terrify the trembling sinner into despair. But 
above all these accusing voices Jesus makes the 
voice of mercy to be heard, proclaiming, “ The 
blood of Jesus Christ His Son cleanseth us 
from all sin.” “He that believeth on Him is 
not condemned.” “In whom we have redemp- 
tion through His blood, the forgiveness of sins.” 
Hearing these words, and appropriating them, 
the believer gets the victory over all his sins and 
guilty fears. His heart is filled with peace—peace 
with God, peace through the blood of the cross. 
“ Being justified by faith, we have peace with God, 
through our Lord Jesus Christ.” This full peace 
may be obtained all at once, or it may be attained 
to only by degrees. But, in either case, what is 
it but just the Lord Jesus Christ bringing forth, 
in that individual's experience, His redeeming 
judgment unto victory ? 

2etibe CARRIES, INTO \ERPECT IN? THE. EX- 
PERIENCE OF BELIEVERS THAT PART OF THE 
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JUDICIAL SENTENCE WHICH HAS RESPECT TO 
THE INDWELLING PRESENCE AND POWER OF 
SIN, its power to hold in bondage and to defile. 

This begins at the new birth. But it is not 
then completed. Sin still has a dwelling, even 
after conversion, in the believer’s heart; and, 
though it no longer occupies the throne in that 
heart, it ofttimes struggles fiercely to regain that 
throne. Not infrequently it is to the believer 
a source of much uneasiness and distress; and 
sometimes the struggle with it may be’ so fierce 
that the believer has to cry out, with Paul, 
“O wretched man that I am, who shall deliver 
me from the body of this death ?” 

Yet, despite all the inveteracy of “the old man,” 
Christ enables the believer to triumph. He 
encourages him with the words, “Sin shall not 
have dominion over you; for ye are not under 
the law, but under grace.’ He imparts to him 
inward strength. He enables him to break asunder 
the chains of evil habits, to gain the victory over 
besetting sins, to resist and overcome the power 
of temptation. And even if at any time, over- 
come by the infirmity of the flesh, or overtaken 
at unawares by temptation, the believer, in the 
midst of the conflict, stumbles and falls, yet even 
then, as he springs to his feet again, he can say, 
“ Rejoice not against me, O mine enemy ; though I 
fall, I shall arise again: when I sit in darkness, the 
Lord shall be a light unto me.” Thus is the 
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believer led on by his Saviour to ever higher 
attainments in holiness, ever richer experiences 
of grace, ever-increasing likeness to God and 
usefulness in His service. Now, what is all this 
but just Jesus leading His people to claim all that 
was guaranteed to them by the great judicial 
sentence—Jesus bringing forth, in their experi- 
ence, His redeeming judgment unto victory? 


One victory shall follow another, till at death, 
as regards the soul, the victory shall be complete. 
At death the soul of the believer, completely freed 
from sin, shall stand in God’s presence as holy as 
an unfallen angel, and nearer to the throne than 
unfallen angel ever stood. Oh, will not that be 
a glorious bringing forth of redeeming judgment 
unto victory? 

But even then the victory will not be alto- 
gether complete. Blessed indeed, beyond the 
power of human imagining, shall be the state 
of the soul that has gone home to be with 
God. But what of the body? There is a day 
coming when Christ shall descend from heaven 
in glory, and shall raise up His people in bodies 
fashioned like to His own glorious body—bodies 
possessed of heavenly strength and beauty, and 
resplendent with heavenly glory. “So, when 
this corruptible shall have put on incorruption, 
and this mortal shall have put on immortality, 
then shall be brought to pass the saying that is 
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written, Death is swallowed up in victory. O 
death, where is thy sting? O grave, where is 
thy victory?” And what is all this but just 
Jesus Christ, in His own magnificent and 
marvellous manner, bringing forth His redeem- 
ing judgment unto glorious victory? 


III 


CERTAIN EXCEEDINGLY GRACIOUS AND 
TENDER ACCOMPANIMENTS OF THE SAVIOUR’S 
VICTORIOUS ONWARD PROGRESS. “A bruised 
reed shall He not break, and smoking flax shall 
He not quench.” 

i, A BRUISED. REED, 

There are two views which are taken of the 
meaning of the bruised reed. 

Some understand the expression as referring 
to those musical pipes which shepherds often 
made out of reeds, to amuse themselves with, 
and to enable them to while away pleasantly 
the lingering hours. Now, when one of those 
pipes has by accident been bruised, it will no 
longer give forth pleasant music. And _ the 
shepherd breaks it, and throws it away as 
useless. So the believer is, as it were, a 
musical instrument for showing forth the 
Saviour’s praise. “This people have I formed 
for Myself; they shall show forth My praise.” 
But how often is the believer like the shepherd’s 
bruised pipe! How often is his heart out of 
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tune! And, in the spiritual praises which he 
endeavours to render, how many discords are 
there! And how great! Peter once was that 
bruised reed—oh, how bruised !—when, instead 
of the language of thanksgiving and praise, there 
were heard from the apostle’s lips the sounds of 
cursing and swearing, and the sad, sad words, “ I 
know not the Man.” But the Saviour will not 
act like the shepherd with his bruised pipe. He 
will not cast away the believer on account of the 
rude or imperfect or inharmonious praise which 
he may sometimes utter. He will deal gently 
and graciously with him. He will tune his heart 
anew as an instrument for His own praise. Even 
for Peter He will have a look of pity and of 
grace, and of tender rebukeful love. And it will 
not be long till from that reed, lately so much 
bruised, He will hear the music so delightful to 
His heart: “ Lord, Thou knowest all things; Thou 
knowest that I love Thee.” And so with other 
bruised reeds; till at last in heaven every heart 
shall be perfectly tuned to the Saviour’s praise, 
and there shall never any more be heard one dis- 
cordant sound or one jarring note. “A bruised 
reed shall He not break.” 

Others are of opinion that, in the expression 
of the text, the reed should be viewed as in its 
natural position, growing wild by the side of a 
stream, Have you ever noticed a reed growing 


1 This is the view which I personally prefer. 


14 REDEEMING JUDGMENT 


up gracefully in its native spot? It is tall and 
slender. The gentlest breeze agitates it, and 
makes it move hither and thither. Does not the 
reed stand there, the very emblem of weakness 
and frailty? But then, in addition to this, the 
reed is bruised. That feeble thing, the very 
emblem of weakness, has had violence applied to 
it from without. And now it cannot any longer 
stand erect. It lies across your path as you 
walk along the side of the stream. What will 
you do with that bruised reed? You will bend 
down—will you not ?—and take hold of it, and 
break it off at the bruised part, and toss it into 
the stream: for meanwhile it is only an encum- 
brance to the path. Yes; but not in this way 
will Jesus act. “A bruised reed shall He not 
break.” 

O believer, are you not often like that bruised 
reed? Like the reed, you are, in yourself, at 
the best but weak and feeble. But then there 
sometimes happen things which bruise the reed. 
Some worldly affliction or sorrow comes against 
the reed, the frail and feeble reed, and bruises it. 
Or you get such a sight and sense of sin as 
bruise the heart and make you lie contrite and 
in sorrow before God. 

What is the use of those bruised reeds which 
are found in the pleasure-grounds of our King? 
They seem so frail, and, now that they are 
bruised, so useless and unsightly too. What 
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will He do with them? Wear it, O ye who 
feel that the reed is a fitting emblem of your- 
selves. Hear if, O ye who from a sense of 
your unworthiness and sins, or from ~ worldly 
troubles, or from the difficulties of your spiritual 
conflict, feel that you are like a bruised reed. 
Hear it. “A bruised reed shall He not break.” 
Another might do it; but not He, the Lord Jesus. 

Once there was a bruised reed that lay across 
the Saviour’s path, when He was in this world. 
He was reclining at dinner in the house of 
Simon, a Pharisee. And there came in a 
woman that was a sinner, and stood at the 
Saviour’s feet behind Him weeping, and began 
to wash His feet with tears, and to wipe them 
with the hairs of her head; and she kissed 
His feet, and anointed them with ointment. 
And Simon said within himself, “This man, if 
He were a prophet, would have known who or 
what manner of woman this is that toucheth 
Him: for she is «a= sinner,—§ Ah! Simon, voz 
would have broken the bruised reed. But not 
sorujesus. Ele said -tinto: her, “Thy sinse are 
forgiven thee; thy faith hath saved thee; go 
ine peace., » “A bruised reed shall He not 
break.” 

2. SMOKING FLAX. 

“ Smoking flax shall He not quench.” By the 
flax is here meant the wick of a lamp or candle, 
the wick being made of flax. Do you see the 


16 REDEEMING JUDGMENT 


wick of that lamp? It has but little oil, and 
it is burning dimly. The flame is becoming 
less bright, and the smoke is becoming more 
plentiful. And you observe a flickering in the 
flame as if it were just about to go out. And see, 
a rude blast has blown through the room, and the 
flame has gone out. There is still fire in the 
wick. But all that it sends forth is smoke—a 
dark, unpleasant smoke. What will you do with 
that smoking flax? You have plenty of other 
lamps which are burning brightly. What will 
you do with this one which is giving forth only 
an unpleasant smoke? You will quench it 
altogether, will you not? and have it removed 
from the room. Yes; thus you might naturally 
do with your smoking flax. But thus will not 
Jesus. “ Smoking flax shall He not quench.” 
There are some believers like the dimly burning 
lamp. The flame of their faith and love, and 
other Christian graces, at the best, is but small 
and feeble. And sometimes a crushing affliction, 
or a sudden gust of temptation, seems to ex- 
tinguish the flame. There is somewhat of those 
graces still remaining in the soul, but not burning 
brightly, only smouldering in the ashes. The 
feebleness of those graces is disagreeable to the 
Saviour. He has abundance of other lamps 
burning brightly—believers strong in faith, giving 
glory to God. What will He do with those ones 
that are sending forth only smoke? He will 
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carefully tend them, and gently fan them, and 
will not rest until He has them burning brightly 
again. “Smoking flax shall He not quench.” 

Thomas once was like the smoking flax. He 
had faith and love and gratitude. But the flame 
of these graces was blown out by the tempest of 
temptation which passed over Jerusalem about 
the time when the Saviour was crucified. The 
dark, disagreeable smoke we can see in the words, 
“Except I shall see in His hands the print of the 
nails, and put my finger into the print of the 
nails, and thrust my hand into His side, I will not 
believe.” And how did Jesus do with the smok- 
ing flax? He carefully tended it, and skilfully 
fanned it, as he showed Himself alive in the midst 
of His disciples, and said to them all, “ Peace be 
unto you”; and then addressed Thomas personally 
with the words, “Reach hither thy finger, and 
behold My hands, and reach hither thy hand, 
and thrust it into My side: and be not faithless, 
but believing.” Thus Jesus lovingly fans the 
smoking flax. And immediately it breaks out 
into a brilliant blaze, as Thomas, with a heart 
full of surprised and adoring love, exclaims, “ My 
Lord and my God.” “Smoking flax shall He not 
quench.” 


Such is our Jesus. No wonder though He has 
won our confidence, and calls forth our overflowing 
gratitude and love and praise. And so, if any 
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one asks you, “ What is thy beloved more than 
any other beloved?” you have an answer ready. 
My beloved is—KING JESUS IN HIS RIGHTEOUS- 
NESS, dying to take away sin, and to set redeem- 
ing judgment in the earth, My beloved is— 
KING JESUS IN HIS OMNIPOTENT POWER, living 
and reigning to bring forth redeeming judg- 
ment unto victory, and to make me victorious 
over all the powers of evil. My beloved is— 
KING JESUS IN HIS GENTLENESS AND GRACIOUS- 
NESS, who will not break the bruised reed, nor 
quench the smoking flax. And then you may 
turn to the questioner, and ask if he knows of any 
other beloved that can for a moment be compared 
to Him; and you need not be afraid of the 
answer. 


I] 


Christ the Giver of Arest 


““Come unto me all ye that labour and are heavy laden, and 
I will give you rest.”’—MAat?TTHEW xi. 28. 


HESE are most remarkable words. Here 

is a man, Himself weak and poor, on 

one occasion sitting weary and thirsty at Jacob’s 
well, and asking for a drink of water from a 
woman who comes to the well; on another, 
glad, after long fatigues, to snatch a short 
repose in sleep in an open boat, on a stormy 
sea; having no home of His own, and dependent 
on others for the supply of His daily wants. And 
yet He stands up, and in our text sends forth 
an invitation to all the weary and _ burdened 
millions of mankind, bidding them come _ to 
Him, and promising that He will give them 
rest. Is there not something supernatural, is 
there not something miraculous, in this? Where 
is there another person in all the history of 
the world who could issue an invitation like 
that? On the lips even of Abraham, of Moses, 
of David, of Isaiah, of Peter, of John, of Paul, 

19 
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such language would be absurd as well as 
blasphemous. On the lips of Jesus Christ of 
Nazareth it is at once felt to be altogether 
appropriate and becoming. Only God _ could 
use such words. By using them Jesus claimed 
to be truly divine. 


In them Jesus has sounded the true key- 
note of the human condition and human need. 

Heavy laden—heavy \aden with sin, with sorrow, 
with carking care; heavy laden with bodily 
weakness, with depression of spirits, with a 
sense of responsibility, with numberless burdens. 

And Labouring—in a thousand different ways 
labouring for satisfaction: some seeking it along 
the line of worldly distinction and honour; some 
along the line of worldly wealth or worldly 
business ; some along the line of worldly pleasure ; 
some along the line of worldly learning or re- 
search: some seeking it in “the restless and 
hot pursuit of sin”: some labouring to get dis- 
tinct and reliable knowledge respecting spiritual 
things: some labouring hard in self-righteous 
endeavours to get the conscience pacified, and 
the inward power of sin in the heart overthrown. 

“Labouring and heavy laden”: in these words 
we have the active and the passive sides of 
human misery depicted. 

And est—-rest to the intellect, rest to the 
heart, rest to the conscience, rest to the will; 
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rest in being set free from a hard taskmaster, 
rest in being delivered from a degrading bondage: 
that is just what meets the case, and suits the 
longings of the human soul. 


There are other voices calling to men. 
Pantheism, atheism, scepticism, secularism,—each 
of them calls, and says, “Come unto me.” I do 
not know if all or any of them would add, “I 
will give you rest.’ But this I know that, if 
any of them were to use such language, they 
would be uttering what is certainly false. For, 
whatever may be one’s views about the existence 
of God or the origin of man, one thing is certain, 
namely, that it is impossible for man to find 
rest merely in himself or in his present circum- 
stances. He is conscious of aspirations loftier 
far than the world can satisfy. He has affec- 
tions which long for a richer love and a higher 
loveliness than can be found upon earth. He 
has a conscience which many a time sharply 
reproves and rebukes him, and always makes 
him more or less uncomfortable. He has a 
will which is froward and _ rebellious, and is 
often in conflict with conscience. All these 
make rest impossible for him in present circum- 
stances; and they also produce another source 
of unrest and disquietude—they make it im- 
possible for his intellect to be at rest. “ Here 
am I,’ the man reasons with himself, “ manifestly 
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superior to those animals by which I am 
surrounded. And yet the very points in which 
I am superior to them are the points of my 
greatest weakness and want. These animals 
fulfil their destiny. They obey their instincts. 
They act according to their powers. And they 
have a happiness which corresponds to their 
nature. Their life is complete and full-orbed 
in itself. It-is but a little circle that it forms; 
but it is a complete circle.” Would that he 
might go on and reason thus also with himself: 
“From the completeness of their life and destiny, 
I cannot but conclude that there must have been 
intended for me a corresponding completeness 
for mine. Not more certainly. was the fish 
made to swim in the water, the bird to fly 
in the air, the ox te feed in the meadow, the 
lion to roam in the forest, than was / made for 
holiness, for immortality, and for God.” 

But, whether he reasons in this way or not, 
he cannot help seeing, and he can_ scarcely 
help feeling, that the points in which he is 
superior to the animals are the points of his 
own chief deficiency and drawback, and that 
in some of those points he falls below the 
animals themselves. It is said of Colonel 
Gardiner, that in the days of his ungodliness, 
on one occasion seeing a dog lying beneath 
the table in the room where he was sitting 


along with some boon companions, he _ said, 
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“J wish I were that dog.” I am not surprised 
at his saying that. He was superior to the 
dog in having a nature originally made in the 
image of God, and capable of knowing and 
enjoying Him; but he was below the dog in 
having a mind alienated from the life of God, 
and engaged in rebellion against Him, and in 
dishonouring and displeasing Him. He was 
superior to the dog in possessing a conscience ; 
but he was below the dog because he acted 
in opposition to its behests, so that it became 
an accusing and tormenting conscience. 

In a word, of all the creatures in the world, 
man, viewed apart from God, is the greatest 
blunder and mistake. Or rather, among all the 
living creatures in the world, man is the only 
failure; he is the one great blunder and mistake. 
And how an intelligent and thoughtful man can 
have rest in his intellect, when he carries about 
this glaring contradiction in himself, is more than 
I can understand. No; you cannot have rest 
without belief in a living personal God; and 
you cannot have rest without belief in the living 
Father-God whom Jesus Christ reveals. 


BUT CAN JESUS CHRIST GIVE MEN REST? 

Well, He says He can: “I will give you rest,” 
—these are His words. And myriads of men, 
calm, intelligent, sober- minded men, in every 
age, have declared that they were actually made 
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partakers of it by Him. The matter therefore 
is worthy of our most serious consideration. 


OF WHAT KIND ‘IS THE REST THAT JESUS 
GIVES? 

He gives rest in the conscience. It is one of 
the characteristics which distinguish man, wher- 
ever he is found, that he has a consciousness of 
sin, and a feeling of uneasiness on account of it. 
Sometimes this exists in the acute form: there 
are keen convictions of sin, bitter self-condemna- 
tion and self-reproach, intense misery. More 
frequently it takes the chronic form. There is 
no keen suffering, but a dull, heavy weight of 
uneasiness lying upon the mind, and eating out 
the heart of every enjoyment. Various ways 
are taken in order to obtain relief from this 
state of things—some of them very slight, some 
of them very laborious and painful. One thing 
that generally characterises man’s attempts in 
this direction is the tendency to make little of 
the evil:-of, sin. ‘It As inet Seens imritsststie 
character. Various excuses or palliations are 
brought forward; or it is spoken of as a mis- 
take, a misfortune, or even as a peccadillo. 

Now, in contrast with all man’s ways, at the 
cross of Christ we see the terrible evil of sin 
brought out into awful prominence and clearness. 
And then we also see God there pronouncing His 
judgment upon it, and dealing with it in a way 
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of awful majesty and grandeur—a way at once 
satisfying to His justice, and gratifying to His 
love. GOD is perfectly pleased with that which 
makes the atonement. And if so, why should 
not I be pleased with it too? Why should I be 
the person to raise up barriers in the way of my 
own salvation? I too will be pleased with that 
great atoning sacrifice, and will put my trust in 
ieers  ledo so, svexperience ‘the “cleansing 
efficacy of the Saviour’s blood—an efficacy which 
penetrates the conscience through and through, 
and pervades it everywhere. ‘How much more 
shall the blood of Christ . .. purge your con- 
science from dead works, to serve the living 
Goal’) The: blood of Jesus Christ” His’-Son 
cleanseth us from all sin.” Thus we become 
reconciled to God by the death of His Son; and, 
as a consequence, a marvellous rest, glorifying to 
God and delightful to us—a rest which nothing 
can overturn or destroy—takes possession of the 
conscience. “ Being justified by faith, we have 
peace with God, through our Lord Jesus Christ.” 
We have got rest in the conscience. 

He gives rest in the heart. He works such 
a change within, that the believer finds himself 
loving what he formerly hated, and hating what 
he formerly loved; and now it is as natural, easy, 
and delightful for him to follow after God and 
walk in His ways, as it was formerly to forget 
God and to walk in the ways of sin. 
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His affections also have now got an object 
sufficiently lovely on which to lavish all their 
love; an object, too, with a love sufficient to fill 
and to satisfy the soul. 

His heart’s longings also for a suitable and 
satisfying portion are more than realised; for 
through Jesus Christ he finds in God a loving 
Father, a living friend, a constant companion 
and guide—an altogether satisfying portion. 

He gives rest in the wz//. He renews and 
changes it, bringing it into connection with God 
and into harmony with His mind. And now it 
finds at once its truest liberty and its deepest 
rest in being completely subject to Him. 

He gives rest in the ztellect. To the man 
who is under the guidance of Jesus Christ, and 
whose soul is filled with the Holy Spirit, the 
truth as it is in Jesus shines with a clear and a 
satisfying light. “A sweet reasonableness” is 
seen to characterise it. And the man comes to 
have an experimental knowledge of it, which no 
argument can shake. A humble man in lowly 
circumstances, who has not had an opportunity of 
reading up what has been written against the 
Christian religion, may sometimes meet with 
arguments, which he cannot answer, against 
certain parts of Christianity. But he is not shaken 
thereby. He can look up with a smile in his 
assailant’s face, and say, “ Ah, but I know better. 
I would just as soon think, on a bright summer 
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day, when enjoying the warmth and the light of 
the natural sun, of doubting whether there was a 
sun in the natural sky, as I would think of doubt- 
ing whether there is a Sun in the spiritual sky, 
when the bright warm beams of His truth and of 
His love are falling on my soul.” 

The truth as it is in Jesus is found also to be 
in exact adaptation to every part of a man’s 
nature. It is that which fills up, and makes full- 
orbed and complete, his being and his destiny, 
rescuing him from being, as before, a failure. 
And just as a man who has tried a hundred keys 
to a lock, and found that not one of them suits it, 
but at last discovers a key which, when applied to 
the lock, exactly fits it in every respect, naturally 
concludes that ¢#at is the key for the lock, and 
that ¢hat is the lock for the key; so the Christian, 
after trying many things, and finding that none of 
them all could meet the case of his soul or supply 
its wants, and then trying the gospel of Jesus 
Christ, and finding that it at every point exactly 
corresponds to man’s nature, and supplies all the 
needs of his soul, naturally comes to the conclu- 
sion that Jesus Christ is for the soul of man, and 
the soul of man for Jesus Christ. They fit one 
another as the key and the lock. 

Now, therefore, that old contradiction which 
the man used to carry about in himself is at 
an end. He has found rest to his intellect in 
Jesus. 
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He gives rest amid all the varying circum- 
stances and trials of life; for He promises to be 
always present with His people, in all the tender- 
ness of His love, and with all the rich treasures 
of His grace, to comfort, protect, and strengthen 
them; to take the direction of all their affairs; 
and to make all things work together for their 
good. 

He gives rest in the prospect of death and in 
the hour of dying. in this whole region every- 
thing is gloriously changed. From being’a dark 
and dismal passage into an undone eternity, death 
has been changed into an illuminated staircase, by 
which the believer ascends to glory—-goes home 
to be for ever with the Lord. 

In a word, He gives rest in every part of a 
man’s being, rest of the noblest kind, and in the 
largest measure of which man is capable—calm, 
full, deep, blessed rest, in time and in eternity. 


How MAY THIS REST BE OBTAINED? 

We have an answer to this question from Jesus 
Himself. It is bestowed as a gift: “I will give 
you rest.” And as a free gift it must be received, 
or not at all. We cannot by any effort of our 
own establish a claim upon God for it. We 
cannot make God in the least degree more willing 
to bestow it than He is already. However much 
we may struggle or wrestle or toil or pray, it is, 
after all, not by struggling or wrestling or toiling 
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or praying that we become partakers of it, but 
by simply receiving it as a gift from Jesus. By 
all means pray—keep constantly praying; but 
amid your praying stretch out the hand of faith, 
and accept the gift. And this not merely at the 
beginning of the Christian course, but throughout 
its whole continuance. Moment by moment the 
rest becomes ours by means of the faith which 
moment by moment receives it as a gift from 
Jesus Christ. ‘“ We which have believed do enter 
into rest.” 


BULL OHOW 1s" THIS" FAITH Go BE TEXERt 
CISED ? 

Jesus answers this question also. It is by 
coming to Jesus. “Come unto Me,’ He says, 
“and I will give you rest.” But I think I can 
hear someone saying, “ How can I come to Him? 
He is no longer to be seen on the earth, else, oh 
how gladly I would go to Him! Would that I 
had been living when He dwelt in this world!” 
Well, supposing you had lived at that time, and 
in Jerusalem too, what advantage would you have 
derived from that? Even if you had been in 
the Saviour’s bodily presence then, you would 
have been as far from the coming spoken of in 
our text as you are now. Do you not observe 
that those to whom the words of the text were 
first addressed were already in His bodily presence, 
standing close beside Him? Yet He says, “Come 
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unto Me.” It is the coming of che heart that 
Jesus means; and for that coming we are much 
more favourably situated than were those who 
lived in the days of His flesh. For we have now 
a much fuller revelation of divine truth than they 
enjoyed, and the Holy Spirit is now given in 
much larger measure. 

What zs this coming to Jesus of which our 
text speaks? It means realising His presence 
with you. He zs actually present according to 
His promise. And coming to Him means that 
you think of Him and deal with Him as a living 
person and a loving friend close beside you. 
You hear Him speaking to you in the Scriptures ; 
and you speak to Him in reply, taking Him at 
His word, acting on His word, putting your case 
into His hands, and asking for the Holy Spirit’s 
grace to enable you to trust Him implicitly, and 
to obey Him in all things. And this coming is 
not only at the beginning of your new life, but 
onward through all your earthly history. “.To 
whom coming” is a beautiful and comprehensive 
epitome of the Christian’s whole career. 


WHO ARE THE PERSONS INVITED ? 

We have the Saviour’s own answer to this ques- 
tion also. “ All that labour and are heavy laden.” 
“But I do not feel myself heavy laden,” says one. 
Well, my brother, if you can go about under the 
curse of Jehovah’s broken law, with the wrath 
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of God abiding on you, and feel this no burden, 
you are in a truly deplorable condition. It zs 
time that you felt it. But, whether you feel it 
or not, the invitation is for you. It is addressed, 
not to your feelings but to your state, whether 
you feel it or not. The Lord knew that your 
feelings would vary from day to day, and even 
from hour to hour; and therefore He made His 
invitation dependent, not on the feelings but on 
the fact, whether you feel it or not. All are 
always equally invited. 

But, if there is some specially weary one feeling 
specially heavy laden, the invitation of the text 
should come home with special force and precious- 
ness to him. But perhaps he says, “I cannot 
come.” Hear how good old John Newton 
answers such a statement. “Is it a sense of your 
load which makes you say you are not able?” 
he asks. And then he adds: “ But consider that 
this is not a work, but a rest. Would a man 
plead, ‘I am so heavy laden that I cannot consent 
to part with my burden; so weary that I am not 
able either to stand still or to lie down, but must 
force myself further?’ The greatness of your 
burden, so far from being an objection, is the 
very reason why you should instantly come to 
Christ ; for He alone is able to release you. But 
perhaps you think you do not come aright. I 
ask, How would you come? If you can come as 
a helpless, unworthy sinner, without strength, 
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without righteousness, without any hope but what 
arises from the worth and the work and the word 
of ‘Christ, this is to come aright. There is no 
other way of being accepted. Would you refresh 
and strengthen yourself, wash away your own 
sins, free yourself from your burden, and then 
come to Him to do those things for you?” And 
then he adds: “May the Lord help you to see 
the folly and the unreasonableness of your un- 
belief.” 


“Luther once said, ‘I would run into the arms 
of Christ, if He stood with a drawn sword in His 
hand. One, John Butterworth, reading this, 
resolved to do likewise; and he found no sword 
in the hands of Christ, but open arms and a 
hearty welcome.” So will every sinner do who 
makes the experiment. 


III 


Che Rarnbotv 


“* And God spake unto Noah, and to his sons with him, saying, 
And I, behold, I establish My covenant with you, and with your 
seed after you; and with every living creature that is with you, of 
the fowl, of the cattle, and of every beast of the earth with you; 
from all that go out of the ark, to every beast of the earth. And I 
will establish My covenant with you; neither shall all flesh be 
cut off any more by the waters of a flood; neither shall there any 
more be a flood to destroy the earth. And God said, This is 
the token of the covenant which I make between Me and you and 
every living creature that is with you, for perpetual generations: I 
do set my bow in the cloud, and it shall be for a token of a 
covenant between Me and the earth. And it shall come to 
pass, when I bring a cloud over the earth, that the bow 
shall be seen in the cloud: and I will remember My covenant, 
which is between Me and you and every living creature of all 
flesh; and the waters shall no more become a flood to destroy 
all flesh. And the bow shall be in the cloud; and I will 
look upon it, that I may remember the everlasting covenant 
between God and every living creature of all flesh that is upon 
the earth.” —GENEsIS ix. 8-16. 


HE rainbow is one of the most interesting 
spectacles presented to our view in nature. 

It is so beautiful, so graceful, so bright, so ethereal. 
The sight of it produces wonder, admiration, and 
delight. What a joy it is to the little child! 
And it is no less so to the grown-up man. 


2 
3 
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We are all familiar with the lines of Words- 
worth— 


‘‘My heart leaps up when I behold . 
A rainbow in the sky: 
So was it when my life began ; 
So is it now I am a man; 
So be it when I shall grow old, 
Or let me die.” 


It stirs the imagination, and readily lends 
itself to poetry. 


The poet Campbell writes of it— 


“¢ At summer’s eve, when heaven’s ethereal bow 
Spans with bright arch the glittering hills below.” 


And again— 


‘*Triumphal arch that fill’st the sky 
When storms prepare to part.” 


Wordsworth writes— 


‘Bright apparition, suddenly put forth, 
The rainbow smiling on the faded storm.” 


Mrs. Hale— 


**O beautiful rainbow, all woven of light, 
There’s not in thy tissue one shadow of night. 
Heaven surely is open when thou dost appear; 
And, bending above thee, the angels draw near, 
And sing: The rainbow, the rainbow, God’s smile 


is here.” 

The bow in itself is not more beautiful than 
its formation is wonderful. It springs from the 
effects of the rays of the sun on the drops of 
rain in a rain-cloud, and can be seen only when 
the spectator is between the sun and the rain- 
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cloud, with his back to the sun. A simple 
experiment will serve to illustrate this. “If we 
take a glass globe full of water, and suspend it 
at a certain height above the eye in the rays of 
the sun, a person with his back to the sun will 
see the refraction and reflection of red light. If 
then the globe be slowly lowered while the 
observer retains his position, the red light will be 
replaced by orange, the orange by yellow, and so 
on—the globe at different heights presenting to 
the eye all the colours of the rainbow. If then 
drops of water be substituted on a grand scale 
for this glass globe full of water, the phenomenon 
of the rainbow is at once explained.” Each 
drop of rain is just a small globule of water. 
A ray of sunlight falling on it is refracted as it 
enters it, is reflected inside the drop at the 
opposite side of it, and is refracted again when 
it leaves it in coming back so as to reach the 
spectator’s eye. The drop is not stationary. It 
is falling; and as it falls it presents to his view 
successively all the colours of the rainbow. 
Meanwhile myriads of other drops are following 
in the same line in which it fell. At the same 
time, innumerable other drops are falling on the 
right hand and on the left, and forming the bow 
throughout its whole extent. And, although the 
rainbow seems so stable and changeless, it is in 
reality produced by myriads of changes which are 
taking place every moment, “QO Lord, how 
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manifold are Thy works! In wisdom hast Thou 
made them: all”*(Ps. civ. 24). 


An interesting question here presents itself 
for consideration. Was the rainbow first pro- 
duced aftér-sthe! flood? ] (Or shad iteibcen ain 
existence before that event? Some have held 
the former opinion. In the second chapter of 
Genesis it is stated that, at the time of man’s 
creation in Eden, God had watered the earth, 
not by means of rain, but by a mist which He 
had caused to ascend from the earth. And 
hence some have concluded that this state of 
things had continued till the flood, and had 
extended over. the whole earth; and that 
consequently there had been no rainbow because 
there had been no rain-cloud. But this is a huge 
assumption, for which there is not any foundation. 
Besides, whence could the earth have derived the 
moisture to form the mist for nearly two thousand 
years, if there never was any rain? But there 
had been rain previously. It had rained forty 
days and forty nights when the flood came. 
And, a week before the flood, God had said to 
Noah, “Yet seven days, and I will cause it to 
rain upon the earth.” This implies that there 
must have been rain before. Else, how could 
Noah have understood what God meant when He 
said, “I will cause it to rain”? And, if there 
had been rain, there had, no doubt, been the 
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rainbow also; for the laws of nature are con- 
stant in their operation We are convinced, 
therefore, that the second is the correct opinion 
—namely, that the rainbow existed before the 
flood. 


This natural phenomenon then, already exist- 
ing, God chose and employed for a sacred purpose, 
making it a sign and memorial of His covenant, 
just as was done in other instances—for example, 
at the institution of the Lord’s Supper. The 
Saviour did not then create a new thing, but 
took the bread and the wine, already in existence, 
and made them symbols of His own body and 
blood, and tokens of the covenant of redemption. 
So, in our text, God takes that beautiful natural 
object, the rainbow, and constitutes it a sign or 
token of the covenant which He makes with 
Noah and his descendants. 


I 


A COVENANT BETWEEN GOD AND MEN. 

What a marvellous honour, what a priceless 
boon, for the children of men is here brought 
before our notice! Let them know that the 
great God not only thinks of them, not only 


1 It is well known that there are unmistakable marks of raindrops 
on certain rocks found in the crust of the earth, thus showing that 
there had been rain even in geologic time, when the rocks were 
being formed. 
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cares for them, not only intends to bestow 
benefits on them, but that He condescends to 
enter into covenant-relationship with them, en- 
gaging to be their God, their portion, and their 
friend; and that all, as many as may choose, 
are invited to draw near to God, and to enter 
into this covenant-relationship with Him. “ With 
thee will I establish My covenant,” said God to 
Noah, when threatening to send the flood. “And 
I, behold, I establish My covenant with you, and 
with your seed after you,” said God ‘to Noah 
after the flood was over. It was essentially 
the COVENANT OF GRACE—“I am the Lord 
thy God” is the great fundamental principle, 
the central substance, of every covenant which 
God makes with men—but the covenant of 
grace adapted (as it is at every stage of its 
development) to the peculiar circumstances of 
the time. 


It was a covenant FOUNDED ON SACRIFICE. 
For it was when Noah offered up his sacrifice 
after the assuaging of the waters of the flood, 
that the Lord smelled a sweet savour, and 
the Lord said in His heart, I will not again 
any more smite every living thing as I have 
done. 

It was a covenant THAT CARRIED THE 
BLESSING OF GOD WITH IT. It was under the 
broad, bright canopy of the divine benediction 
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that this covenant was entered into between 
God and Noah: “And God blessed Noah 
and his sons. . . . And God spake unto Noah, 
and to his sons with him, saying, And I, behold, 
I establish My covenant with you, and with 
your seed after you.” 

It was a covenant which HAD RESPECT TO 
ALL THE DESCENDANTS OF NOAH, and was 
to be available for them in all their generations. 
It had respect even to the inferior animals 
(although they were incapable of knowing this), 
and shows the exceeding goodness of God’s 
nature, and the exceeding kindliness of His 
heart, and His care for even the meanest of 
His creatures. 

In the more immediate aspect of it, it was 
a covenant that NEVER AGAIN SHOULD THE 
WATERS BECOME A FLOOD TO DESTROY ALL 
FLESH. There would be minor floods and local 
“spates” in various places, from time to time, 
and some lives would be lost by means of them. 
But never again would there be a general deluge, 
like that which had recently occurred. 

But this could not fail to suggest certain ideas 
of wider application. 

1. There is the idea OF PROTECTION, OF 
SHELTER, OF SAFETY, in general—the idea 
brought out so frequently afterwards in the 
Psalms: for example, “God is our refuge and 
strength, a very present help in trouble” (Ps. 
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xlvi, 1). “He that dwelleth in the secret place 
of the Most High, shall abide under the shadow 
of the Almighty” (Ps. xci. 1). Safety, shelter, 
protection! God, in the covenant, coming in be- 
tween men and condemnation, between men and 
desolation, between men and destruction! “The 
beloved of the Lord shall dwell in safety by 
him, and the Lord shall cover him all the day 
long.” 

2. There is the idea OF PEACE,—peace in 
heaven (Luke ‘xix, 38), in the heart) of )God; 
toward believing men,—peace on earth (Luke ii. 
14; Rom. v. 1), in the hearts and consciences 
of those who believe. All wrath on the part of 
God, all alienation and hostility on the part of 
men, now past and gone for ever, and a mutual 
and cordial friendship established! That peace 
is guaranteed to us by the covenant; for God 
calls it “the covenant of My peace.” Standing 
within the covenant, we hear God whispering 
in>our ear, “Accepted jin the Beloved’ “And 
we gladly sing in reply— 

“My God is reconciled ; 
His pardoning voice I hear ; 
He owns me for His child, 
I can no longer fear. 
With confidence I now draw nigh, 
And Father, Abba Father, cry.” 

3. There is the idea OF PERPETUITY. 

The covenant, even as made with Noah, is 
called by God an everlasting covenant. At a 
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subsequent stage of its development David said, 
“Yet hath He made with me an everlasting 
covenant.” Isaiah, foretelling the days of the 
Messiah, represents God as saying, “I will make 
an everlasting covenant with you, even the sure 
mercies of David.” “The covenant which I make 
between Me and you, for perpetual generations.” 
What a beautiful picture is here given of true 
believers! They are walking with God in 
covenant - relationship. He is their God; they 
are His people. This is distinctly understood 
and mutually acknowledged both by God and by 
them. Meanwhile ¢hey are moving along through 
all the varying experiences of life, hand in hand 
with God, in living covenant-connection with 
Him. And, by and by, they shall be stepping 
into eternity, hand in hand with God, in living 
covenant-connection with Him. And _ this 
covenant-connection with Him is one that shall 
never have an end. 
PROTECTION : PEACE: PERPETUITY. 


II 


THE TOKEN OR SIGN OF THE COVENANT. 

“ And God said, This is the token of the cove- 
nant which I have made between Me and you. 
I do set My bow in the cloud, and it shall be 
for a token of a covenant between Me and the 


earth.” 
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Could there be a more charming or a more 
appropriate token of God’s gracious covenant than 
the rainbow, bright, beautiful, ethereal, wonderful ? 
Well, this bow, which God claims as specially 
His own—“ I do set My bow in the cloud ’””—He 
takes and elevates to a higher honour and useful- 
ness, by making it the token of the covenant. 
Coming, as it were, down from heaven, and resting 
upon the earth, it is an appropriate emblem of 
heaven and earth brought together in beauteous 
connection, of God and man meeting in ‘friendly 
covenant-relationship. Shining forth, radiant and 
beautiful in the sky, in the midst of the dark and 
frowning rain-cloud, it is a very suitable emblem 
of peace between God and men—of peace, safety, 
and protection by God, even in the most 
threatening circumstances. “Spanning the whole 
horizon, it proclaims the all-embracing universality 
of the covenant of grace,” offered without limita- 
tion or restriction to the children of men. And 
springing out to view, from time to time, on suitable 
occasions, all down through the centuries, as fresh, 
as brilliant, as lovely as it was at the beginning, 
it is a delightful emblem of the constancy of 
God’s love, and of the perpetuity of His covenant. 


“As fresh, in yon horizon dark, 
As young thy beauties seem, 
As when the eagle from the ark 
First sported in thy beam. 


1 Delitzsch. 
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For, faithful to its sacred page, 
Heaven still rebuilds thy span ; 
Nor lets the type grow pale with age 
That first spoke peace to man.” 
CAMPBELL. 


III 


Gop’s EYE AND OUR EYE MEETING IN THE 
RAINBOW, THE TOKEN OF THE COVENANT. 

The bow is intended to attract attention, and to 
be looked at and seen dy men. “When I bring a 
cloud over the earth, the bow shall be seen in 
the cloud.” It is to be looked at and seen also dy 
God. He says, “And the bow shall be in the cloud; 
and I wel look upon it, that I may remember 
the everlasting covenant between God and every 
living creature that is upon the earth.” “And I 
will remember My covenant which is between Me 
and you.” From this we learn that God looks on 
the rainbow—looks on it, not merely with the 
general look of omniscience, but with a special 
look of special interest and care, an affectionate 
and rejoicing look, on account of the meaning 
now associated with that beautiful arch in the 
sky. 

He looks on it, that He may remember Hts 
covenant. And this remembering of the covenant 
on His part is not merely a remembering of it as 
He remembers everything, but remembering it 
with lively and special interest, with loving thought- 
fulness, and with infinite faithfulness ; remember- 
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ing it with pleasure, that He may abundantly 
fulfil it. 

Most gladly we should welcome and respond to 
this gracious action on the part of God! And how? 
By giving Him back, as it were, His own words, 
saying, “The bow shall be in the cloud, and I 
too will look upon it—look upon it, not merely 
as a brilliant and beautiful natural phenomenon, 
but as a token of God’s everlasting covenant. 
And when I look upon it, I too will remember 
the covenant which is between Him and nie.” 

Thus God is looking at that rainbow, and is 
thinking of me. And I am looking at that rainbow, 
andam thinking of Him. S/zs eye and my eye, His 
thoughts and my thoughts, meet zn the rainbow. 

God, as He looks at that rainbow, is remember- 
ing His covenant—remembering it with pleasure, 
remembering it.to fulfil it. And I, as I look at 
that rainbow, am remembering God’s covenant— 
remembering it with pleasure and gratitude and 
warmest appreciation; remembering it, to expect 
and to receive abundant fulfilments of it. Thus 
God’s heart and my heart meet in the rainbow. 

And thus the rainbow becomes a veritable means 
of grace —a radiant ladder by which my soul 
ascends into fuller fellowship with God, and obtains 
a firmer hold of His covenant. 


1“ God’s eye of grace and our eye of faith meet in the 
Sacrament” (Lange). They meet also in the rainbow. But 
perhaps Lange regarded the rainbow as being of the nature of a 
Sacrament. 
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“Bright pledge of peace and sunshine! The sure tie 
Of thy Lord’s hand; the object of His eye! 
When I behold thee, though my light be dim, 
Distant, and low, I can in thine see Him 
Who looks upon thee from His glorious throne, 
And minds the covenant between All and One.” 
VAUGHAN, 


P.S.—We are all familiar with the proverb— 


**A rainbow in the morning is the shepherd’s warning ; 
A rainbow at night is the shepherd’s delight.” 


It would seem that this proverb must have 
had its origin in a country where the prevailing 
winds, bringing the rain-clouds, came from the 
west. In the evening, standing with his back 
to the sun, the shepherd was looking toward 
the east. The rain-cloud was now past him, 
and was moving away from him. In _ the 
morning, standing with his back to the sun, he 
was looking toward the west, and the rain- 
cloud was approaching him; and as it came, 
the rainbow gleamed forth brightly upon it. 
In this case the rainbow was not on the fading, 
but on the coming, storm. Sometimes we have 
to face the storm-clouds of tribulation, sorrow, 
and trouble as they approach us. But, when 
they come, they come with the token of the 
covenant on their brow. It is as if God said, 
You have to encounter this storm-cloud; you 
have to pass through this affliction. But do 
not imagine that you shall be left to do so 
alone. You do it in covenant with Me; and I 
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will remember My covenant, and will be present 
with you to fulfil it. “Fear not; for I am with 
thee: be not dismayed; for I am thy God: I 
will strengthen thee; yea, I will help thee: yea, 
I will uphold thee with the right hand of My 
righteousness.” And He bids us, too, as we 
enter into the dark cloud and experience the 
severity of the storm, remember His covenant, 
and look to Him for the fulfilment of it. So, 
in response to His loving command, we go for- 
ward without fear, because we go in covenant- 
connection with our God. We go saying, “I 
will trust, and not be afraid.” “Yea, though I 
walk through the valley of the shadow of death, 
I will fear no evil; for Thou art with me; Thy 
rod and Thy staff, they comfort me.” 


IV 


Che Grandeur of Praver 
‘*Continue in prayer.”—COLOSSIANS iv. 2. 


RAYER: this is a word which is easily 

spoken. But, when we utter the word, 

we in general but little realise the grandeur, 

the magnificence, of the thing which it represents. 

It denotes that we are in the realised presence of 

the Almighty—that we are admitted into personal 
intercourse and fellowship with the Most High. 


I 


The grandeur of prayer may be seen WHEN 
WE CONSIDER THE GLORY OF THE PERSON TO 
WHOM IT IS OFFERED. 

How eagerly often do many prize the 
honour and the privilege of being presented at 
court, to be for a short time in the presence of 
earthly royalty! What an amount of thought 
and care and expense is lavished on being 
suitably attired! With what a flutter of anxiety 


is the mind moved when the hour of presentation 
47 
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approaches! With what painstaking solicitude 
are all the rules of etiquette attended to, in 
order that due honour and respect may be 
paid to the sovereign! It is a great and 
memorable day—a day which fills the mind and 
occupies the thoughts for many days before, 
and which is looked back to with pleasure and 
pride ever afterwards. 

And now let us suppose that the sovereign, 
into whose presence one is thus permitted to 
come, is not only great ywith the greatness of 
royalty, but that he is as distinguished for his 
mental powers, and the warmth of his affections, 
and the nobleness of his moral character, as he 
is conspicuous for his royal station; that with 
all the intellectual ability of the philosopher he 
combines the fine imagination and the beautiful 
thoughts: of “the: poet; that he isa" man of 
very extensive knowledge, and of vast and 
varied information; that he is marvellously wise, 
forming magnificent plans, and no less marvellously 
skilful in carrying those plans into magnificent 
execution; that in his character everything that 
is beautiful and pure and true is mingled with 
everything that is great and massive and strong; 
that he is a philanthropist also, and as out- 
standing for his large-hearted benevolence and 
his open-handed beneficence as he is for other 
excellences; and that he takes a deep and 
warm interest in the welfare of his people, and 
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is always seeking their good. How all this 
would increase the interest and the pleasure of 
being admitted into his presence! 

Add to this the supposition that he knows 
all about you, and is acquainted with all your 
circumstances; that he is deeply interested in 
yourself personally, and in all that has a 
bearing on your welfare, and is prepared to 
do his very best on your behalf: further, that 
he desires to have you in the number of his 
personal intimate friends; that he invites you 
to visit. him frequently, and make known to 
him your requests, that he may have the 
pleasure of granting them. What an exhilara- 
tion this would give to the mind! What a 
joy! What an inspiration! What a_hopeful- 
ness! Life would be immeasurably changed by 
it, and changed for the better. It would be- 
come larger, richer, higher, fuller. 

And yet all this is only a feeble emblem of 
what takes place in prayer. 

In prayer we are admitted into the presence 
of Him who is the Creator, the Upholder, and 
the Monarch of all things. He is the great 
and only Potentate, whose authority is supreme, 
universal, and everlasting. His glory shines out 
upon us from all the bright worlds which are 
visible in the evening sky, and from everything 
by which we are surrounded here upon earth. 
He is the living God. He is everywhere 
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present. He is possessed of almighty power, 
which He is constantly putting in operation. 
He is possessed of omniscience, more than able 
to grasp and fully understand the greatest 
things, condescending to, and _ perfectly con- 
versant with, the very least. He is possessed 
of infinite wisdom, which never makes a mistake, 
forming and carrying out the most magnificent 
plans, equally at home in dealing with great 
general principles, and in descending to the 
minutest details. All that is great and glorious 
shines in His character—all that is beautiful 


and strong. He is “glorious in holiness, 
fearful in praises, doing wonders.” His nature 
and ‘His name: is Love: ~ He “4s <thesiGod 


of love, the God of grace, the God of glory. 
“The object of prayer is the uncreated love, 
the eternal beauty; He of whose beauty all that 
moves love and admiration here is but a pale 
reflection.” 

And He is such a philanthropist—such a lover 
of mankind—as He has shown especially by the 
marvellous gift of His only-begotten and well- 
beloved Son, and by all which that glorious Son 
has done, and is doing, for the salvation and glori- 
fication of men. 

What a magnificent privilege it is to be ad- 
mitted into the presence of such a glorious and 
wonderful Being ; to meet with Him face to face; 
to speak to Him, to hear Him speaking to us! 
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With what reverence and holy awe and _ pro- 
foundest humility should we draw near to Him, 
as we think of all His infinite greatness and 
majesty !— with what abounding gratitude and 
gladness, as we think of all His condescending 
grace and love! 

Nor is this all. This wonderful and glorious 
God is not one who loses the individual in the 
crowd. On the contrary, He tells us that He 
knows about each of us personally and individu- 
ally; that He is always thinking about us, and 
is deeply interested in us, and wishes to do 
His best for us in time and in eternity. He 
tells us that He wishes to be our God, and to 
have us as His people, and that we may rest 
assured that He will be to us all that such a 
God might be expected to be, and will do for 
us all that such a God might be expected to 
do; that He wishes to be our Friend, and to have 
us as His friends, and that it will be a pleasure 
to Him to have loving and confidential inter- 
course with us every day; that He wishes to be 
to us our Father, and to have us as His children, 
associated with the Son of His love in this filial 
relationship, and destined to be fellow-heirs with 
Him of a glorious inheritance to all eternity. 
Meanwhile He urges on us to be frequent in 
our visits to the throne of grace; to come 
always with a joyful confidence and hope; and 
in everything, by prayer and supplication with 
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thanksgiving, to let our requests be made known 
unto Him. 

Oh! I think, if there is anything on earth which 
should thrill our whole souls, which should call 
forth eager desires and lofty aspirations, and fill 
us with wonder and gladness and gratitude and 
expectation, it is just this, that we are permitted 
to draw near in prayer to this God of an infinite 
majesty and glory, to speak to Him, to pour out 
our hearts before Him, to make known our requests 
to Him, to worship and adore Him, to commit 
with unfearing confidence all our interests into 
His hands, assured that in His hands they cannot 
but be safe; and that this is to be done, not merely 
once or twice in a lifetime, but that the oftener 
we come the more He will be gratified. He will 
never be displeased by our coming—never dis- 
appointed. He will never be inconvenienced by 
the frequency of our visits, and never wearied by 
their long continuance. 


16 


The grandeur of prayer may be seen by con- 
sidering THE PERSONS WHO ARE INVITED TO 
PRAY. 

Man is a creature made originally in the image 
of God, and therefore capable of knowing God, 
and holding communion with Him. The pos- 
session of this capacity proves that he was in- 
tended and fitted by God for the exercise of it. 
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When therefore a man comes to God in prayer, 
and engages in living intercourse with Him, 
he is acting in harmony with the divine idea, 
taking up his right position in the universe, 
rising to the honour and the blessedness intended 
for him, and fulfilling the purpose for which he 
was made. 

When you look at man, you observe that he 
is possessed of zutellectual faculties. And in prayer 
these faculties are called out into their noblest 
and most worthy exercise. Where are there 
thoughts for the mind so surpassingly great, so 
unspeakably glorious, so elevating, so enlarg- 
ing, so enriching to the soul, as those we are 
brought into contact with when drawing near 
to God in prayer, and holding communion with 
Him? 

He is possessed of an emotional nature. He 
has affectzons. And is there anything in all the 
range of human possibility so fitted to call those 
affections into earnest and blessed exercise as 
are the great realities amid which he finds him- 
self when he approaches God in prayer? Love 
springs up and twines its tendrils around the 
infinite loveliness. Admiration lifts up its eyes 
with wonder and delight as it contemplates the 
excellence and the glory of God. Gratitude is 
busy adoring and praising the Lord for all His 
loving - kindnesses. Joy is singing a song of 
gladness for goodness and mercy in the present ; 
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and hope, a song of gladness for goodness and 
mercy in the future. And a meek and gentle 
fear is carefully on the watch, lest anything un- 
worthy, anything out of keeping with the glorious 
privilege of fellowship with God, might be allowed 
to intervene. 

He is possessed of @ wz/l. In God he sees 
everything which is desirable and attractive: 
shelter, safety, rest, love, friendship, a satisfying 
portion, a beautiful and noble life, a glorious and 
blessed eternity. And he asks himself: Is all 
this at my choice? Can I have it as my own? 
And the answer is explicit and immediate: Yes, 
it is all within your reach; it is offered to you; 
make choice of it; make it your own. And 
then the will, with all the energy of which it is 
capable, makes choice of God, and His favour, and 
His service, and all the fulness of grace and of 
glory that there is in Him. And now it becomes 
very busy and very joyful in the use of the 
possessive pronoun: my God; my Father; my 
Friend; my Refuge; my Portion; my All. 

He is possessed of a conscience. And conscience 
is roused into intense activity by coming into the 
presence of the Holy One. There is, first, the 
question of old sin to be dealt with. Conscience 
raises trouble with respect to it. But God has 
provided a means of righteous forgiveness. He 
forgives the sin—freely and fully forgives it for 
the sake of Jesus Christ. And the conscience is 
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both pacified and purified by the application to it 
of Christ’s cleansing blood. And not only so: 
it also becomes more enlightened, more tender, 
more sensitive; and from that hour its commands 
are more readily and more lovingly obeyed. 

In prayer the whole man goes out toward God 
in love and longing, in earnest aspiration and 
desire. “O Lord, Thou art my God; early will 
igseck, thee —Leteme know Thee better? Let 
me possess Thee more certainly. Let me enjoy 
Thee more fully. Let all my affairs and all my 
interests for time and for eternity be in Thy 
hands: I am satisfied to have them there. And, 
Father, glorify Thyself by means of me every 
day. 

Is there anything so fitted to fill a man’s soul 
with wondering and adoring gratitude as is the 
fact that he is permitted thus to draw near to 
God? How impoverished our ordinary ideas of 
prayer are, when compared with the reality of 
what God intended it to be! 


1 | 


The grandeur of prayer may be seen WHEN 
WE CONSIDER THE BLESSINGS WHICH ARE GIVEN 
IN ANSWER TO IT. 

Here it may be asked: DOES GOD REALLY 
ANSWER PRAYER? Can He be depended on to 
bestow specific blessings in answer to specific 
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petitions? Why not? we reply. He is con- 
stantly creating millions of creatures who can 
answer one another’s prayers and grant one 
another’s requests. Even a child can grant a 
request. And shall the all-glorious Creator 
Himself be unable to do what He is constantly 
enabling His creatures to do? Shall He be the 
only intelligent Being in the universe who can- 
not answer a prayer or grant a request? 

But it may further be asked: Are not the laws 
of nature constant in their operation? How, 
then, can God break in upon them in order to 
answer prayer? To this the reply is ready. 
Such questions seem to proceed on a mistaken 
view of what the laws of nature really are, 
These laws have no existence of their own 
anterior to God, or above God, or independent 
of God. They are simply the fixed and regular 
method according to which God has determined 
ordinarily to act. When there is a sufficient 
reason for it, He may depart from that method, 
as He undoubtedly did when, for example, life 
was first introduced into this world; and also 
when man, a creature endowed with reason and 
formed in the image of God, first made _ his 
appearance: or when the Son of God became 
incarnate, and dwelt among men as a man; 
and when, after being put to death by wicked 
men, He was raised from the dead by the glory 
of the Father. 
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In general, it is not necessary that there should 
be any departure from the ordinary course of the 
laws of nature in order that God may answer 
prayer. When men grant each other’s requests, 
they do not violate the laws of nature. On the 
contrary, they make use of those very laws to 
enable them to grant them. And what is there 
to prevent God from acting in the same manner? 
Is he alone the slave of His own laws? 

Many of the most precious answers to prayer 
take place in the inner domain of the spirit, and 
are received while the prayer is being offered ; 
and there is no interference with the laws of 
nature in the case of these. Many other answers 
to prayer may be brought about in a very simple 
manner, by God suggesting a thought to the mind 
of the offerer of the prayer, or of some other 
person. The receiving of such thought, and the 
acting upon it, may completely change the current 
of events, and affect the fortunes of the person 
himself, and possibly of multitudes besides, and 
thus bring answers to many prayers. These are 
only specimens of the thousands of ways in which 
God, who is excellent in working, can easily 
answer prayer and yet not interfere with the 
laws of nature. 


DoES GOD ACTUALLY ANSWER PRAYER? 
He says that He does. Moreover, He invites 
men to pray. He promises to answer prayer. 
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He does answer prayer. There is, pervading 
the whole of Scripture, a most delightful and 
exhilarating atmosphere of prayer — of prayer 
offered, prayer accepted, prayer answered. And 
believing men in every age have put the matter 
to the test of experience; and with one voice 
they bear witness to the reality and the efficacy 
of prayer. “ Verily God hath heard me: He hath 
attended to the voice of my prayer. Blessed be 
God, which hath not turned away my prayer, nor 
His mercy from me.” : 

The teaching of the Lord Jesus Christ on the 
subject of answers to prayer is most explicit 
and most encouraging. In the Sermon on the 
Mount He says, “Ask, and it shall be given 
you; seek, and ye shall find; knock, and it 
shall be opened unto you. For every one that 
asketh receiveth; and he that seeketh findeth; 
and to him that knocketh it shall be opened.” 
After uttering these words, He goes on to compare 
the actings of God in this matter to the conduct 
of an earthly parent toward his children: “If ye, 
being evil, know how to give good gifts unto 
your children, HOW MUCH MORE. shall your 
Father which is in heaven give good things to 
them that ask Him?” And toward the close of 
His earthly ministry He said, “Verily, verily, I 
say unto you, Whatsoever ye shall ask the 
Father in My name, He will give it you. Ask, 
and ye shall receive, that your joy may be full.” 
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A magnificent answer to prayer was vouchsafed 
to the assembled disciples on the day of Pentecost, 
when the Holy Ghost was poured out in such 
glorious fulness; and hat is left in Scripture 
as supplying a standard according to which 
believers in every age may seek and obtain 
answers to prayer. Other standards, no less mag- 
nificent, we meet with in the writings of the 
Apostle Paul. To him life was, in one aspect 
of it, made up of offering prayer and receiving 
answers to prayer. And, writing to the Philippians, 
he said: “My God shall supply all your need 
according to Hts riches in glory by Christ Jesus.” 
And to the Ephesians: “That ye may be filled 
with all the fulness of God. And again: 
“Him that is able to do exceeding abundantly 
above all that we ask or think.” The sphere 
also within which prayer may be offered and 
answers to it expected is of vast extent, com- 
prehending not only one’s own interests, but the 
welfare of others, the success of God’s work, 
and the coming of His Kingdom over all the 
earth. Truly magnificent and glorious are the 
blessings which the Heavenly Father delights to 
bestow in answer to the believing prayers of His 
children; and the intercourse of giving and re- 
ceiving forms an important element in the blessed- 
ness both of the Heavenly Father Himself, and 
of His children here upon the earth. 

At the same time, it is to be remembered that 
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there may be occasions when God does not see fit 
to bestow the particular boon we ask for. He 
may, for example, know that the thing for which 
we plead would not be for our good. Or, He may 
see that the development of character, and the 
erowth in grace, which are to result from the 
withholding of it, are of much greater value to us 
than the thing itself would have been. Or, He 
has to take into account the interests of others ; 
and also to consider the bearing of this particular 
matter on wider and more comprehensive plans 
of Hisown. All the intricacies and inter-relations 
of events connected with the answering of prayer 
it is utterly impossible for us to imagine or under- 
stand. What a privilege it is, then, to be per- 
mitted to leave the final decision in every case in 
the hands of One who knows and understands 
everything perfectly, who can direct events at His 
pleasure, and who reveals Himself to us as our 
Heavenly Father, who loves us tenderly, who is 
seeking to do His best for us, and who has the 
very hairs of our head all numbered! We may 
rest assured that the best thing which can happen 
to us is that the all-wise and loving will of our 
Heavenly Father should be done. “It is not our 
prayer that produces the blessing by its inherent 
power; but it comes by the special appointment 
of God: and so we look for an answer only when 
the request is agreeable to the will of Heaven. We 
always leave a discretion in the hands of God. 
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And every man who knows himself and the 
perversity of his desires, will rejoice that there is 
power left with God, and that He does not promise 
to grant all our requests.”! “He [a Christian] 
knows that his own highest object may be best 
secured by the refusal of the very blessing 
for which he pleads: and he puts his finite 
knowledge and his narrow sympathies into 
the hands of infinite Wisdom and infinite Love, 
with perfect confidence that the final decision 
will be the best answer to his real and deepest 
prayer. 

Thus the fact that the final decision with 
respect to answers to prayer lies with God 


2 


does not imply any diminution of the privilege 
or the blessings of prayer, but a vast enlargement 
and enhancement of them. It is the crowning 
glory of the whole. It is the filling full of the 
cup of honour and of blessing in connection with 


prayer. 


If prayer is such a magnificent honour and 
privilege, should we not seek with all our heart to 
secure to the utmost the many and glorious advan- 
tages which it brings within our reach? Should 
we not continue in prayer till the heart warms to 
the exercise, and becomes deeply interested in 
it, and lives consciously in the element of it? 


1M ‘Cosh, The Method of the Divine Government. 
2 Liddon, Some Elements of Religion. 
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Thus prayer, instead of being merely a duty or 
an unwelcome necessity, would become a joy, an 
exhilaration, the most delightful and the most 
attractive employment on earth. “Continue in 
prayer, and watch in the same with thanks- 
giving,” 


V 


Cdlorshiy Reversed 


“*They say, Let the men that sacrifice kiss the calves,”— 
HOSEA xili. 2. 
““ Kiss the Son.’—PSALM ii. 12. 


HE people of the Northern kingdom of 
Israel had fallen into a state of deplorable 
ungodliness and vice. It is the prophet Hosea’s 
earnest desire and endeavour to win them back, 
in penitence and faith, to God. With this object 
in view, he seeks to produce in them a sense of the 
unspeakable folly, as well as sinfulness, of their 
conduct in forsaking the true God, and giving 
themselves up to idolatry. 


I 


WHAT IS MEANT BY KISSING THE CALVES? 
In Scripture we meet with the kiss of affection 
and love, among near relatives and friends; the 
kiss of respect and honour given to a sovereign, 
as an acknowledgment of his sovereignty; and 


the kiss of reverence and worship offered to idols 
63 


64 WORSHIP REVERSED 


or false deities. An instance of this last usage is 
brought before our attention, when God, speaking 
to Elijah, said, “I have left me seven thousand in 
Israel, all the knees which have not bowed unto 
Baal, and every mouth- which hath not kissed 
him.” It is the same usage that is referred to in 
our text; only, here it is calves that are mentioned 
as the objects of the kissing: “Let the men that 
sacrifice kiss the calves.” 

The expression refers to the two golden calves 
which Jeroboam set up,—the one at Bethel in the 
southern part of his dominions, and the other at 
Dan in the northern,—in order that his people 
might have religious ordinances within their own 
territory, and might thereby be kept from going 
up to Jerusalem for religious services—Jerusalem 
being the capital of the rival kingdom of Judah. 
Probably Jeroboam did not at first intend that 
religious worship should be paid to the calves 
themselves, but rather that Jehovah, the God of 
Israel, should be worshipped through the calves as 
emblems or symbols. In one respect, therefore, it 
was rather a breach of the second commandment 
than of the first which was committed. In other 
words, it was rather the corrupt worship of the 
true God than the worship of a false god. Yet, 
in another sense, it was really the worship of a 
false god; for no material symbol can be an 
adequate or a true representation of that God 
who is a Spirit, and who is infinite and eternal. 
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Even when, as among the Syrians and the Greeks, 
it was the human form that was adopted as the 
symbol of Deity, there was an immense and 
disastrous lowering of the idea of Deity. The 
symbol was altogether inadequate—so inadequate 
as to be even false. But, in those cases in which 
it was lower animals that were employed as 
symbols, the symbolism was still more un- 
satisfactory and inadequate. The lowering of 
the ideas connected with the Godhead was still 
greater and more disastrous. And the worship 
became not a mere corrupt worship of the true 
God, but in reality the worship of a false god. 
Accordingly, at Sinai, when Aaron had made the 
golden calf for Israel’s worship, although he 
intended that the true God of Israel should be 
worshipped through or by means of the calf, and 
therefore caused proclamation to be made, “ To- 
morrow is a feast to Jehovah,” yet God took a 
very different view of the matter. He said to 
Moses, “Thy people have made them a molten 
calf, and have worshipped it, and have sacrificed 
thereunto, saying, These be thy gods, O Israel, 
which have brought thee up out of the land of 
Egypt.” And in like manner, in 1 Kings xii. 32, 
we read of Jeroboam himself sacrificing unto the 
calves which he had made. 

In all such cases there is a constant tendency 
to lose sight of the spiritual Being who is 
supposed to be behind the symbol, and to be 
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taken up exclusively with the symbol itself, so 
that men actually do worship the work of their 
own hands, That such worship extensively 
prevailed among the ancient Israelites, there is 
incontrovertible evidence in the writings of the 
Prophets. Part of that worship, in the case of 
the Israelites of the ‘Northern kingdom, consisted 
of the kissing of ‘the calves mentioned in our 
text. 

It is more than probable that the calf- 
worship, both as introduced by Aaron at Sinai, 
and as afterwards introduced by Jeroboam and 
made the established religion in his kingdom, 
was derived from Egypt. Aaron and _ the 
Israelites had recently come out of Egypt; and 
it was a turning back in heart into Egypt that 
caused them to request Aaron to make them gods. 
“In their hearts they turned back into Egypt, 
saying unto Aaron, make us gods to go before 
us.” And Jeroboam also, immediately before 
setting up his kingdom, had been residing at 
the court of the king of Egypt, and was no 
doubt familiar with the religious observances in 
that land. “In Egypt, certain live animals were 
kept in some of the temples, and were held in 
special veneration; above all, the bull Apis, 
which in the temple of Memphis was treated 
with the most sacred regard.” “ But, while such 
living animals were preserved in some of the 
temples, the representations or images of these 
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animals were exhibited in most of the other 
temples throughout the whole of Egypt, and 
are still to be seen in their ruins.” 4 


II 


THE DEGRADATION IMPLIED IN MEN KISSING 
CALVES. 

The words of our text bring vividly before 
our view, in a striking picture, the absurdity and 
degradation involved in such acts of worship. 
Even if the calves were living ones, it would 
be immeasurably beneath the dignity of man, 
as a being made in the image of God, to wor- 
ship them. Still more was this the case when 
it was only inanimate objects made in the like- 
ness of calves. 

Such worship ts in itself a degradation. Man, 
by the very constitution of his mind, is marked 
out as a creature intended to worship a Being 
infinitely superior to himself, namely God, the 
All-glorious and the All-good. But idolatry is 
the opposite of this. For in it we have men 
worshipping objects vastly inferior to themselves, 
thereby degrading themselves, reversing the 
right order of worship, and subverting all its 
proprieties. 

And the worshipping of idols always tends to 


1 The late Principal Fairbairn, of Glasgow, in the Zmperial Bible 
Dictionary. 
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degrade still further those who engage im tt. 
For a person naturally becomes assimilated to 
the object of his worship. This is often asserted, 
so far as the worship of idols is concerned, in 
the Scriptures, especially in the Psalms and the 
writings of the Prophets. “Their idols are 
silver and gold, the work of men’s hands.” 
“They that make them are lke unto them; so 
is every one that trusteth in them” (Ps. cxv. 4, 8). 
“But they are altogether brutish and foolish: 
the stock is a doctrine of vanities” (Jer. x. 8). 
“They that make a graven image are all of 
them vanity” (Isa. xliv. 9). “They followed 
vanity, and became vain” (2 Kings xvii. 15). 
And these assertions are verified by experience. 
As are a nation’s or a person’s gods, such also 
the worshippers become. If the principal object 
of a nation’s worship is a god of war, this will 
make the nation warlike — bold, perhaps, and 
skilful in battle, but unfeeling and heartless in 
regard to the sufferings of others. The wor- 
ship of Bacchus, the god of wine, led on to 
drunkenness, and made men the slaves. of 
intemperance. The worship of Venus or Astarte, 
the goddess of love, or rather of lust, led on to 
the most disgusting scenes of lewdness and 
immorality. And, as regards the calf-worship 
mentioned in our text, the effects of it were 
most demoralising. As it was practised in Egypt, 
this was the case. We learn from ancient 
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historians and from recent discoveries in Egypt, 
that there used to be great processions in con- 
nection with the worship of the sacred bull. 
“As soon as he appeared, all the Egyptians, 
in their gayest attire, gave themselves up to 
jollity and feasting. Those processions were 
like orgies, in which even the women appeared 
amidst indecent songs and dances, noisy music, 
and bacchanalian feasts.” 

This seems to have been almost exactly re- 
produced in connection with the worship of the 
golden calf by the Israelites at’ Sinai. “The 
people sat down to eat and drink, and rose up 
to play.” And as Moses approached he heard 
the sound of music and dancing. They might 
say that it was Jehovah whom, under the figure 
of a calf, they were worshipping. But the wor- 
ship was not the pure and elevating worship 
that could alone be pleasing to Jehovah, but a 
worship which was dishonouring to Him and 
degrading to the worshippers. 

We are not told to what extent those external 
features of the calf-worship, which were so pro- 
minent at Sinai, obtained in connection with the 
worship of the calves set up by Jeroboam. — but, 
from what we meet with in the writings of the 
Prophets, there can be no doubt that the wor- 
ship practised at Bethel and at Dan had a 
very corrupting and debasing influence on the 
people. 
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The principle which we are considering was 
not confined to the calf-worship of ancient times, 
or to those who, in the ordinary sense of the 
words, worship idols in our own times. Amongst 
ourselves, how many there are who give the 
devotion of their souls and the energies and 
activities of their lives to objects lower than them- 
selves! They were made in the image of God; 
they are capable of knowing God; they are 
intended for fellowship with God; and they are 
called to the worship of God, and to the ever- 
increasing enlightenment and purity and liberty 
and joy and love and hope which spring from that 
worship and accompany it. But, alas! they do 
not respond to the heavenly call. Instead of 
directing their worship wpwards to Him who is 
altogether worthy of it, and who is infinitely 
higher and greater than themselves, they direct 
it downwards to unworthy and unsuitable objects 
which are vastly lower than themselves. 

Some of these objects to which the soul devotes 
itself are in their own nature evil and vile. Some 
are petty and insignificant—an endless succes- 
sion of little thoughts and little cares and little 
activities. Some of them are frivolous and use- 
less. Some are not wrong in themselves; perhaps 
they may even be necessary and honourable. It 
is only when these get the first place in the 
heart’s choice and regard, thereby excluding God 
from His rightful position, that they become sinful. 
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Business, work, recreations, social functions, 
love, studies, art, literature, science, travel, 
politics, religious observances,—all these may be 
engaged in legitimately and honourably, and may 
be parts of a holy service offered to the Lord. 
But they may also be engaged in apart from 
God, and for some selfish object; and then they 
become parts of a great idolatry which covers 
the whole life. In principle it is the old story 
over again,— MEN KISSING CALVES !—men giving 
the devotion of their souls and of their lives 
to objects lower than themselves, to objects un- 
worthy of them as creatures made in the image 
of God! 

And, of course, this idolatry has its reflex 
influence on the worshippers. The man who 
makes Mammon his god, and lives merely for 
money-making, becomes hard and narrow and 
selfish. The man who lives merely for amuse- 
ments, becomes light and _ frivolous, without 
solidity of moral character. The man whose 
chief pleasure consists in sensual indulgences, 
becomes himself tenfold more sensual thereby. 
The man who makes worldly honour or show his 
great object in life, becomes himself empty and 
vain. And so is it with regard to everything to 
which a man gives his heart, instead of giving it 
to God. Whatever intellectual benefits some of 
those things may yield, however much some of 
them may refine the taste and beautify the out- 
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ward life, and with whatever excellences of moral 
character as between man and man they may be 
accompanied, still the man’s personality—that part 
of it especially which was intended for fellowship 
with God—is left impoverished and unsatisfied. 
The godlessness of the man’s life reacts upon 
the man himself, and makes him more godless 
still. 

Yes, it is true with respect to every person 
who lives for an object lower or less than God, 
that he is acting in a manner unworthy of himself, 
and unworthy of the nature which God has given 
him; and that he is reversing thereby the destiny 
which God intended for him, and is going down 
further and further in spiritual degradation, while 
God wishes to be raising him ever higher and 
higher in all holy and Christlike attainment. He 
is losing his own true and higher self amid the 
poverty and debasement, the vanity and the 
folly, of his own idolatries. 


Il 


There is in our text a degree of degradation 
indicated, beyond what has yet been mentioned. 
Not only do men kiss the calves. THE KISSING 
OF THE CALVES IS OPENLY AVOWED AND 
ADVOCATED,- “ They say, Vetethe: mem kisses the 
calves.” 

There are many actions which men perform, 
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knowing them to be wrong, but which they would 
not dare to avow to themselves, still less to avow 
to others, by expressing them in language. If they 
were to put what they are doing into words, they 
would be terrified at the sound of their own voice. 
It is a more advanced stage of degradation which 
those men have reached who are not afraid or 
ashamed to avow openly the evil which they are 
doing, or the folly which they are perpetrating. 
The persons spoken of in our text have reached 
this stage. So far gone are they in their degra- 
dation that they are not ashamed to put it into 
words, and openly to avow it to themselves and 
proclaim it to others. “And ¢hey say, Let the 
men that sacrifice kiss the calves.” 

Alas! there are men in every age who have 
reached this stage. As they have gone on in their 
various idolatries, their hearts have become hard- 
ened, their minds darkened, their moral sensibili- 
ties blunted. They seem to have lost, to a large 
extent, the faculty of distinguishing between right 
and wrong. The sinfulness, unreason, and folly 
of their conduct, manifest enough to others, they 
themselves are ignorant of. They glory in their 
shame. The course of degradation which they 
themselves pursue they openly avow and boldly 
advocate; and they endeavour to induce others to 
join with them in it. “He feedeth on ashes: a 
deceived heart hath turned him aside, that he 
cannot deliver his own soul, nor say, Is there not 
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a lie in my right hand?” (Isa. xliv. 20). A 
mournful issue to a course of idolatry ! 


Kiss THE SON (Psalm ii. 12). 


In contrast with what those men in Hosea’s 
time said, we have here what God, through the 
Psalmist, says to the children of men. 

Here there is a glorious Person presented to 
us by God, in relation to whom all the various 
shades of meaning connected with the act of 
kissing are altogether appropriate. 

He is our RIGHTFUL KING, appointed for us by 
God; and therefore He is entitled to our kiss of 
respect and reverence, of loyal allegiance, and 
hearty homage. 

He is truly GOD, and is possessed of all divine 
attributes and excellences; and therefore He is 
entitled to the kiss of heartfelt veneration, of 
profoundest reverence, and of abounding adoration 
and gratitude. 

He is also truly MAN, and is distinguished for 
all human excellences and lovelinesses. 

As God and man, in two distinct natures but 
one person, He has come forth in the majesty and 
glory of His mighty love, and has in marvellous 
grace wrought out redemption for us through His 
blood; and now, as our exalted Redeemer and 
GLORIOUS HEAVENLY FRIEND, He is entitled to 
the kiss of our most grateful affection, of our 
rejoicing and admiring love. 
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KISS THE SON. In His case you cannot put 
too much meaning into the act, or have too much 
feeling in your hearts. 

hiss tHe SON, in» token of your ‘glad 
acceptance of His kingly sway, and your un- 
reserved surrender of yourselves to Him. 

KIss THE SON. Let your whole being go out 
toward Him in rejoicing and wondering love, in 
unfaltering confidence, and in heartiest admiration, 
adoration, thanksgiving, and praise. 

If you do so, you will find that the worship of 
the Son will have a most beneficial influence upon 
your souls. Beholding, admiring, worshipping, 
_ loving, you will be changed into the same image 
from glory to glory, even as by the Spirit of the 
Lord. In His fellowship and love you will find 
life and peace and joy and hope and victory over 
sin. Every part of your being will share in the 
glorification. The conscience will be cleansed, 
and likewise enlightened and endued with power, 
made sensitive also, and tender and true to the 
right. The affections will be set free from un- 
worthy objects, and drawn out toward those 
things which are holy and heavenly and pleasing 
to God. The will will be liberated from evil, 
and will freely and powerfully choose the good. 
The intellect will be marvellously enlightened 
and enlarged and strengthened in its knowledge 
of divine truth, and will see things in the very 
light of God. 
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Thus by kissing the Son men are saved; 
they are healed; they are purified; they find 
truest satisfaction; they are drawn wzpwards 
—away from all that darkens and _ defiles; 
upwards to God, to heaven, to glory. They 
act in a manner worthy of their nature as 
creatures made in the image of God. They 
attain to the destiny—the wonderful, the glorious 
destiny—for which they were intended. They 
find their true, their real selves, in kissing the 
Son. ; 

Come then, O brethren, one and all, and let us 
join together in kissing the Son. He is the 
Father’s great cure for the world’s idolatries ; 
the Father’s counter-attraction for the world’s 
allurements; the Father's magnificent means for 
the salvation of men. He is the Father’s gift, 
His unspeakable gift, to “mankind sinners,” 
therefore to you and to me. It is the Father’s 
zzsh—the outflow of divine love—that we should 
accept this gift, and that we should trust in the 
Son. It is the Father’s aduvzce—the utterance of 
divine wisdom. It is the Father’s command—the 
expression of divine authority. Oh, then, while 
multitudes are losing their souls by kissing the 
calves of their earthly idolatries, and are thus 
sinking down daily in the scale of being, let us 
seek to be gaining our souls by kissing the Son, 
and to be thus rising higher and higher in the 
scale of being. 
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Surely, duty and blessedness here go hand in 
hand. 

What a marvellously glorious opportunity we 
are favoured with! Shall we not seek to improve 
it to the utmost ? 


VI 


Thou bast made Me to Serbe 
““Thou hast made Me to serve with thy sins,”—ISAIAH xliii. 24. 


HERE is something very pathetic in the 
contrast between the closing words of 
the twenty-third verse and those of the twenty- 
fourth—a contrast between God’s treatment of 
the Israelites and their treatment of Him. “I 
have not caused thee to serve with an offering, 
nor wearied thee with incense.” “But thou 
hast made Me to serve with thy sins, thou hast 
wearied Me with thine iniquities.” 

The noun from which the verb, “made to 
serve,’ is derived, means servant; but in Hebrew 
it is more extensive in its application than the 
word “servant” is in our language. It applies 
to all the different phases of the relation in which 
a servant may stand to his master, including even 
slavery itself. Sometimes the relation is honour- 
able and delightful and profitable to both parties ; 
sometimes it may be described as neither very 
favourable nor very unfavourable; sometimes it 


is disagreeable and burdensome and irritating; 
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sometimes this burdensomeness is carried to a 
very great length. The master acts in a heart- 
less, high-handed, and oppressive manner; always 
exacting, exacting; never satisfied with what the 
servant does; ever ready with blame; often treat- 
ing with neglect or with contumely ; often incon- 
siderate of the servant’s rights or feelings or 
comfort or welfare. This oppressive treatment 
has found its highest manifestations in the various 
forms of slavery which have existed in the world. 
It is to this burdensome and oppressive treatment 
of a servant or of a slave by his master that God 
refers when He says, “Thou hast made Me to 
serve, —THOU HAST TREATED ME AS IF I WERE 
A SLAVE. 


Let us try now to work out this thought, and 
to discover its practical bearing on ourselves. 


I 


One characteristic of slavery is that of UN- 
ACKNOWLEDGED and UNREMUNERATED LABOUR. 

Some slaves have been employed chiefly in 
bodily toil, of many different descriptions; some 
chiefly in mental labour, also of various kinds and 
sometimes involving much responsibility. But 
in every case the fruits of their labour and their 
skill are claimed as the property of their masters. 
The master would be displeased with them, 
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would perhaps punish them, if they fell short of 
what was expected at their hand. But, if the 
appointed work is performed, he does not thank 
them for it, He-receives all as a matter of 
course. And, while he enriches himself with the 
products of their industry and skill, he never 
acknowledges himself indebted to them, or under 
the least obligation to them. Perhaps he would 
disdain to take any notice of them. 

Now, let us ,see whether we cannot show 
that men act toward God in exactly the same 
manner. 

1. IN REGARD TO THE USE WHICH MEN MAKE 
OF THE BOUNTIES OF PROVIDENCE. 

Take the case of man’s food as an example. 
Think first of the seed. In that seed God has 
prepared the embryo plant. Its nature He has 
adapted to the soil, the air, the climate. When it 
is sown, God’s eye watches over it every moment. 
His power makes it swell, and enables it to send 
down rootlets into the ground, and to send up a 
stem into the atmosphere. He causes it to 
draw in nourishment from earth and air; to grow, 
and ultimately to yield what is fit for being used 
as food for men. 

In that little seed and in its plant—and in all 
the other seeds and their plants—God has been 
working unceasingly for months; and, as the 
result of His infinite skill, and marvellous wisdom 
and power, and unwearying persistency, at last the 
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substance is produced, which affords to man 
nutritious and delightful food. And a man goes 
into his field, and says, I am going to cut down 
my corn; or into his orchard, and says, I am 
going to gather my apples. He forgets that it is 
Goa’s corn and Goa’s apples; that they grew on 
God’s earth and in God’s air; that it was by 
God’s rain and God’s sunshine that they were 
brought to maturity; and that, but for God’s 
own personal presence and working in every stalk 
of corn and in every twig of every tree, those 
fruits could never have been produced. 

When a man thus goes and _ appropriates 
and uses the results of God’s working, but 
fails to acknowledge God’s working itself in 
the production of them, or to thank Him for 
them, what is that but treating God as if He 
were a slave? 

What has been said with respect to food is no 
less true in regard to other things. Man’s clothing, 
whether from the vegetable world as linen and 
cotton, or from the animal world as wool,—how 
much of God’s working there has been in preparing 
it! Man’s fuel, whether obtained from the coal- 
pit, or from the peat moss, or from the trees of the 
forest,—what wonderful working of God there 
has been in the production of it! As for man’s 
dwelling and its furniture-—the rocks which 
yield the materials of which the dwelling is 
composed, and the various kinds of wood used in 
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the manufacture of its furniture,—these all belong 
to God, and were brought into being by His 
wonderful and long-continued working, And to 
vo and appropriate these and use them, and yet 
not to acknowledge God or His working at all 
in the production of them, what is it but to 
treat God as if He were a slave? 

2, AS REGARDS THE SUSTAINING AND 
NOURISHING OF OUR BODILY FRAME, 

These bodies of ours: how wonderfully they 
are made! Examine any part of them: it is 
full of marvels. Or, look at them as a whole: 
how complete all the parts are, how admirably 
adjusted to cach other! How complicated and 
delicate, yet how orderly and beautiful, are all 
the arrangements | [low harmoniously and 
sweetly all the parts act together! And how 
various the purposes which by means of these 
are served | 

That wonderful body was made by God, and 
belongs to God, Yea, and it is God by whom it 
is sustained in being, moment by moment. It 
is Ile that keeps every part accomplishing its own 
particular office, and all working harmoniously 
together, Tle is the great chemist, who out of the 
same piece of food produces muscle for the flesh, 
and tissue for the nerves, and lime for the bones, 
and phosphorus for the brain. This He is doing 
constantly. And, although His laboratory is 
within the living frame which is to be supported, 


THOU HAST MADE ME TO SERVE 83 


He never suspends His operations by day or by 
night, in the hours of man’s sleep, or in the hours 
of his active labour. 

Further, He not only prepares nourishment for 
every part of man’s frame, but, by that marvel- 
lous system of canals which we call blood ves- 
sels, He conveys to every part the nourishment 
required, and leaves with every part just the 
nourishment it needs, and nothing else. 

Now, the results of all this marvellous working 
the ungodly man takes as if they were a matter 
of course. His strength, his activity of body, 
his power to work and to enjoy, he makes use 
of as if they were altogether his own, and as 
if he were not indebted to any person for them. 
If, even through folly or mistake of his own, 
his health gives way, or his strength fails, or 
disease lays its painful and desolating hand 
upon his frame, he mourns, he complains, he 
murmurs perhaps against Providence, he thinks 
that God is dealing hardly with him. But, so 
long as everything goes. on comfortably and 
well, he takes all as a matter of course, and 
as if he had not to thank anyone for them 
but himself. All that wonderful working of 
God, whereby health and strength and comfort 
are secured, he makes no account of. What 
is this but treating God as if He were a 
slave? 

3. AS REGARDS THE TAKING ADVANTAGE OF 
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THE LAWS OF NATURE TO ENABLE ONE TO 
COMMIT SIN. 

By the “laws of nature” we mean not any 
power existing independently of God; nor any 
power which He has called into operation, and 
then left to act by itself. No; it is God Himself 
who is continually working in every part of 
nature; and the laws of nature are just the 
regular mode of the divine operations, the way 
in which God is wont to act. 

Now, we may view these laws of nature as 
operating wzthin a man’s bodily frame, as we 
did under the last head of discourse. Under 
that head we saw the sinfulness of man’s conduct, 
simply as taking the results of God’s working 
and using them without acknowledgment. Now 
the matter assumes a still graver and more 
serious aspect. The results of these operations 
of God in the bodily frame are now seen to 
be taken and used in a manner contrary to 
God’s will, and for purposes which He abhors. 
This, to my mind, is one of the most awful 
aspects of the evil of sin. God is constantly 
upholding men in being. By His marvellous 
working He is keeping them in the enjoyment 
of their bodily and mental faculties and powers ; 
and the strength and ability thus conferred 
upon them they use against the very God 
who is continually upholding them,—they use, 
to His dishonour and disgust. In what way 
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can such conduct be more correctly character- 
ised than by saying that in a most offensive 
way those persons treat God as if He were a 
slave ? 

3ut we may view the laws of nature also 
as operating owtsede a man’s bodily frame. 

Wherever a man may be, however he may be 
employed, he is in contact with the laws of 
nature everywhere. He is surrounded by them 
on every side; and it is by taking advantage of 
them, and using them for his purposes, that he 
can perform whatever work he has _ set his 
mind upon. Now, these laws of nature men 
often employ to enable them to commit sin. 
Hundreds of examples will at once suggest 
themselves to the mind. Let us select one. 
Take the case of men using a steamship—say, 
in connection with the slave trade, attempting 
to carry off hundreds of their fellow-creatures 
into bondage. How many laws of nature—in 
other words, how many modes of God’s working— 
are here taken advantage of to enable the men 
to gain their sinful end! Look, for example, 
at the fact that the vessel floats; or that its 
fastenings hold it together; or that the water 
evaporates into steam; or that the steam by 
its expansive force causes the wheels to revolve, 
and thus propels the vessel. As one thinks 
of it, he wonders that the waters do not divide, 
and the steamer sink; or that the steamer does 
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not fall to pieces; or that the steam does not 
refuse to rise, or, rising, does not burst the boiler. 
But no; God is constant in the mode of His 
working. The so-called laws of nature are 
constant in their operation. And men take 
advantage of this constancy of the divine opera- 
tion, and turn it to account to enable them to 
commit sin. God works; and this working of 
His they make use of for purposes utterly 
abhorrent to His soul. How marvellous are the 
patience and long-suffering of God! How 
marvellous is the wickedness of men! Surely 
here we have in a very aggravated form men 
treating God as if He were a slave. 


II 


Another characteristic of slavery is INDIFFER- 
ENCE TO THE WISHES OR THE PLEASURE OF 
THE STAVES AND THE COMPLETE SUBORDINA- 
TION OF HIS WILL TO THAT OF THE MASTER. 

The inclination or the pleasure or the con- 
venience of the slave goes for nothing. It is 
of no weight whatever over against the inclination 
or the veriest whim of his master. He must 
bide his master’s time; he must wait upon 
his master’s pleasure; he must submit to his 
master’s will, however unrighteous or unreason- 
able that will may be. 

And do we not meet with something cor- 
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responding to this in the conduct of the ungodly ? 
God’s pleasure they care not for; their own 
pleasure is paramount. God’s will is ignored ; 
His requests are neglected; His commands are 
disobeyed; His entreaties are unheeded. And 
they go on in their chosen course, doing this 
thing and the other thing without taking time 
to consider whether it is God’s will or not, and 
sometimes knowing right well that it is not, and 
cannot be, His will. 

Take one supreme and crucial instance of 
this. God comes to men in the preaching of 
the gospel, seeking to win them from their sins, 
and to bring them into their right relation to 
Himself. He claims their allegiance; He offers 
to them salvation, with all the wondrous wealth 
of blessings which it includes; and He seeks 
for admission into their hearts and into their 
lives, as their Friend, as their King, as their 
Saviour. And surely the thought of His glorious 
majesty should be enough to awe them, the 
thought of His marvellous grace and condescen- 
sion and love should be enough to melt them, and 
the thought of all the wondrous gifts He offers 
to bestow should be enough to allure them, into 
instant and delighted compliance with His will. 

And how do men act towards Him? They 
are not inclined to part with their sins just yet; 
at the same time they are not prepared to 
give up all hope of salvation. So they put off 
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serious thought about religious things to some 
indefinite time in the future, intending to turn 
to God and be saved before they die. Mean- 
while, in the coolest manner, they neglect all 
the calls, the entreaties, the gracious offers, the 
authoritative commands of God; and they do 
this on the calculation that, when they choose 
to call, He will be ready to come. They practi- 
cally disown His authority. They have no regard 
for His will, no consideration for His feelings, no 
care as to what His pleasure may be. They act 
as if He were at their beck whenever they please. 
And, supposing that they can command His 
services whenever they choose, they meanwhile 
leave Him out in the cold, insulted and neglected, 
waiting for their time, and subject to their 
pleasure. 

What is all this but just the sinner assuming 
a position of superiority, and in a most offensive 
manner treating God as if He were a slave? 


III 


Another way in which men treat God as if 
He were a slave is IN CONNECTION WITH 
PRAYER. 

There are some who go to God in prayer, 
and present certain definite requests; and, be- 
cause they do not get these requests granted, 
they are offended. They cease to believe in 
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the efficacy of prayer; they give over praying. 
Perhaps they turn their backs upon religion 
altogether. 

But such conduct arises from an entire mis- 
understanding of the true nature of prayer. 
Answers to prayer do not come by a mere 
mechanical process. Prayer and its answers 
are not connected together by a link of rigid 
and unreasoning necessity. 

Prayer is the act of a child who comes to a 
Father and presents certain petitions, submitting 
them to His judgment, and appealing to His 
love. The Father, of necessity, reserves a wide 
discretion to Himself. A moment’s thought 
will show how necessary this is. There are 
twenty applicants for a vacant situation. Each 
of the twenty is praying that he may be the 
successful candidate. In the nature of things 
it is impossible that each of them can have 
his request granted; for only one can obtain 
the appointment. Or again, on a certain given 
day one man is praying earnestly that there 
may be abundant rain, another that there may 
be bright sunshine all the day. Both requests 
cannot possibly be granted. And besides, God, 
in dealing with a particular request, has to 
consider a// the interests of the child, some 
of which might be greatly injured by the 
eranting of that request. He has to take into 
account the interests of others, and how they 
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would be affected by the giving or withholding 
of the boon which is craved. He has to take 
into account also the bearing which the grant- 
ing of that particular request would have on 
purposes and plans of His own with respect to 
the petitioners future, or with respect to some 
wider area of influence in His government of 
the world. The granting of answers to prayer 
is an act of intelligence and thought and judg- 
ment and will, as well as of infinite wisdom 
and love. And the child comes to his- Father, 
and says, “Father, I know that Thou lovest 
me; and therefore I come and humbly present 
this request before Thee. I would like ex- 
ceedingly that it might be granted. But Thou 
art the all-wise and the omniscient; and I 
leave the decision of the matter to Thy un- 
erring wisdom and Thy infinite love. Father, 
af wt be Thy will, \et this request be granted.” 
In very many cases it is granted. But in some 
cases it is otherwise. The particular request is 
not granted. But even then something else is 
granted —in the soul’s inner life, or in the 
direction of his outward fortunes—which is an 
everlasting blessing and reward. 

And to demand something from God, whether 
it be His will or not, is to assume an altogether 
false and unreasonable position for ourselves in 
relation to God, and to endeavour to put God 
into an altogether false and unreasonable position 
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in relation to us. It is an endeavour to dictate 
to God—to make our will paramount, and His 
subordinate. We are to command, and He is to 
obey. He is to do a certain thing for us, even 
although it be contrary to His own inclination 
and against His will. To act in this manner 
toward God is to treat Him as if He were a 
slave. 


In the words of our text, and those of the 
latter part of the verse which precedes it, we 
have a beautiful exhibition of the divine ideal 
of the relation, in which God and His people 
should stand to each other. 

On the one hand, God will not treat us with 
indignity, or act toward us with harshness, or deal 
with us as if we were slaves. Servants indeed 
we are, and shall for ever be; but servants whose 
Master is also our Heavenly Father and Friend. 
And service we shall for ever be expected to render 
to Him. But it will not be the ignominious 
and burdensome and repulsive service of slaves. 
It will be the free, the honourable, the joyful 
service of men whose hearts overflow with 
gratitude and love, of men delighted to have 
the activities of their life thus brought into 
connection with the God of glory, who is also 
their Heavenly Father and everlasting Friend. 

And, on the other hand, He desires that we 
should not treat Him with indignity, or act 
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toward Him as if He were a slave. Works, 
indeed, He will be continually performing for 
us. Services He will be continually rendering. 
For God is not only the great Monarch, He is 
also the great Servant, of the universe; and 
but for His unceasing works of service, all 
things would go into confusion and wreck, if 
indeed they could exist at all. The Lord Jesus 
on one occasion said, “I am among you as 
one that doth serve.” On another He said, 
“He that hath seen Me hath seen the Father 
also.” And never in anything was Jesus more 
a manifestation of the Father than when He 
acted as a servant. But God wishes that we 
should not treat Him with ignominy, that we 
should not act toward Him as if He were a 
slave. As He desires to treat us with respect, 
with honour, and with warmest affection, so He 
desires that we should treat Him with the 
respect, the honour, and the love which are 
His due. Those truly godlike works of 
beneficence and loving-kindness which He per- 
forms on our behalf, those right royal services 
which He renders to us both in Providence 
and in Redemption, we are to accept and 
acknowledge with hearts full of adoring and 
wondering gratitude and praise, as the works 
and the services of One who is our Father 
and our Friend, and at the same time the 
God of glory and the Monarch of the universe. 


THOU HAST MADE ME TO SERVE 93 


“The works of the Lord are great, sought out 
of all them that have pleasure therein. His work 
is honourable and glorious; and His righteous- 
ness endureth for ever. He hath made His 
wonderful works to be remembered; the Lord 
is gracious, and full of compassion.” 

“Give unto the Lord the glory due unto His 
name.” 


Vil 


Gloritying God upon the Earth 


‘¢T have glorified Thee on the earth: I have finished the work 
which Thou gavest Me to do.”—JOUN xvii. 4. 


I, THE FINISHED WORK. 
IJ. THE GLORIFYING OF THE FATHER BY IT. 
Ill. THE SCENE OF IT. 


I 


HE FINISHED WoRK. In this word “ work ” 
the Saviour sums up all the actings of His 
life, both the inner actings of His soul, and the 
outward actings of His daily conduct—that work 
of obedience to God, mingled with suffering, and 
ending in death, the performance of which was 
His great object in coming into the world, and the 
performance of which was necessary in order to 
our salvation. 
Now, with respect to this work, two things are 
mentioned in our text. 
1. Jt was given to Him by the Father to do. 


There was no haphazard in regard to anything 
94 
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that ever Jesus did. His work was all marked 
out for Him by the Father from beginning to 
end. And not only the work as a whole, but 
its minutest details from day to day. Every 
hour, every moment, the Father assigned to Him 
the work for that hour and that moment. 

And not only the work itself was thus ap- 
pointed to Him, but all the circumstances con- 
nected with it: the position in society which He 
was to occupy, the localities where He was to 
dwell or which He was to visit, the persons He was 
to meet with,—in a word, everything connected 
with His sojourn in this world, and His employ- 
ment during that sojourn. 

All this was arranged for Him by the Father; 
and a book of instructions was furnished to Him 
by the Father. That book was the Old Testa- 
ment Scriptures. By studying that book, and 
having it in His heart, full of the illumination of 
the Holy Spirit, and by the aid of God’s holy pro- 
vidence, He was guided on from day to day, step 
by step, in the performance of His great work. 

We may illustrate this matter by means of a 
figure. The Old Testament Scriptures were to 
Jesus like the face ot a clock. The various 
passages of Scripture, inculcating duties, contain- 
ing promises, or giving forth prophecies of the 
Messiah, were (if we may so speak) arranged 
round the circumference of the dial-plate like the 
figures denoting the hours of the day. Providence 


96 GLORIFYING GOD UPON THE EARTH 


was like the hour-hand, moving slowly but steadily 
round, and pointing now to one passage, now 
to another, of promise, of prophecy, of command- 
ment. And the Spirit of God was like the sun- 
shine, making visible both the figures on the dial- 
plate, and the movements and the meaning of 
the hour-hand of Providence. 

2. He in every respect completed it, Every 
part of it He accepted most willingly, as marked 
out for Him by the Father. He never quarrelled 
with any of the Father's appointments, or mur- 
mured against them, or repined at them. fe 
was never in a hurry, never in forwardness sought 
to outrun the intimations of His Father’s will. 
When some of His friends on one occasion 
endeavoured to make Him do so, He refused, and 
said, “Mine hour is not yet come.’ On the 
other hand, He never lagged behind. He was 
never late. Every moment He was ready for the 
duty of the moment. “Father the hour is 
come.” “Lo, I-come;-to do Thy will, Q7God- 

Calmly, steadily, resolutely He has gone for- 
ward, always satisfied with the kind of work, and 
the amount of work, and the circumstances in 
which it had to be performed, always fulfilling 
perfectly in every particular the will of the Father. 
The edifice of His obedience has been gradually 
rising ; and every stone of it, and the position of 
every stone, exactly corresponds to the arrange- 
ments in the Father’s plan, 
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And now, in the holy elevation of the wondrous 
high-priestly prayer in the upper room, His work 
appears to His mind as one grand completed 
whole: “I have completed the work which Thou 
gavest Me to do.” Not that the work as yet was 
actually ended. Some eighteen or twenty hours 
of it still remained. The Saviour’s language 
reminds us of the conduct of the Israelites after 
passing through the Red Sea. In the noble song 
of exultation and triumph which they then sang, 
there occur the words: “ Thou hast led forth the 
people which Thou hast redeemed; Thou hast 
guided them in Thy strength unto Thy holy 
habitation.” They had not yet arrived in Canaan. 
The whole breadth of the desert still lay between 
them and it. But, at that moment of exultation 
and wonder, faith could overleap the desert and 
sing as if the people were already actually in the 
Land of Promise. . So in our text the Lord Jesus 
Christ, with the lofty and triumphant and confident 
faith which filled His soul, could in spirit rise 
above all that still remained to be done, and, 
thinking of His work as one grand completed 
whole, could rejoice in it before the Father. 


Il 


THE GLORIFYING OF THE FATHER BY 
CHRIST’S WORK. 
Among men a person’s character appears, and, 
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if he has any glory, that glory is seen, by means 
of the works which he performs. The beautiful 
ideas which exist in the painter's mind reveal 
themselves in the pictures which he produces. 
The true character and glory of the philanthropist 
come out and are manifested in his self-denying 
deeds of beneficence, and his labours of love for 
the good of others. And so the glory of God is 
seen in the works that He performs, and in the 
creatures that He makes. Even on the com- 
paratively low platform of inanimate nature we 
meet with many wonderful manifestations of 
certain attributes of God—the divine glory shining 
out everywhere. Rising to a higher platform— 
the platform of animate life—we find ourselves 
surrounded by the inferior animals. And these 
all glorify God in their own particular way. They 
render Him a mute unconscious praise, by shining 
each with the reflected glory of His wisdom, power, 
and goodness. This is all that they can do. To 
reflect His intellectual, moral, and spiritual glory, 
a nobler kind of mirror was necessary. That 
nobler mirror God created, and He called it man. 
In man, as created, were seen shining —in 
miniature, indeed, yet in reality—much of the 
excellence and beauty which constitute the 
divine glory. In him especially, God was glorified 
on the earth. The rays of God’s glory, some of 
which shone out from His other works, all clustered 
round the head of Adam, and formed for him 
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that coronet of glory and honour with which the 
Creator enriched and adorned him. And he alone, 
standing at the head of Creation here below, was to 
be the high priest of nature, and was to give intel- 
ligent and vocal expression to all nature’s praise. 

But, when man_ sinned, all this was sadly 
changed. The mirror was so injured that it could 
not any longer furnish a correct reflection of the 
divine glory. Instead of order, now was con- 
fusion; instead of spiritual beauty, deformity ; 
instead of spiritual brightness and _ nobility, 
spiritual darkness and degradation. And, ceasing 
thus to glorify God himself, he forgot to be 
nature’s mouthpiece—forgot to give intelligent 
expression to nature’s song of praise; so that the 
work of glorifying God on the earth was interfered 
with, and—but for God’s purposes of grace— 
would have been at an end. 

But now the Lord Jesus Christ, the second 
head of humanity, appears on the scene. He 
steps into the place from which the first Adam 
fell, and addresses Himself to the work of glorify- 
ing the Father. He glorified Him—as the ideal 
man living the ideal life of men on earth. He 
glorified Him by His spotless and perfect character. 
He glorified Him by heartily choosing Him in 
preference to every other object, by loving Him 
with all His heart and soul, by abiding with Him 
in unbroken fellowship. He glorified Him by 
the humble acceptance of His will, and perfect 
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obedience to it in everything. He glorified Him 
by the truth which He taught, by the spirit which 
He breathed, and by the works which He performed. 
He glorified Him by the perfect trust which He 
reposed in Him at all times. He glorified Him 
by His constant resistance of temptation, and 
His constant victory over sin and Satan. He 
glorified Him by revealing His character, and 
entering heartily into His whole scheme of re- 
deeming love. He glorified Him by the offering 
up of Himself a sacrifice to satisfy divine justice, 
and reconcile men to God. He glorified Him by 
encountering and exhaustively enduring the 
penalty due for human sin. He glorified Him 
by the marvellous outshining of His own and His 
Father’s perfect righteousness and perfect love 
and perfect grace, in His glorious work for the 
salvation of men. Thus, by His work of obedience 
and suffering and death, He re-illumined the world 
with the brightness of the glory of God. By that 
work He vindicated the honour and the majesty of 
the divine government which had been com- 
promised by rebellion, and shed immortal honour 
on the divine law which had been violated, and 
showed it to be holy and just and good. Yea, 
from that work there comes shining out upon 
us, at every step, the brightness of all Jehovah’s 
attributes — of His wisdom and His holiness, 
His justice and His faithfulness, His love, His 
majesty, and His marvellous grace. And just 
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as in the natural world all the beams of parti- 
coloured light, meeting in one focus, form pure 
white light, so all the divine attributes, meeting in 
Jesus Christ, form what we call glory—the pure, 
white, magnificent, spiritual brightness of the 
glory of God. 

ix your thoughts for a little on that word “I” 
in our text. What a wealth of meaning there is 
wrapped up in it! “J, the eternal God, the fellow 
and equal of the Father, who, humbling Myself, 
assumed the human nature—I in it have glorified 
the Father.” How the glory which shines from 
Christ’s work brightens to our view as we think 
of the infinite dignity and glory of His person as 
the Son of God, and of the depth of abasement 
and humiliation and = suffering to which He 
stooped! Ah! now, in the doing and the dying 
of Immanuel we can see the glory of God, of His 
justice and His holiness, of His pity and His 
patience, of His love and of His grace, as it rises 
upon the horizon of our thoughts, shining with 
such amazing splendour, that in its presence, like 
stars at the approach of the orb of day, other 
glories “pale their ineffectual fires.” “I have 
glorified Thee,” as only I could do—glorified Thee 
more than Thou wert dishonoured by the guilty 
rebellion of men; glorified Thee more than Thou 
couldest have been glorified if man had never 
fallen, or if, having fallen, the whole race had been 
left to perish, 
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; III 


THE SCENE OF ALL THIS: THE PLATFORM 
ON WHICH IT WAS DONE. 

Bethlehem-Ephratah was but a small and un- 
important village in itself. Yet how distinguished 
that village has become, from the fact that the Son 
of God was born there! What traveller is there 
that goes to Palestine, and does not, if he can 
possibly manage it, pay a visit to Bethlehem? 
And with what interest we read of everything 
connected with that village ! 

Similar, no doubt, are the feelings of angels 
with respect to this world. A small, obscure, far- 
off orb—the puny satellite of a sun, which, great 
and glorious though it be, is yet of but very 
secondary magnitude and importance among 
those grand shining orbs, sown so abundantly, by 
the hand of infinite power, over the fields of 
space! Yet small and dim and distant, although 
the earth is among the millions of the stars, it has 
attained a wonderful importance in the universe, 
from the fact that it was there that Immanuel 
glorified the Father. And, no doubt, the thoughts 
of angels often wander to this far-off spot, eager 
to learn everything about the world where their 
Lord obeyed and suffered and died, and the cir- 
cumstances and conditions amid which He ac- 
complished this the most glorious of all His works 
—His work, pre-eminently, of love. 
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It is sometimes brought as an objection against 
Christianity, that God should have selected such 
an insignificant world to be the theatre of such 
wonders. But, to God, mere mass of matter is 
not in the least degree imposing. He is not 
more impressed by the Himalayas than by 
Arthur Seat. Mind is infinitely greater than 
mere matter. A man is greater than a mountain, 
greater than a planet, greater than the greatest of 
the worlds which we call stars. 

If asked, then, On what principle did God 
choose the earth to be the scene of such wonders ? 
we reply: Probably He chose the earth because it 
was just the best size of a world for the working 
out of the great problem of sin and salvation. If 
still asked on what principle He chose the earth, 
wemaeply a. lie - choses the searth on, the «same 
principle on which He chose Bethlehem, and not 
Jerusalem or Rome, to be the birthplace of the 
Saviour—a stable, and not a palace, to be the 
exact spot of His nativity. He chose the earth on 
the same principle on which He chose fishermen, 
and not philosophers, to be His apostles and the 
founders of His Kingdom. He chose the earth on 
the same principle on which He chose you and me 
to be the objects of His love and the sharers of 
His glory. And, when we think of the earth’s 
comparative littleness amid the worlds in space, 
let us also think of its greatness as the place 
where the Son of God, amid toils and sorrows, 
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amid agony and tears and blood, glorified the 
Father. Ah, surely now, by that marvellous work, 
earth has been redeemed from its insignificance, 
and made conspicuous among the worlds. 

Yes; angels and saints in heaven feel, and men 
on earth ought to feel, that there is something 
sacred now about this earth. It is the earth, where 
Jehovah dwelt incarnate among men, and walked 
about among them as a man, for three and 
thirty years—the earth, which by its plants and 
animals yielded the substance which formed the 
bone and the muscle, the nerve and the brain, 
of that holy human body which had been taken 
into living personal union with the Eternal God, 
and which became the vehicle of thought and 
feeling, of firm determination, and of holy speech 
and action, to Him who was from eternity, and 
who fills all space—the earth, which drank in 
the tears and the blood of the glorious Son of 
God. Surely that earth is no longer to be 
counted a thing common or unclean. It stands 
out a gem in the universe. By His blood the 
Lord Jesus Christ has taken possession of it 
for God; and it shall yet shine with more than 
its primeval glory. 


Let us now glance at the CIRCUMSTANCES 
AMID WHICH (as indicated by the words “on 
the earth”) JESUS GLORIFIED THE FATHER. 

Amid the pfysical conditions of this world. 
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He was exposed to the vicissitudes of the 
weathey—now pursuing a toilsome journey under 
a burning sun; anon spending the night on a 
cold mountain-top, exposed to the violence of a 
tempest; and again, lying, no doubt wet, in an 
open boat, when the boat was well-nigh filled 
with water. He experienced privation and pain; 
He was no stranger to fatigue; He sometimes 
suffered from hunger and from cold. 

Also amid the zzte/lectual, the social, the moral, 
and the sfzrztual conditions of earth. He lived as 
a poor man, while others were rolling in wealth— 
as a working man, busy at the carpenter’s bench, 
while others were enjoying worldly ease, or living 
in worldly splendour. He lived with relatives who 
could not understand Him, and some of whom 
‘thought Him mad, and were not slow to tell Him 
so; with many friends who loved Him dearly, but 
with many professed friends who proved untrue ; 
with one disciple who denied Him, and another 
who betrayed Him; with enemies who bitterly 
hated Him, who misrepresented and slandered Him, 
and who would be satisfied with nothing less than 
His death. He lived amid all the unreasonableness 
of men, and the ignorance and the prejudices of 
men ; amid the spiritual blindness and the ungodli- 
ness of men; amid the unbelief and the hypocri- 
sies of men; amid the littlenesses and the mean- 
nesses of men; amid the mysteries of Providence 
and the strange mixture of good and evil in the 
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world. There was enough around Him on the 
earth to sicken Him and make Him give 
up His work in disgust. Certainly there was 
enough to have sickened anyone else. But 
the circumstances amid which Jesus was, were 
the very circumstances which He chose, that 
in them He might glorify the Father. And 
He remained at His post, and went forward with 
His work, till He could say, “I have finished 
the work which Thou gavest Me to do.” In 
all this He laid broad and deep the foundations 
of human salvation, and won for Himself ever- 
lasting renown. 


For, in performing that work, He was acting 
IN A REPRESENTATIVE CHARACTER. He was, 
so to speak, the one noble branch on the tree 
of humanity which produced the fruit that the 
tree should have produced, and whose fruit is 
worth more than that of all the other branches 
would have been. With that fruit God is per- 
fectly pleased. And what He now desires with 
respect to us is, that we take our stand under 
the shadow of that finished work, and there 
enjoy shelter from wrath and freedom from con- 
demnation, and be admitted into full acceptance 
in the sight of God. 

Glorious truth! THAT on account of which 
we may enjoy pardon, acceptance, peace with 
God, is already finished, altogether complete, com- 
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plete independently of anything about us. We 
cannot add to it; we cannot take from it. 
All that we have to do is to be satisfied with it, 
fOmaccepe ait, 10) trust in’ it.’ -Trusting in it, 
we are accepted along with Jesus Christ; we are 
accepted even as He is accepted. Nothing that 
we can feel or do can make God better pleased 
with Jesus than He is already. Why, then, seek 
for anything else? At no future time will God 
be better pleased with Jesus than He is at this 
moment. Why, then, delay? 


But Jesus was acting not only as our Re- 
presentative, He was acting also as OUR 
EXAMPLE. 

Let us constantly keep that example before 
us, for our loving imitation. Oh! there is some- 
thing truly grand, when a man, -nearing the 
close of his earthly career, looking back over 
many years of true-hearted and devoted service, 
can humbly say, “I have glorified Thee on the 
earth: I have been trying to finish the work 
which Thou gavest me to do.” A_ beautiful 
instance of this we have in the case of the 
Apostle Paul. When the time of his departure 
was drawing nigh, he wrote: “I have fought the 
good fight, I have finished the course, I have 
kept the faith: henceforth there is laid up for 
me a crown of righteousness, which the Lord, the 
righteous judge, will give me at that day.” 
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Would we desire to have a close of life similar 
to that of the Apostle Paul, or to that of the 
Saviour whom he served? Let us remember 
that the only way in which we can have con- 
secrated lives is by having consecrated days, and 
the only way in which we can have consecrated 
days is by having consecrated hours. Hour by 
hour, therefore, let us look up to God, that He 
may give us our work to do; hour by hour, 
let us accept our work from Him; hour by 
hour, let us do it promptly, punctually, faithfully, 
lovingly, as to Him and for His glory. Thus 
our life shall become in some measure like that 
of our adorable Saviour and King. 

And what an interest it gives to our life, to 
remember that fhe scene of our service and the 
circumsiances amid which tt has to be carried on, 
resemble, or are, tn a sense, tdentical with, those 
of the Lord Jesus Christ! It is “on the earth” 
—amid its physical conditions, amid its intel- 
lectual and social conditions, amid its moral and 
spiritual conditions—that we, too, in the present 
life have to glorify the Father. This enables us 
at every point to link our life to the life of 
Jesus. 

The weather may become a connecting link, 
as we think of Him exposed to its severity or 
enjoying its pleasantness. Labour in connec- 
tion with our worldly avocation may become a 
connecting link, as we remember Him working 
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at the carpenter’s bench; social intercourse, as 
we think of His accepting the hospitality of a 
Pharisee, or paying a visit to the family at 
Bethany ; suffering and pain, as we call to mind 
the agonies which He endured ; coming into con- 
tact, it may be into collision, with the ignorance, 
the prejudices, the misrepresentation, and the 
enmity of men, when we think of His passing 
through similar experiences; going, to carry 
comfort to the sorrowing, or to bring a message 
of redeeming love to the perishing, as we re- 
member Him who came from heaven to heal 
the broken-hearted, and to seek and to save 
that which was lost. “On the earth” connects 
our life with His at every point. 


And, if we continue to follow Jesus a little 
longer thus on the earth, we shall, by and by, be 
taken up into His presence to glorify God in 
heaven —amid all the glorious circumstances 
and the holy and blessed conditions of the 
heavenly state and the heavenly land. “ Fiat. 
O mi Deus esto.” 


VE 
Ho's Acjoicing Love 


“¢ The Lord thy God in the midst of thee is mighty: He will 
save, He will rejoice over thee with joy; He will rest in His 
love ; He will joy over thee with singing.” —ZEPHANIAH ili. 17. 


HIS text is a flower of exceeding beauty, 
and of exquisitely rich and _ delicate 
colouring, growing here in a somewhat retired 
part of God’s garden of Scripture. I would now 
invite you to come along with me, and look at it 
where it grows, and listen while I point out and 
describe to you some of its rich and wonderful 
beauties. May the Sun of righteousness shine on 
it with clear bright beam while we study it; for 
it is only in His light that its beauties can be seen, 
even as it is only in the light of the natural sun 
that the beauties of flowers in the natural world 
can be discerned. 

The flower itself grows upon the stalk of free 
grace. Tor in the preceding parts of the prophecy 
there are weighty complaints brought against the 
people of Judah, and terrible denunciations of 


judgment on account of their sins. The prophet, 
110 


GOD’S REJOICING LOVE Tit 


with the inward eye, sees this judgment taking 
effect, in the not distant future, in the land of 
Judah laid desolate, many of its inhabitants slain, 
and many carried away into captivity. But ¢hex 
grace, free rich grace, makes its appearance, and 
utters the most precious promises. Then there 
are the green leaves which grow upon the stalk, 
and form a surrounding of beauty for the flower. 
These are: Waiting upon the Lord; Calling upon 
the name of the Lord, and serving Him with 
one consent; Trusting in the name of the Lord; 
Putting away pride and haughtiness; Forsaking all 
sin; Following hard after God. And then there 
comes the flower itself. Judgments have been 
removed; enemies have been overthrown; God 
Himself dwells in grace and rejoicing love among 
His people. “The Lord thy God in the midst of 
thee is mighty; He will save, He will rejoice 
over thee with joy: He will rest in His love; He 
will joy over thee with singing.” Like one of the 
orders of flowers in the natural world, it has five 
petals. Let us look at these, one by one. 


I 


FIRST PETAL: GOD’S PRESENCE IN MIGHT 
Witt Hiss EROPLE, “The Lord thy God in the 
midst of thee is mighty.” 

God is always everywhere present. And, 
wherever He is, He is present in all His attributes. 
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Wherever He is, He is the holy, righteous, 
omniscient, faithful, gracious, almighty God. 
But it is specially on one of these attributes that 
our attention is fixed in our text—that of His 
power. Here the question occurs: How do I 
stand related to that power? As a sinner it is 
arrayed against me, and threatens to crush me. 
As I think of this, I am filled with fear; I 
stand in awe, and tremble before the divine 
omnipotence. 

Such is not the aspect in which the divine 
presence and the divine omnipotence are presented 
in our text. The God of glory is enthroned in 
the midst of His people. His presence is a 
gracious presence. It is a loving presence; and 
it is a manifested presence. He is with them so 
as to make it known and felt that He is present. 
He is with them, to love them, to sympathise with 
them, to uphold and comfort them, to protect and 
guide and sanctify them. He is present with 
them, to let them know that they are His, and that 
He loves them, and interests Himself in their 
welfare. For He is with them as their covenant 
God. Oh, there is marvellous grace in that 
possessive pronoun which the Lord employs when 
he says, “I am the Lord ¢hy God,” and in which 
He makes Himself over to His people to be 
theirs. It is the glorious link of azvzne donation, 
for binding God and men together. And there is 
marvellous honour and privilege implied in that 


GOD’S REJOICING LOVE ke 


other possessive pronoun which the believer 
employs when he says, “O Lord, Thou art my 
God.” It is the blessed link of human appropria- 
tion. And these two links, fitted into each other, 
establish the covenant-relationship between God 
and believing men. And so God is in the midst 
of His people as their covenant God, for the 
purpose of fulfilling on their behalf all that is 
implied in His being their God. 

And additional force is given to this by the 
other expression, “is mighty.” For the divine 
omnipotence we now see allied to divine good- 
ness, and, under the control of divine love, ready 
to go forth to accomplish in our behalf all of 
blessing which it is the purpose of divine love 
to bestow. 

Such, then, is the first petal of this heavenly 
flower. It is rich in beauty. It has a threefold 
loveliness. The Lord—He is thy God: He is 
in the midst of thee: He is mighty. 


II 
SECOND PETAL: GOD’S LOVE ACTING IN 
COMBINATION WITH HIS POWER. “He will 
save.” 


We have already seen divine love’s presence 
with believers. We have seen it standing, as it 
were, linked arm in arm with the divine 
omnipotence. We now see the two in combined 
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operation, acting together for the believer’s good. 
“He will save.” 

These words call up before the mind the thought 
ofa full tide of grace divine, flowing on in majesty 
and resistless might, and bearing along in safety, 
on its bosom, the ransomed of the Lord. No 
difficulty can stop its progress; no obstacle can 
withstand its force. Onward it flows with a 
majestic swell, accomplishing the good pleasure 
of God. 

“The Lord thy. God in the midst ‘of thee is 
mighty; He will save.” He will save from hell 
and from everlasting woe. He will say, Deliver 
from going down to the pit: I have found a 
ransom. He will save from the horrors of an 
accusing conscience, and from the gloomy, guilty 
fear of death. He will save from the wiles and 
the power of Satan, and will enable us to bruise 
him under our feet. 

Yea, more: He will do more than that. He 
will save us from ourselves—from our sinful and 
foolish selves. We can imagine the case of a* 
man who is the slave of intemperance, and who, 
on his way home after a night’s revel, falls into a 
stream, and is in imminent danger of losing his 
life. Another person who happens to be near 
comes to his aid, and, after great exertion, saves 
him from drowning. But, alas! he cannot save 
him from himself. The man remains intemperate 
still, with all the intemperate man’s debasement, 
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and his horrid craving for strong drink. And 
it is not long till he returns to his former 
ways, and pursues his course of degradation 
and sin, 

It is not thus with the sinner whom the Lord 
saves. He not only saves him from hell, He 
saves him also from what was formerly himself— 
saves him from his low tastes, from his narrow 
views, from his carnal propensities, from his evil 
temper, from his vile affections, from his grovelling 
pursuits, from his unbelief, from his wandering 
from God, from his neglect of prayer, and makes 
him a partaker of the divine nature, radiant 
with the beauty of holiness, and strong with the 
very strength of God. Thus he will bring 
his whole being into harmony with the life of 
God, and at length will fit him for taking his 
place among the spotlessly holy in the presence 
of God. 

What is it, then, O believer, that pains and 
grieves thee? What burden is it that presses 
most heavily on thy heart? What opposition is 
it that seems most formidable? What sin is most 
besetting and most deceitful? Whatever it is, 
He will save thee from it. While the least thing 
is too great for thee to accomplish, the greatest 
is not too great for Him. And He would remind 
thee of this, when in the words of the text He 
says, “The Lord thy God in the midst of thee 
is mighty ; He will save.” 
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III 
THIRD PETAL: DIVINE LOVE REJOICING 
OVER ITS OBJECT. “He will rejoice over thee 
with joy.” 


There is more here than mere salvation. 
Among men, one person may see another—a 
stranger, perhaps, or possibly a person whom he 
knows but cannot respect exposed to great 
danger. Prompted by pity, he interposes, and 
delivers him. But that is all. He has*no further 
connection with him; he has no special pleasure 
in him. The lines of their history meet at that 
particular point, and then they part, never per- 
haps to meet again. It is otherwise with God. He 
not only saves, but He rejoices over the saved one. 

When His children are in health of soul, 
and prospering in the divine life, seeking to 
please and glorify Him in all things, then the 
fatherly heart of God rejoices over them with 
joy. First, at conversion God thus rejoices 
over them. “It was meet that we should make 
merry and be glad: for this thy brother was dead, 
and is alive again; he was lost, and is found.” 
“There is joy in the presence of the angels of God 
over one sinner that repenteth.” And afterwards, 
as they advance in the path of light and _ holi- 
ness and love, the Heavenly Father continues 
to rejoice over them at every step. And the 
more decided they are for God, and the more 
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humbly, confidingly, lovingly, obediently they 
walk with God, the more does God rejoice over 
them. 

Wonderful are the expressions whereby in 
Scripture God’s joy over His people is described. 
“T will rejoice in Jerusalem, and joy in My 
people.” “As a young man marrieth a virgin, so 
shall thy God marry thee; and as the bridegroom 
rejoiceth over the bride, so shall thy God rejoice 
over thee.” “ Yea, I will rejoice over them, to do 
them good.” What a view this gives us of God’s 
love for His people, and the affectionate interest 
which He takes in their welfare! If under the 
former heads we met with God as a mighty 
Saviour, we meet with Him here as a rejoicing 
Father and Friend. 


IV 


FOURTH PETAL: DIVINE LOVE IN THE 
DEPTH AND PERMANENCE OF ITS SATISFACTION. 
“ He will rest in His love.” 

The last expression spoke of the divine_love in 
the fulness of its joy: this one speaks of the divine 
love in the depth and permanence of its satisfaction, 

Sometimes among men there are great outbursts 
of joy; but the joy is shallow, transient, and un- 
satisfying. It is otherwise with the joy of God. 

It is deep. It takes possession of the heart of 
God, and fills it. 

There are times when one’s love does not care 
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tospeak. It has thoughts and feelings too big for 
utterance, too deep for expression. So it thinks, 
and thinks. It muses, and thinks, and feels, and is 
happy, so indescribably happy. It would appear 
that this is the view of God’s love, presented in our 
text. He will rest (literally, “ He will be silent ”) 
in His love. Even He cannot find words sufficient 
to express His joy. So He muses; He thinks; 
and He loves. And He isso satisfied and blessed 
in His loving. ; 

The text denotes also the permanence of God’s 
joy. Just because it is so deep, therefore it will 
be enduring. Sometimes the love of God has not 
a little to bear with in His people. But it can 
survive much unworthiness and shortcoming. It 
can restore the soul of the backsliding one, and 
cause him to walk in the paths of righteousness, 
for His name’s sake. Thus will He not only 
continue in His love, but will find deep satisfaction 
and restfulness of soul in it. “ Having loved His 
own which were in the world, He loved them unto 
thevend. “ Heswillerest in HissloveOs er as 
beware of acting so as. to wound or grieve God’s 
love; so as to disturb or trouble His love; so as 
to make it difficult for Him to continue to love us; 
or so that He can have but little satisfaction in 
loving us. 
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V 


FIFTH PETAL: DIVINE LOVE EXPRESSING ITS 
Joy IN Sonc. “He will joy over thee with 
singing.” 

Such is the love of God, that it requires the 
most opposite expressions to bring out its varied 
actings. Under the last head we had God silent 
in His love. Now He is represented as sznging. 
This is not without analogy in the experience of 
men. Sometimes there are moments of deep 
thought and deep emotion, when one does not feel 
inclined to speak; and, even if one tried to speak, 
it would be impossible to find words adequate to 
express his thoughts and feelings. There are 
other times when the loving heart is so full of 
joy and buoyant gladness, that it naturally seeks 
to give expression to its joy in words. Mere 
speech is too tame for it: so it must szmg. This 
makes the joy of the love more joyful still, and 
manifests the joy and the love to others. 

There is that in God which corresponds to the 
singing, as well as that which corresponds to the 
silence. So full of joy and love is God, that He 
cannot keep His joy to Himself. He gathers the 
angels together, and in their presence gives ex- 
pression to His joy. “ Likewise, I say unto you, 
There is joy zm the presence of the angels of God 
over one sinner that repenteth.” “ Rejoice with 


” 


me.” God, in the presence of the angels, employs 
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some means of manifesting His joy. Doubtless, 
He uses words; and, if words, why not song? 
Yes; there is probably more than a figure of 
speech in the words, “He will joy over thee 
with singing.’ In some divine and glorious way, 
described in our text as singing, God gives 
expression to His joy and His love. Oh! I 
would like to hear that song; and I would like 
to be responsive to it. Faint echoes of it some- 
times reach my soul already. Shall I ever form 
part of that blessed company who in the heavenly 
land hear not only the angels’ song, but the 
rejoicing song of God Himself? 


Such, then, are the petals. Now look at the 
flower as a whole. “The Lord thy God in the 
midst of thee is mighty: He will save, He will 
rejoice over thee with joy; He will rest in His 
love; He will joy over thee with singing.” Wear 
that flower on your heart. Keep it always 
within sight, so that it will be the first thing 
you see in the morning, the last thing you see at 
night, and will be present with you continually. 


In conclusion, dropping the figure of the 
flower, we remark that 

1. In the text the Christian has A FOUNTAIN 
OF Joy. 

Were it not that our hearts are, through the 


influence of worldly things, rendered sadly 
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insensible to spiritual realities, they would be 
filled with a joyful astonishment and with ex- 
uberant delight by the messages of our text, 
Did we but receive those words into our hearts, 
and realise them as true, we would rejoice with 
joy unspeakable and full of glory. This well of 
joy is open for us continually. Let us come 
and drink abundantly of its waters all the days 
of our life. 

2. In the text the Christian has A STANDARD 
OF ATTAINMENT. He is to act in such a 
manner that God may be able to rejoice over 
him every day. Looking back on the past, how 
much does one see, in himself and in his history, 
in which God could not rejoice! Let us in 
future seek to live so that every moment, in 
everything, God shall be rejoicing over us with 
joy. “Is Ephraim my dear son? Is he a 
pleasant child?” 

3. In the text the Christian has a STOREHOUSE 
OF STRENGTH, and THAT STRENGTH JOINED 
WITH LOVE. There is the almighty power of 
God in Christ—a power which is able to change 
the hardest heart, to subdue the most unruly 
temper, to overcome the greatest difficulties, and 
to obtain the victory over the most besetting 
sins; a power which is able to do exceeding 
abundantly above all that we ask or think. And 
there is that power in alliance with love—a 
love which will suffer long, and still be kind; a 
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love which will rejoice over us to do us good. 
Remember, <then, “that: all “the resources Sof, 
omnipotence are available for you for all the 
purposes of your salvation. Trust in the divine 
omnipotence, wielded now by the arm of Jesus 
for your welfare and success. And remember, 
that, while His arm is full of power, His heart is 
full of love, and His eye is full of pity; and He 
will never become weary of you, or cast you off, 
but will carry on His work victoriously -till you 
are safe in glory. “The Lord thy God in the 
midst of thee is mighty; He will save.” 


IX 


Che Valley of Achor for a Door of Hope 


**T will give her . . . the valley of Achor for a door of hope.” 
—HOst@A ii. 15. 


N order to be able to understand clearly the 

meaning of these words, it is necessary 

to keep in mind the position in which the 

Israelites found themselves, in Joshua’s_ time, 

immediately before going down into the valley 
of Achor. 

The Israelites were on their way from Egypt 
to the Land of Promise. They had crossed the 
Jordan, and were just beginning to take possession 
of the land. They were in the neighbourhood 
of Jericho, which was thus the first city west of 
the Jordan against which they were called to 
fight. That city the Lord had declared to be 
accursed ; and He had commanded the Israelites 
utterly to destroy it and all that it contained, 
with the exception of Rahab and her kindred and 
property, and of all the silver and gold, and 
vessels of brass and of iron, which were to be 


consecrated to the Lord and reserved for His 
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treasury. And He had strictly warned the people 
against appropriating to themselves aught of the 
accursed thing, lest by doing so they should 
make themselves accursed, and make the camp 
of Israel a curse, and trouble 1. After these 
instructions had been given to the people, the 
Lord had miraculously delivered the city into 
their hands, the work of destruction had been 
sternly executed, and complete success had 
seemed to crown the labours of the day. 

But, shortly afterwards, a body of the Israelites, 
who with confident expectations of success had 
gone up against Ai, with the view of taking it 
by storm, were obliged to flee before the enemy, 
losing six and thirty of their number. This 
disaster filled the minds of the Israelites with 
dismay, and caused even Joshua and the elders 
of Israel to rend their clothes, put dust upon their 
heads, and lie before the Lord until the eventide. 

When matters were in this condition, the 
Lord, in answer to earnest prayer on the part of 
Joshua, informed him that sin had been committed 
in Israel by taking of the accursed thing; that this 
was the cause of their recent disgraceful flight 
and discomfiture; and that, if they wished to 
enjoy God’s gracious presence with them, and 
to have success in their enterprises in the future, 
they must search out the guilty person, and 
“consume with fire both him and all that he had, 
thus putting away the accursed thing from among 
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them. It was a stern duty to the performance 
of which the Israelites were called. But it was 
necessary at that time, as an example, in order 
to strike awe into the minds of the people, and 
to deter them from disobedience to the divine 
commands in the future. 

Such, then, were the circumstances in which 
the Israelites were before going into the valley of 
Achor. And to their circumstances we meet 
with a parallel in the case of those in every age 
who find that they have brought themselves into 
trouble by their sins, and that now, as a conse- 
quence, they are weak and wretched and dis- 
couraged in the presence of their enemies. 

Is there any hope for such distressed ones ? 
Is there any possibility of deliverance from such 
trouble ? 

There is. God Himself opens a door of hope, 
and that door is in the valley of Achor, 

But what does this mean? What does it 
imply ? 

1. It implies that, if the trembling sinner would 
obtain deliverance, THERE MUST BE A SEARCHING 
FOR SIN. 

When Joshua cried to God, he was informed 
that the reason why God had forsaken His people 
was because they had, in their midst, of the accursed 
thing which He had commanded them to destroy, 
and that steps must immediately be taken for 
discovering the guilty person. 
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And so with respect to those now who have 
brought themselves into trouble by their sins. 

The first step which the Lord would have them 
take, is to subject both heart and life to the 
strictest scrutiny with a view to the detection of 
sin, in order that it may be put away. He would 
have them, to the utmost of their power, search 
out all sin. In one case, it may have become so 
habitual that its sinful character has been lost 
sight of; in another, it may have appeared a 
thing so insignificant that it escaped all notice; 
in another, it may have been so common in the 
spheres in which they moved as to cause but 
little anxiety. But in every case God would 
have the sins searched out. He would have them 
all brought into the light of His countenance, 
that there they may be seen in all their native 
hideousness and deformity, and may be regarded 
with loathing and abhorrence. 

This, then, is the first step—a search for sin— 
a sincere, hearty, thorough search for all sin, 
whether in the heart or in the life. 

2. It implies that WE MUST HAVE DIVINE AID 
AND GUIDANCE IN THIS WORK OF SEARCHING, 

The Israelites, if left to themselves, might have 
searched long, and yet have searched in vain, 
for the accursed thing which was the cause of 
their trouble and distress. For the perpetrator of 
the wickedness was unknown; and his ill-gotten 
wealth he had concealed, as he afterwards con- 
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fessed, in the earth, in the midst of his tent. 
But God, who had seen all that had taken 
place, gave instructions for causing all the chil- 
dren of Israel to appear before Him on the 
morrow. When this accordingly was done, God 
singled out first the tribe of Judah; then the 
family of the Zarhites; then the household of 
Zabdi; and, last of all, Achan, who thereupon 
confessed that, seeing among the spoils a goodly 
Babylonish garment, and two hundred shekels of 
silver, and a wedge of gold of fifty shekels weight, 
he had coveted them, and taken them, and con- 
cealed them in the ground under his tent. 

In like manner we, too, need divine light and 
guidance to enable us to find out our sins. We 
may sometimes think that we know much of our 
sinfulness and guilt; and yet, even at the time 
when we have got the deepest, widest views of 
them, we have seen but little, compared with what 
we have not seen. 

Hence the zecesszty and the preciousness of the 
prayer: “Examine me, ©, Lord, and prove me; 
try my heart, and my reins.” “Search me, O 
God, and know my heart; try me, and know my 
thoughts ; and see if there be any wicked way in 
me, and lead me in the way everlasting.” Yes, 
we say, not only the necessity but the precious- 
nesseoi the, prayer, For iseit, not -a precious 
thing, O thou who desirest to be freed from all 
sin, to be permitted to implore the aid of One 


128 THE VALLEY OF ACHOR 


who with His omniscient eye sees all our sins and 
all our sinfulness, and who in His holiness will 
not spare any sin, even the most concealed or the 
most beloved, on the part of His people? 

And when, in answer to such prayer, the light 
of God shines into the soul, how wonderful the 
change which then takes place! How different 
the opinion which is then entertained of one’s 
guilt and depravity! Listen to Job as he describes 
his experience: “Behold, I am vile, and what 
shall I answer Thee? I will lay mine hand upon 
my mouth.” “J abhor myself, and repent in dust 
and ashes.” Listen to the Psalmist: “I acknow- 
ledge my transgressions ; and my sin is ever before 
me.” “Wash me throughly from mine iniquity, 
and cleanse me from my sin.” Listen to the 
Apostle Paul as he says: “Sinners, of whom I 
am chief.” Now, what are all these experiences 
and confessions but just those men of God 
being led by God into the valley of Achor, that 
there they may find a door of hope? And what 
took place in their case must take place also in 
ours. The Holy Ghost must shine in our hearts, 
must shine on our lives, and reveal to us their 
sinfulness and guilt. 

This, then, is the second step: God enabling us 
to discover sin. In some cases the illumination 
may be more gradual, in others more sudden. 
But in every case the thing itself must exist. God 
the Holy Ghost must enable us to discover sin. 
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3. WHEN SIN IS DISCOVERED, IT MUST BE 
RENOUNCED AND UNSPARINGLY DESTROYED. 

“The accursed thing” had brought upon the 
Israelites disaster and defeat. The accursed 
thing must therefore by divine command be put 
away. And it was put away with unflinching 
rigour in the valley of Achor. 

A trying day it must have been for the 
Israelites when they were called upon to stone 
to death one of their own brethren. Some may 
have shrunk back from the performance of so 
stern and painful a duty. Others may have 
wished that the punishment might be commuted 
into another less severe. But no. The guilty 
person must be put to death. And, at whatever 
expense of feeling on their part, he must die by 
the hands of his brethren. 

In like manner, it is the law of God’s Kingdom 
still, that the accursed thing must be given up. 
All known sin must be renounced and relinquished. 
It is true that this may sometimes involve a very 
great amount of self-sacrifice and _ self-denial. 
Still the law is unbending. The accursed thing 
must be put away. Known sin, however much 
formerly loved, however much formerly delighted 
in, must be unsparingly destroyed. 

Nothing strikes one more than the thorough- 
ness of the work which was performed by the 
Israelites. 

(1) All the accursed thing was destroyed. There 
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is a terrible sweepingness (if we may be allowed 
the expression), an unsparingness, which startles 
and astonishes us in the work of judgment 
executed by the Israelites at the command of 
Jehovah. Josh. vii. 24: “And Joshua, and 
all Israel with him, took Achan the son of 
Zerah, and the silver, and the garment, and the 
wedge of gold, and his sons, and his daughters, 
and his oxen, and his asses, and his sheep, and 
his tent, and all that he had: and they brought 
them into the valley of Achor.” 

This furnishes us with a remarkable illustration 
of the unreservedness with which we must relin- 
quish sin, all sin, so soon as it is known to be sin. 
The wedge of gold must not be spared, however 
valuable; nor the Babylonish garment, however 
beautiful; nor one of the shekels of silver, how- 
ever insignificant: nor must any favourite sin, any 
cherished lust, even though dear to one as one’s 
own brother, be allowed to escape in disguise. 
They must all be collected together, as it were, 
and with unsparing hand devoted to destruction 
in the presence of the Lord. 

(2) Not only was a// the accursed thing de- 
stroyed, z¢ was all completely destroyed; not only 
was the work of destruction sweeping in its 
range, it was also thorough in its execution; 
for we read that all Israel first stoned Achan 
and his family with stones, and then burned them 
and all that they had with fire. 
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In like manner, we must not only put away 
all sin, but we must put all sin away completely. 
The work must not be done by halves. God will 
not accept half-measures. If we would be pleas- 
ing to God and enjoy His blessing, we must see 
to it that we renounce all sin, that we seek 
utterly to destroy the accursed thing. For any 
sin or any amount of sin not wholly given up, 
though at first it may appear but as a speck on 
the horizon, will soon become a large dark cloud, 
shutting out both the warmth and the light of 
the Sun of righteousness from the soul. The 
holy God cannot look approvingly on the heart 
where known sin is tolerated, or on the life where 
known sin is willingly practised. He will have 
all sin put away, and all sin completely put away. 
In other words, it is in the valley of Achor that 
He has opened for us a door of hope. 


There is zo real door of hope anywhere else but 
in the valley of Achor. 

It is true that the tempter often offers one 
elsewhere. But in this the tempter lies. For 
no real door of hope can be found anywhere 
else but in the sincere renunciation of all sin. 
As soon might a drowning man swim ashore 
with a millstone tied about his neck, as a sinner, 
clinging to his sins, rise to heaven. Men may 
indeed compass themselves about with sparks 
of their own kindling, and may for a time walk 
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in the light of their own sparks; but these sparks 
will all go out in darkness. And at last, instead 
of a door of bright and joyful hope, they shall 
find themselves brought to a door of dark and 
dreary despair, the entrance into outer darkness 
and eternal night. 

There zs a door of hope zz the valley of Achor. 
It is not naturally there. Naturally, there is xo 
door of hope for the sinner—not even in the 
valley of Achor. But God gives one: “I will 
give her the valley of Achor for a door of 
hope.” 

The valley of Achor is itself the gift of God. 
He gives repentance as well as_ forgiveness. 
He gives the inclination to search for sin, the 
ability to find it, and the willingness, as well as 
the power, to put it away. 

It is He also who gives it as a door of hope. 
He might have given the valley of Achor, but 
not have made it a door of hope. He might 
have given the knowledge of sin, and sorrow 
for sin, and renunciation of sin, and yet have 
left the miserable mourner in darkness and 
despair to perish, But He does make the 
valley of Achor a door of hope. Having in- 
clined and enabled the sinner to search out 
and put away sin, He makes that renunciation 
to be the beginning of light and joy, the starting- 
point of victory and success. 

There zs a door of hope in the valley of Achor. 
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Haste thee into that valley, then, O child of God, 
who hast fallen into sin, and art walking in 
darkness, burdened with a sense of guilt. Haste 
thee into that valley, O child of God, who hast 
now less relish for spiritual employments, and 
less enjoyment of fellowship with Christ, than 
formerly. Haste thee into the valley of Achor. 
Search out the sins, whatever they may be, 
which are grieving God, and causing Him to 
hide from thee the light of His countenance. 
Bring them to Him in frank and full confession, 
and there renounce them and put them away. 
There zs a door of hope in the valley of Achor. 
Haste thee into that valley, then, O anxious soul, 
who, burdened with a sense of guilt, art earnestly 
seeking relief, but hast not yet found it. This day 
search thy heart and thy life. Implore the aid 
and the guidance of God’s good Spirit. And, 
when thou hast discovered sin, drag it into God’s 
presence in prayer, and slay it before Him. Be 
impartial; be thorough; put away all sin; spare 
not the accursed thing. Go thus into the valley 
of Achor, wait there prayerfully, with thy eye 
fixed upon the cross of Christ; and God will 
certainly open for thee a door of hope. 


xX 


he Potter and the Clap 


““But now, O Lord, ... we are the clay, and Thou our 
potter.” —IsAIAH lxiv. 8. 


HESE words form part of one of the most 
tender, earnest, and tuuching appeals that 
are to be found anywhere even in Holy Scripture. 
The point of view from which things are con- 
templated is that of the captivity in Babylon. 
The prophet introduces the people of Israel, or 
at least the believing portion of them, who are 
in that condition, as turning eagerly to the 
Lord for help and deliverance. Their appeal is 
expressed, all through, in the rich and glowing 
and impassioned language peculiar to the author 
of this book. It is an appeal of misery to a 
great deliverer, of a consciousness of sin to a 
great Saviour, of helplessness to a mighty helper, 
of confidence and hope to a God who has done 
great things for His people in the past, and who 
is able to do as great things for them in the 
present and in the future. 


Though written at first in reference to ancient 
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Israel, our text is a heritage for the Church in 
every age. It is available for us. 

There are various ideas suggested by the words 
of the text, to the consideration of which we 
would now invite attention. 


I 


The first idea suggested is that of HELPLESS- 
NESS. Come with me to that place where the 
potter's work is being carried on. You see the 
clay in its crude state, lying around in lumps; 
you watch with close attention and lively interest 
the processes through which it is made to pass 
to prepare it for being made into a vessel; you 
see the potter take a portion of it; you observe 
him fashion it into the form which he wishes it 
to bear; you notice with what care he attends 
to the hardening of it in the furnace, and then 
to the gradual cooling of it again, and to the 
polishing of it when it is cooled. 

Nothing is more evident than the entire “e/p- 
lessness of the clay, and its complete dependence 
on the potter, alike at the beginning and at 
every stage of the process. Lut for the potter, 
it would continue to be clay—crude, shapeless 
clay—to the end. 

In.the helplessness and impotence of that clay 
the prophet would have us see an emblem of our 
own helplessness and inability to raise ourselves 
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or to raise others from a state of sin and misery 
into a state of purity and blessedness. It is true 
that man is unlike the clay in being possessed 
of intelligence and conscience and will; and that 
we read of him in Scripture as fashioning himself. 
But the fashioning of himself there spoken of is 
the fashioning of himself according to the former 
lusts in his ignorance. If he is to be raised up 
into purity, if he is to fulfil the purpose for which 
God intended him, it is necessary that God should 
work in him both to will and to do; yea, that 
God should work him as the potter works the 
clay. “He that hath wrought us for the self- 
same thing is God.” 

Hence the folly of imagining that a person 
can by any power or wisdom or skill of his own 
educate himself, or educate another, reason him-_ 
self or reason another, train himself or train 
another, drill himself or drill another, out of a 
state of sin and alienation from God, into a state 
of holiness, and of affectionate fellowship with 
God. A man can no more new-create himself, 
or new-create another, than a lump of clay can 
transform itself into a beautiful vase. Alike at 
the first stage, and at every subsequent stage in 
the course of an advancing sanctification, it is 
God that must work all in all. 

There is a most important lesson here for all 
to learn. Oh, to be enabled to learn it thoroughly 
both in theory and in practice. The lesson is to 
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this effect, that we should “have no confidence 
in the flesh,” but, realising our entire dependence 
on God’s grace and wisdom and power and love, 
should be continually putting ourselves into His 
hands, with the words: “We are the clay: be 
Thou our potter.” 


II 


The second idea is that of HOPE: “Thou our 
potter.” 

You see that piece of clay which is lying on 
the potter’s bench. A little ago there was no 
difference between it and any other ordinary clay 
of the earth. But the very bringing of it into 
the potter’s workshop was, with regard to it, an 
event inspiring hope and full of promise. That 
was among the first steps in its rising from an 
ignoble existence to an existence of usefulness, 
and, it may be, of beauty and honour. 

Those who have a place in the visible Church, 
or are in any way brought into connection with 
Christian ordinances, are like the clay which has 
been brought into the potter’s workshop. And 
this circumstance is of itself one full of hope and 
encouragement. 

For it implies the existence now of A RELATION 
BETWEEN GOD AND THEM. 

1. It is a relation of suztableness. The clay 
and the potter exactly suit each other, and each 
is necessary to the other. The clay cannot do 
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without the potter; but neither can the potter 
do without the clay. It is the potter’s appropriate 
work, his chosen and loved employment, to use 
the clay for forming vessels of beauty and _ use- 
fulness. The clay needs the potter, and the 
potter needs the clay; the clay suits the potter, 
and the potter suits.the clay. There is a relation 
of suitableness. 

Well, those to whom the gospel comes are the 
clay; and God is @ potter. Mankind are just 
the material which that divine and heavenly 
Artist needs. And God, the great and glorious 
God, wonderful in working, is just the kind of 
Artificer that man requires. Oh, it is delightful 
to think of God as a@ potter. It is not merely that 
He is like one who now and then takes a piece 
of clay and works with it, or even fashions it 
into a vessel. But: He is, as it were, One who 
has chosen this as His business, His avocation, to 
take human clay and to work it up into vessels 
of beauty and usefulness on earth, vessels unto 
honour and glory in heaven. And now to this 
His chosen employment, His much-loved work, 
He gives His time—if we may be allowed such an 
expression about God. In it He exercises His 
marvellous ability and skill; His thoughts are 
busily engaged with it; He takes a lively and 
loving interest in it; He likes the work, and 
He carries it on with delight. 

How full of hope and encouragement this 
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aspect of the matter is! Avzzxzous soul, seeking 
salvation, deeply conscious of helplessness, you 
sometimes feel inclined almost to despair. You 
feel you are just like the clay—dull, lumpish, 
heavy, like the clay. Did you ever imagine that 
you were anything else but—the clay? If so, 
you were much mistaken. 

But do you not remember that God is a@ potter ; 
and that your being the clay means that you are 
just the kind of material which that glorious 
Artist needs for His heavenly art? How full of 
hope and encouragement it is also zo believers, 
seeking progress in sanctification; and to those 
who desire to be useful in the salvation of 
others ! 

2. It isa relation of pfossesston. The prophet 
says not only, “Thou a@ potter,’ but “Thou our 
potter.” We have been putting the emphasis on 
the word “potter.” Let us now put it on the 


word our—our potter. 

With respect to all men to whom the gospel 
comes, He is theirs 2% gracious offer. Justasa 
medical man who is appointed physician to a 
regiment is the physician of the regiment, and 
every person in the regiment has the right, if he 
requires his aid, to avail himself of his services, 
and all of them may call him “our physician,” 
“our doctor,’ so God offers Himself, as a 
glorious potter, to the whole human race; and 
every person who hears the glad tidings has the 
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right to claim Him as fzs potter, and to put 
himself into His hands to be moulded and 
fashioned by Him. 

Anxious soul, seeking to be made partaker 
of a new nature, there is here a door of en- 
couragement and boundless hopefulness stand- 
ing open before you. Enter in at the open 
door; accept the wondrous offer; claim your 
divinely granted right. Here, now, unreservedly 
and confidingly put yourself into the hands of 
this glorious divine potter, that He may mould 
and fashion you. 

But with respect to believers, He zs theirs, in 
actual possession and enjoyment. 

He has taken them in hand. He has begun 
His saving work within them, and with joy 
He is carrying it forward. He is bent on 
achieving a splendid success; and He wishes 
them to be meanwhile thoroughly plastic in 
His hands, for the purposes of His grace and 
of His glory. With what gratitude and glad- 
ness may the believer, looking up into the face of 
a reconciled God, adoringly say to Him, “ And 
Thou my potter”! And with what full assur- 
ance of faith may he expect that what yet 
requires to be done in him will certainly be done, 
while he puts himself into this heavenly potter’s 
hands! “The Lord will perfect that which 
concerneth me.” “Forsake not the work of 
Thine own hands.” 
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III 


The third idea is that of MAGNIFICENT 
POSSIBILITIES. Put the emphasis on the word 
“Thou ”"—* And Zhou our potter.” 

As among other artists and artisans, so among 
potters, there are very great diversities in the ex- 
cellence and the value of the work which different 
individuals can turn out. And the name of some 
great master in sculpture, in painting, or in pottery, 
on an article, carries with it the guarantee of 
highest excellence in the workmanship and success 
in the result. What, then, would be too much to 
expect from the GREAT GOD when HE engages 
in working as a spiritual potter, moulding and 
fashioning a man’s soul so that, being a thing of 
beauty, it may be to Him a joy for ever? 

Let us briefly glance at some of the things in 
God which are fitted to call forth loftiest ex- 
pectations. 

1. There are the works which He has already 
produced, He who is our potter is the Creator of 
the universe, with all in it that is beautiful and 
excellent and wonderful and glorious. But we 
would not at present dwell on this, but would 
come closer to that aspect of the subject which 
we have been considering. It is He who raised 
up an Enoch whose life was a walk with God, 
and a pleasing of God. He has produced an 
Abraham, who was strong in the faith, giving 
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glory to God; a Moses, the great deliverer and 
legislator of Israel; a Joshua and a Caleb, who 
followed the Lord fully; a Samuel, a David, an 
Isaiah, a Jeremiah, a Daniel; a John the Baptist ; 
a John the beloved disciple, a Peter, a Paul; 
and, in the centuries since then, millions of men 
and women of distinguished and varied excellences. 
All that has been most beautiful and excellent in 
character, loftiest in principle, highest in attainment, 
grandest in achievement, has been the work of 
His hands. Church history is, as it were, a vast 
hall crowded with specimens of this glorious 
potters skill and power. And He has lost none 
of His ancient skill. He is able to produce as 
good work now as ever He did in the past. What, 
then, would be too much to expect at His hand ? 

2. The personal qualities for which He is 
distinguished. 

It is He in whose mind all beautiful and 
all grand ideals have had their origin. And, to 
work out His ideals into reality, He is possessed 
of almighty power, and unerring wisdom, and un- 
limited and infallible knowledge. He is possessed 
also of marvellous skill, and exquisite taste, and 
admirable delicacy of touch, and gentleness of 
handling. And with an indomitable perseverance, 
and a patience that can bear with disappointments 
and delays, He goes forward persistently in His 
much-loved work. Would there be anything too 
great to expect from such a worker ? 
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3. Lhe methods which He employs. 

In the potter’s art, in the natural world, there 
are from time to time new and improved methods 
discovered for the production of high-class articles. 
In the work which God as spiritual potter is 
engaged in carrying on, the highest perfection has 
been reached as regards the methods employed. 

How marvellous those methods are! Think 
of the Love—the marvellous love—that is brought 
to bear upon a soul. There is no influence more 
blessed or more powerful to tell on the human 
heart than the influence of love. What an im- 
mense influence for good, then, may the abundant 
and ceaseless shedding abroad of the marvellous 
love of God in a human heart be expected to have 
on him who is the recipient of this wonderful 
boon! 

** Love so amazing, so divine, 
Demands my soul, my life, my all.” 

Think of the preciousness of the 4lood that is 
applied to it. The cleansing of a soul dy d/ood, and 
that the blood of the Eternal Son of God,—what a 
strange, what an awful, what a marvellous process ! 
And when it takes place, what a tremendous effect 
it is fitted to have on the soul that is thus treated ! 

Think of the preciousness of the word of 
God—that word which is the revelation of 
God’s character and ways; the expression of His 
thoughts, His feelings, His purposes, His will; 
the exhibition of all His marvellous grace and 
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righteousness and love. When a man has that 
word applied to him by the Holy Ghost, and he 
is enabled to live in the power and the joy of it, 
what a mighty influence it must exert on his 
character and his life! 

Think of the soul being brought into /zvzng union 
with the Son of God, that it may come wholly under 
the power of His heavenly and glorified life. 

Think of the constant imparting to it of the 
Divine Spirit, the Spirit of light and_ love, of 
grace and truth, of holiness and power, to make 
His abode in the soul, and to work there, and 
bring it into entire harmony with the mind and 
the will of God. 

Anything more magnificent than the methods 
employed by God it is impossible for us to 
conceive. 

4. The spirit in which God engages in the work, 
and carries it on. He does not go to the work 
in a half-hearted manner. His whole soul is in 
it. “I will rejoice over them, to do them good; 
and I will plant them assuredly with My whole 
heart, and with My whole soul.” He wishes, by 
means of them, in a very special way to manifest 
His own glory; He wishes to make them the 
very brightest crown that the Son of His love 
shall possess, although on His head are many 
crowns. And therefore, with all the ardour of 
infinite joy and love, He throws Himself into 
the work. 
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Oh, what magnificent possibilities shine forth 
to our view as we look along these various 
lines of thought! What magnificent expectations 
we are encouraged to cherish! With God as 
his potter, there is nothing too great for a 
believer to expect. Well may he with pro- 
foundest humility, but with overflowing grati- 
tude and joy and faith and hope, look up to 
God, and wonderingly and adoringly say, “ And 
THOU our potter”! 


The subject which we have been considering 
is one fitted greatly to encourage and to humble 
us, as individual Christians. 

The rich encouragement may be learnt from 
the whole tenor of the latter part of the discourse. 
Its fitness for humbling may be perceived by con- 
trasting what we might have been with what we 
actually are. In Jeremiah we read, “The vessel 
was marred in the hand of the potter.’ And 
so it has sometimes happened in the spiritual 
sphere. God had taken us in hand, and was 
carrying forward hopefully the work of sancti- 
fication. But then there occurred some failure or 
perversity on our part, which interfered with the 
process and marred the vessel. And perhaps 
this has occurred again and again. And hence 
it is that we are not better than we are. 
Shall we not now, and in the time to come, 
yield ourselves more unreservedly than ever 


Io 
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unto God, and seek to be perfectly plastic in 
His hands, that He may work in us all the 
good pleasure of His goodness? 

It is fitted also to encourage and to humble 
us as vegards our work of service to Him. 
Unlike the work of the earthly potter, in the 
spiritual sphere the vessel is used ere yet the 
making of it has been completed. The Apostle 
Paul, writing to Timothy, speaks of men being 
“vessels unto honour, sanctified, meet for the 
Master’s use, prepared unto every good work.” 
And the Lord, speaking to Ananias about Paul 
himself at his conversion, said, “He is a chosen 
vessel unto Me, to bear My name before the 
Gentiles, and kings, and the children of Israel.” 
There are vessels that He chooses for working 
with. He has pleasure in working with them, 
because they are meet for His use. So He 
works with them most frequently and for the most 
honourable purposes. “ Vessels unto honour.” 

Whereas of Jehoiakim God said, “Is this 
man Coniah a despised broken vessel? a vessel 
wherein is no pleasure?” And therefore He 
declares that He will cast him away and use 
him no more. What a catastrophe for a 
Christian worker, to become a despised broken 
vessel—a vessel that God has no pleasure in, 
and which therefore He declines to use! The 
very thought of the possibility of such a thing 
fills one with awe. Shall we not, under the 
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influence of this thought, more than ever yield 
ourselves up to God, and purge ourselves from 
all sin, that we may be such that it will be a 
pleasure to Him to use us? Even ws He can 
make meet for His use, and can abundantly 
employ in His service. 

There is encouragement also in regard to the 
clay that is around us. Those whom we seek 
to influence for good seem very stolid and 
heavy and immovable. So they are, They are 
simply the clay; and we cannot change. them. 
But God is a potter; and He can doit. Bring 
Enem, to //77. Get Hz to take them in 
hand; and He will do the work perfectly. 


XI 


Paul's C Thorn in the flesh 


‘‘There was given unto me a thorn in the flesh, the messenger 
of Satan to buffet me. ... For this thing I besought, the Lord 
thrice, that it might depart from me, And He said unto me, 
My grace is sufficient for thee ; for My strength is made perfect 
in weakness.” —2 CORINTHIANS xl. 7-9. 


HE Apostle Paul had been very highly 
honoured as regards the visions and 
revelations of the Lord which he had _ re- 
ceived. He had in spirit been caught up 
into the third heavens, and had heard un- 
speakable words which it is not lawful for a 
man to utter. These were a cherished memory 
to him, and a precious possession for all time. 
But he could not put them into human language, 
and let others know what he himself had seen 
and heard. 

There was a danger lest Paul might be exalted 
above measure through the abundance of the 
revelations which he received. To prevent this 
harm from being done, God employed. means 
to make him, and to keep him, humble. 


The means which were employed in the case 
148 
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of the apostle are graphically described in our 
text: “There was given unto me a thorn in the 
flesh, the messenger of Satan to buffet me.” 

THE THORN IN THE FLESH: WHAT WAS IT? 
It would be endless to endeavour to enumerate 
the various opinions which have been held on 
this subject. Some, eg. Luther, have thought 
that it was some inward temptations, painful, 
persistent, and causing intense suffering to the 
soul. Others, eg. Calvin, have advocated the 
view that it was the bitter malice and opposi- 
tion and persecution of outward enemies, who 
hated both the apostle and his work. The 
general opinion of the early Christian writers 
was that it was some bodily trouble, which was 
extremely painful, and probably also humiliating. 
And this is the view which is now generally 
entertained. That it was painful and keen and 
constant, is implied in the expression, “A thorn 
ime the flesh’ ’; and- that “it was ot ‘sdch “a 
nature that others could know about it, and 
that, when they did know about it, it might 
cause them to look down upon him on account of 
it, seems to be implied in the words (Gal. iv. 14), 
“My temptation, which was in my flesh, ye 
despised not, nor rejected.” 

But if now we ask what the particular 
malady was with which the apostle was afflicted, 
some have thought that it was a trouble in the 
eyes; some, a severe pain in the head; some, a 
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nervous affection of an epileptic kind; and so 
on. A vast amount of labour has been spent 
upon the subject, and a considerable literature 
has been called into existence in connection 
with it. But nothing like certainty has been, 
or can be, attained. 

After -all; that-is a” matter “of very little 
importance to us. What is important is to 
discover and lay to heart— 


THE LESSONS WHICH MAY BE LEARNT IN 
CONNECTION WITH THE THORN IN THE FLESH. 

1. Whatever it was, IT WAS A GIFT FROM 
GOD: “There was given unto me a thorn in 
the flesh.” It did not come merely of itself; 
neither did it come by chance. By whatever 
instrumentality it was caused, it came to the 
apostle as a gift from God, and was intended 
to prevent a ereater evil which might have 
befallen him, namely, his being puffed up with 
pride and self-importance, and thus being un- 
fitted for the work of the Lord in which he 
was engaged. As a medical man, impelled by 
the greatest kindness, and acting with the greatest 
skill, prescribes a bitter medicine or a painful 
course of treatment in order to cure or to pre- 
vent a deadly disease, so it was, in the exer- 
cise of divine love and divine wisdom, that the 
Lord sent that gift to His servant; and, painful 
though it was, it was a precious gift indeed. 
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2. IT WAS A MESSENGER OF SATAN TO THE 
APOSTLE TO BUFFET HIM. A gift of God, and 
yet the same thing a messenger of Satan, to 
buffet the apostle! How strange! Yes; but 
not more strange than true. It was a gift from 
God, And yet Satan might through it send mes- 
sages—messages asserting that God was unkind, 
that He was cruel, that He was indifferent to the 
sufferings of men, and deaf to their entreaties ; 
messages suggesting distrust of God, murmuring 
or impatience; messages tending to rouse the 
soul into fierce rebelliousness, or to cast it 
down into discouragement and despair; messages 
bringing a very torrent of blasphemous thoughts 
into the soul, or calling in question the very 
existence of God. By means of such messages 
as these, how Satan can buffet the human soul! 
And, in this way, what suffering he often inflicts ! 

In the case of the Apostle Paul, it was probably 
some bodily malady that was the thorn in the 
flesh. That which in our case corresponds to 
Paul’s thorn in the flesh may be something of 
the same nature as his. Or it may be something 
of an altogether different description. It may 
be some bitter memory ; some inward temptation, 
fierce and fiery; some outward temptation, keen 
and cutting; some business difficulty; some 
social disability; some sore bereavement; the 
being placed alongside of ungodly men, and 
having to hear abominable language on_ their 
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part, or to be made the butt of their gibes 
and sneers. And Satan makes use of these 
or suchlike things to send messages to our 
souls. And what a _ buffeting we sometimes 
have to endure with the messages which 
he sends! Yes; but let us remember that 
that same trouble is a gift from God, for our 
spiritual profit—to make us humble; to bring 
us in meek submission to the Saviour’s feet; 
to save us from being spoilt with self-satisfaction 
and self-glorification; to make us to realise our 
constant and entire dependence on God; to 
lead us up to higher attainments in grace, and 
a more complete consecration to God. 


In the same mail-bag there may be several 
messages, very different one from another, coming 
from different quarters, yet addressed to the 
same person, and referring to the same thing. 
In like manner, the thorn in the flesh brought 
messages not only from Satan. 

Be IT BROUGHT MESSAGES ALSO FROM CHRIST. 
The first message that it brought from Christ 
was A CALL TO PRAYER: “Call upon Me in the 
day of trouble.” “Is any among you afflicted ? 
let him pray.” This message Paul thoroughly 
understood; and he at once complied with it. 
“For this thing I besought the Lord thrice 
that it might depart from me.” In this the 
apostle has left-us a most valuable example. 
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Of whatever kind the trouble or the trial may 
be which we have to encounter, it is a messenger 
from God calling us to pray; and we should 
at once obey the call, and betake ourselves to 
prayer. 

The apostle’s prayer was not merely a formal 
one. He showed his sincerity and his earnest- 
ness by persevering in prayer. On three different 
occasions he made it a matter of special supplica- 
tion, that the thorn in the flesh might depart 
from him. 

Oftentimes in answer to prayer God does 
remove the thorn, and gives deliverance from 
the suffering. But sometimes He allows the 
thorn and the trouble to remain. 

In the case of the Apostle Paul, the request 
was not granted in the form in which it was 
presented. It reminds us of the experience of 
the Lord Jesus Christ in Gethsemane. Thrice 
He prayed, in an agony of earnestness, that, if 
it was possible, the cup of sorrow and of suffering 
might pass from Him. But the cup was not 
removed. Infinite wisdom and infinite love had 
put the cup into the Saviour’s hands; and 
infinite wisdom and infinite love refused to let 
the cup pass from Him. And how much better 
it’ was for Christ Himself, as well as for the 
world, that it did not pass! In like manner, 
infinite wisdom and infinite love appointed to 
Paul the thorn in the flesh; and infinite wisdom 
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and infinite love, notwithstanding the apostle’s 
prayer, refused to let the thorn depart from 
him. And how much better it was for the 
apostle himself, and for the Church ever since, 
that it did not depart! So in our case, too. 
When there is some trial or suffering, sharp 
and severe, from- which we would be glad 
to obtain deliverance, but which God does not 
see fit to remove, let us remember that it 
was infinite wisdom and infinite love that per- 
mitted the trial to come; and that, if the trial 
is not removed, it is because infinite wisdom 
and infinite love’ do not See it to be for 
the best to remove it. And the time will come 
when we, too, shall see how much better it was 
for us that the thorn did not depart from us. 


The second message from the Lord was a 
PROMISE OF GRACE: “My grace is sufficient 
for thee; for My strength is made perfect in 
weakness.” 

It is suitable grace. It is suitable, because 
zt zs grace. The sinner has no merit or worthi- 
ness of his own. On the contrary, he has much 
unworthiness and deep demerit. But grace 
neither asks for nor expects any merit. It is 
bestowed freely on the unworthy and the un- 
deserving. It is bestowed without money and 
without price. 

It is suitable also, because it can give the very 
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things which every sinner needs. Of this we have 
an example in our text. He has strength for our 
weakness. But many other examples might be 
mentioned. He has light for those in darkness ; 
He has pardon for the guilty, holiness for the 
polluted, liberty for the captive, hope for the 
despondent, rest for the weary, companionship 
for the lonely, love for the desolate and the 
hungry heart. Whatever may be the need of a 
human soul, there is that in Jesus Christ which 
exactly suits it. 

Lt 1s seasonable grace. Just at the time when 
it is needed, it is at the Lord’s command, and 
He will bestow it. In our text, strength zz 
weakness. In Psalm xlvi., “A very present help 
metcouple, ~ In Psalm) -lix., “The: God of my 
mercy will prevent me.’ The word “ prevent,” 
in Scripture, always means fo come before, to 
anticipate; and the meaning here is, that, as I 
move along in the journey of life, at every stage 
I shall always find God on the spot, waiting for 
me, and having with Him all the grace which at 
that juncture I require. The God of my mercy 
will be there before me. Every moment, amid 
all the varying circumstances of life, the suitable 
grace will be seasonably bestowed. 

It is sufficient grace. 1 think I can_ hear 
some sorely tried Christian saying: My needs 
are exceedingly great, and exceedingly varied. 
Is it possible that there can be a sufficient supply 
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for them? Satan immediately sends a message ; 
and it is an emphatic NO, for he wishes to ex- 
tinguish hope, and to cast the tried one down in 
despair. The Lord Jesus also sends a message ; 
and it is a no less emphatic YES, and He wishes 
thereby to raise the tried one up into faith and 
hope and energy and habitual victoriousness. His 
words are, “ My grace is sufficient for thee.” His 
sympathy can reach to the deepest depths of the 
human soul; and His love, being shed, abroad in 
the heart, can fill and satisfy it, flooding it with 
blessedness. And however much grace of any 
particular kind, or of many different kinds, a 
person may at any time require, there will always 
be a sufficient supply to those who wait upon the 
Lord, and who truly trust in Him. The Apostle 
Paul uses very glowing language, when writing 
on this subject; “The riches ef His erace” “The 
exceeding riches of His grace in His kindness 
toward us in Christ Jesus.” “The grace of our 
Lord was exceeding abundant.” “Unto Him that 
is able to do exceeding abundantly above all that 
we ask or think, according to the power that 
worketh in us, unto Him be glory in the Church 
by Christ Jesus, throughout all ages, world with- 
out end.” 


There is yet the other clause of the Saviour’s 
message to Paul. It is this: “FOR My STRENGTH 
IS MADE PERFECT IN WEAKNESS.” As long as 
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men have a high idea of a strength of their own, 
or act as if they had a strength of their own, the 
power of Christ does not get a right opportunity 
to work. _ And, in so far as it does work, its 
operations are interfered with and marred by the 
trust in one’s own strength. But when one 
realises his utter helplessness, and renounces all 
trust in his own strength, then the strength of 
Christ gets a suitable field in which to manifest 
itself; and then it does its work with a glorious 
efficacy, and shows what marvellous things it can 
accomplish. “My strength is made perfect in 
weakness.” Examples of this may be found in 
—invalids bearing painful and_ long - continued 
troubles in a spirit of calm and sweet submissive- 
ness, the sick-room becoming, as it were, a suburb 
of heaven; delicate women and tender youths 
going undauntedly to face a terrible death of 
martyrdom in a Roman amphitheatre; persons 
with small gifts used of God to do a work greater 
far than is performed by others much more richly 
endowed ; and in a thousand other ways. 


In connection with every severe affliction or 
trial there are TWO DIFFERENT SETS OF MESSAGES 
sent to the soul. There are MESSAGES FROM 
SATAN, and MESSAGES FROM THE LORD JESUS 
CHRIST. How different they are in character ! 
how different in result! Satan’s messages buffet 
the soul: they trouble it, disconcert it, dis- 
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courage it, harden it—often make it exceedingly 
miserable; sometimes make it utterly reckless. 
Christ’s messages calm the soul—cheer it, comfort 
it, encourage it, strengthen it, fill it with all peace 
and joy in believing. Satan’s messages cast the 
soul down in despondency, perhaps in despair. 
Christ’s messages.inspire it with a bright and 
blessed hopefulness: “ Good hope through grace.” 
“And hope maketh not ashamed.” 


WHAT IS TO BE DONE, then, WITH THESE 
MESSAGES ? 

Satan’s messages. Do not believe them; do 
not encourage them; do not entertain them; 
do not act upon them. Turn the mind away 
from them, and preoccupy it with something else, 
especially with some passages of Scripture. 

Christ's messages. Listen to them; trust them ; 
receive them unreservedly into your souls; act 
on them every day, and live in the power of them 
continually: “ Hearken diligently unto Me, and 
eat ye that which is good, and let your soul delight 
itself in fatness.” 


The heart of the Apostle Paul at once re- 
sponded with the greatest enthusiasm and delight 
to the Saviour’s message. Never again shall a 
prayer for the removal of the thorn in the flesh be 
offered up by him. On the contrary, his language 
now is: “Most gladly therefore will I rather 
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glory in my infirmities, that the power of Christ 
may rest upon me. Therefore I take pleasure 
in infirmities, in reproaches, in necessities, in per- 
secutions, in distresses, for Christ’s sake: for when 
I am weak, then am I strong.” The whole life of 
Paul became covered over with spiritual verdure 
and beauty and brightness, and increasing joy and 
usefulness. And in all this he was an example 


and an encouragement to us. 


GM: 
God Greater than our Heart 


‘“¢ And hereby we know that we are of the truth, and shall assure 
our hearts before Him. For if our heart condemn us, God is greater 
than our heart, and knoweth all things.”—1 JOHN il. "19, 20. 


N one sense, sedfishness may be said to be of 
the essence of sin—the living of a self-willed, 
self-centred, and self-seeking life, apart from God. 
Christianity is opposed to such a life. The 
Founder of it said, “If any man wills to come 
after Me, let him deny himself.” And He gives 
as a fundamental principle of His Kingdom the 
command, THOU SHALT LOVE. Thou shalt love 
the Lord thy God supremely. And thou shalt 
love thy neighbour as thyself. 

“GOD IS LOVE”; and in the efit of His dear 
Son, and in the Son’s laying down His life for us, 
He has given us a new and magnificent idea of 
what love is, and what wonders it can do. True 
Christians, being created anew after the image 
of God, inherit from Him the love-nature; and, 
like the love of the Lord Jesus Christ, their 
love is not merely a thing of sentiment or feeling, 


or of fine, kindly, or glowing words, but is 
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practical, active, self-denying, and _ beneficent. 
“My little children, let us not love in word, 
neither in tongue; but in deed and in truth” 
(ver. .18). A life lived in this manner is a 
life which is in harmony not only with the will 
and the word of God and the example of the 
Lord Jesus Christ, but with the true nature of 
man: it is the life for which he was intended. 
And therefore, when one is living this life of 
love, he has in himself the proof that he has got 
into his right position in the universe, and that 
he is living his true and noble life according 
to the divine ideal. “Hereby we know that 
we are of the truth, and shall assure our hearts 
before Him” (ver. 19). 

Yes—but CONSCIENCE. What if conscience 
condemns us? What if it condemns us in regard 
to this very matter of love? What if it con- 
demns us for many failures alike in the feelings 
of the heart, in the speech, and in the outward 
conduct? What if it condemns us also for 
faults, both of omission and of commission, in 
things more directly relating to God and our 
duty to Him? What if it condemns us not 
only for things in the present, but for things 
away in the distant past? 

Still we are not shut up to despair. There 
is hope of deliverance. “ If our heart condemn 
us, God is greater than our heart, and knoweth 
all things.” 


it 
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Some, in reading these words, are filled with 
awe and dread, as if the line of thought were: 
God is greater than our heart and knoweth 
all things, and therefore His condemnation of 
us will be vastly greater and far more serious 
than even the condemnation by our own heart. 
But that is certainly not the line of thought 
in ‘ouritext.. The act that \God., is “sreater 
than our heart and knoweth all things is 
not adduced for the purpose of paralysing hope 
and producing fear and despondency, but, on 
the contrary, for the purpose of giving us assur- 
ance before God. “We shall assure our hearts 
before Him; for if our heart condemn us, 
God is greater than our heart, and knoweth 
all things.” 

How can it be shown that the fact of God’s 
being greater than our hearts and knowing all 
things is helpful in enabling us to assure our 
hearts before Him ? 

I. HE KNOWS ALL OUR SINS. 

At first sight, this rather tends to increase 
the trouble and to extinguish hope. For, if 
the sins of which we are cognisant produce 
in our hearts feelings of self-condemnation and 
fear, how much more fitted to produce dread 
and dismay are the many other sins which we 
have forgotten, and the multitudes which we 
never noted as sins at all, but which are all 
perfectly known to God! In His sight, likewise, 
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all our sins must appear infinitely more offensive 
and abominable than ever they did to ourselves. 
The fact, therefore, that God knows all our sins 
is fitted rather to increase than to assuage our 
misery and our dread. 

Yes; it is so, as long as we think of God 
only as a God of holiness and of justice. But 
the God with whom we are brought into contact 
in the gospel is a God also of infinite love and 
infinite grace—a God who so loved the world, 
that He gave His only-begotten Son, that whoso- 
ever believeth in Him should not perish, but 
have everlasting life; a God who delights to 
pardon sin, and is honoured in pardoning it for 
the sake of Jesus Christ. Now, therefore, the 
very fact that God knows all things comes in 
to help our joy, and to give us assurance. If 
I got only those sins forgiven, which are at 
present troubling my conscience, I could have 
no assured certainty of safety or of peace; for 
behind these sins there are others, which may 
afterwards be brought into the light and bring 
me into condemnation. But, when the God of 
grace bestows upon me the unspeakable boon 
of a free forgiveness, He forgives me not only all 
the sins that I know of, but all the sins that He 
knows of—that is, all the sins with which I have 
ever been chargeable. And there is no getting 
behind that forgiveness to find out and to bring 
into the light some other sins which were not 
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included in His forgiving act. And so, just 
because God is greater than our hearts, and 
knoweth all things, therefore we shall assure our 
hearts before Him. 

2. HE KNOWS ALL OUR REPENTANCES, AND 
OUR APPLICATION TO THE BLOOD OF CHRIST. 

Sometimes there are marked failings, either 
of natural disposition or of acquired habit, on the 
part of certain of God’s people; and sometimes, 
alas! there are sad falls into sin which tarnish 
a fair name. It is necessary only to mention 
the case of David and the deplorable sin into 
which at one point in his history he fell; and the 
case of Peter, with his natural failings and his 
threefold denial of his Lord. 

A saint of God is guilty of some marked 
inconsistency, and immediately a thousand 
tongues are busy talking of it—some with delight, 
some with sorrow, all with condemnation. In 
some instances, it is not merely the men of one’s 
own time, but succeeding generations, that talk 
in this manner. Nathan told David that by 
his great transgression he had given occasion to 
the enemies of the Lord to blaspheme. And 
they have been blaspheming ever since—for 
almost thirty centuries. 

Men see the sin, or they hear about it. But 
the repentance they do not see. The sorrow, 
the anguish ; the self-reproach, the self-condemna- 
tion, the shame, the self-abasement; the heart- 
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felt, unreserved, and repeated confession; the 
hours, the weeks, it may be the months, of 
wretchedness; the eagerness, the humility, and 
the gratitude with which, as the chief of sinners, 
the penitent one betakes himself to the great 
Redeemer, and by faith obtains the benefit of 
His cleansing blood,—all this, in most cases, men 
do not see, they cannot know. But all this is 
known to God. The believer who has sinned 
may never be able to be so comfortable again in 
the presence of his fellow-men, because they can 
never know all. And yet he may assure his 
heart before God, just because God is greater 
than his heart and knoweth all things—all the 
bitter sorrow, all the humble confessions, all the 
deep and genuine repentance, all the humble but 
earnest appropriation of forgiveness through a 
crucified Redeemer. 

3 HE KNOWS ALL THE OTHER GRACES 
WHICH EXIST IN THE SOUL. ~ 

When there is any marked inconsistency in a 
professing Christian, the eye of the world is sure 
to be fixed upon that inconsistency, so as to make 
it counterbalance any good which may be acknow- 
ledged to exist in him otherwise, or to give rise to 
doubts as to whether he can really be a Christian 
at all. And still more severe is the action of the 
man’s own conscience when in a quickened state, 
and yet more when in a morbid state. Then the 
mind’s eye is fixed upon certain sins, almost to the 
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exclusion of everything else. The man tries to 
read his Bible or to pray. But he can make no 
progress. The thought of those sins rises up 
and torments him; and he shuts his Bible, 
and ceases to pray. He calls to mind the 
times when he thought he loved the Lord, and 
trusted in Him, and was glad in doing His will. 
But now he writes bitter things against himself. 
He fears he has been a hypocrite all along. 
His mind dwells upon his sins; His heart con- 
demns him. 

But God is greater than his heart and knoweth 
all things. He knows the faith which exists in 
that heart, even though overborne for a time by 
sore temptation. He knows the desire and the 
habitual endeavour to please God in everything. 
He knows the constant appreciation of God’s 
great goodness, and the deep gratitude felt on 
account of it. He knows the new nature that has 
been produced within the man. All the graces 
of the Christian character, even those which are 
only beginning to bud and are as yet scarcely 
perceptible to the human eye, as well as those 
which are further advanced, He perfectly knows. 
And those sins which trouble the man’s 
conscience cannot change these facts or conceal 
them from the divine knowledge. And therefore, 
just because God is greater than his heart and 
knoweth all things, the believer appeals from the 
limited view and the accusing voice of his own 
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conscience to the omniscience of God, and thereby 
is enabled to assure his heart before Him. 

4. HE KNOWS ALL THE INFINITE RESOURCES 
OF DIVINE GRACE. 

Our views of God’s great and glorious salvation 
may,be sadly defective and very inadequate. But 
God’s knowledge of it in all its parts is exact and 
unerring. He knows His own gracious thoughts: 
“TIT know the thoughts that J think toward you, 
thoughts of peace and not of evil.” He knows 
the infinite magnitude of His own love, and the 
absolute freeness of His own grace. He knows 
how precious the blood of Jesus Christ is, how 
able to cleanse from all sin; that it is of infinite, 
endless value, and of inexhaustible efficacy. He 
knows how ready He Himself is to forgive sin, 
and how heartily and unreservedly He forgives it 
to those who come to Him in faith. He knows 
the absolutely unrestricted and unfettered freeness 
of the gospel offer, and the ready and rejoicing 
welcome which awaits every sinner who draws 
near to God accepting that offer. He knows the 
love of the Spirit, and His ability to deliver every 
believing sinner from the love and the power of 
sin, and to keep him from falling. He knows all 
the unsearchable riches of Christ, and ail the 
infinite fulness that dwells in Him. And so, when 
our own hearts condemn us, we do not flee away 
from God in terror, but we appeal from our 
own hearts, with their limited and imperfect 
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knowledge of God’s grace, to God Himself, with 
His infinite and unerring knowledge; and, in 
doing so, we assure our hearts before Him. 


A typical or specimen case of this appeal to 
God’s omniscience is that of the Apostle Peter, as 
recorded in the twenty-first chapter of the Gospel 
according to John. Three times the Lord Jesus 
asked Peter the question, “Simon, son of Jonas, 
lovest thou Me?” By having the question ad- 
dressed to him three times, Peter was reminded 
of his threefold denial of his Master; and his 
conscience condemned him. But then he made 
appeal to the omniscience of his Lord: “ Lord, 
Thou knowest all things.’ Thou knowest that 
wretched fall of mine, I am aware. But Thou 
knowest also how I went out and wept bitterly, 
and have been deeply penitent ever since. Thou 
knowest all Thy own wondrous grace, and 
what it has done for me—how it took me by 
the hand, and lifted me up after my fall, and 
saved me. And among all the other things that 
Thou knowest, blessed Lord, Thou knowest this 
—Thou knowest that I love Thee. Thus Peter, 
even when his heart condemned him, appealed 
to the omniscience of his Lord, and, by doing so, 
assured his heart before Him. 


SelLlt 


Chree Seeming Contradictions 


**T am crucified with Christ: nevertheless I live; yet not I, but 
Christ liveth in me: and the life which I now live in the flesh I 
live by the faith of the Son of God, who loved me, and gave Himself 
for me.” —GALATIANS ii. 20. 


HE crucifixion of Christ was the darkest 
event that ever took place on earth, as 
regards human guilt; but it has become the 
brightest, as regards human salvation. The cross 
of Christ still shines out, as it has done for many 
centuries, with a splendour all its own, like a 
magnificent lighthouse throwing its beams far over 
the waters of the world’s guilt and wretchedness 
and unrest—the one source of hope to the troubled 
conscience, and the one means of salvation to the 
troubled heart, of man. Glory be to God for the 
cross of Christ ! 

It was as the Representative and Surety of men 
that the Lord Jesus Christ hung upon the cross. 
And when a sinner believes on Him he is taken 
up into union and fellowship with Him as the 


Crucified One, sharing in all the merits, and having 
169 
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a right to all the saving consequences of His great 
atoning sacrifice. 

It was as the Representative and Surety of men 
that Jesus Christ rose from the dead. And, 
when He thus rose, He carried with Him into the 
new life on which He entered all the power and 
all the efficacy of the death which He had died. 

This brings us to a series of three seeming 
contradictions which are met with in our text. 


I 


FIRST SEEMING CONTRADICTION. 

The apostle says that he has been crucified. 
From this some might conclude that he is dead. 
But Paul asserts the opposite. He says, “I have 
been crucified: nevertheless I live.” This is the 
first seeming contradiction. 

When the Holy Spirit comes to a sinner and 
enables him to believe in the Lord Jesus Christ, 
that sinner becomes one with Jesus Christ, not 
only as crucified but also as risen from the 
dead. He becomes a sharer in His resurrection 
life; He becomes alive unto God. 

As regards the absolute nature of this life and 
the mode of its origination in the souls of men, 
there are mysteries which we cannot solve; just 
as there are the same mysteries in regard to 
the nature and the origin of every other kind of 
life. Plant life, animal life, intellectual life,— 
who can tell you the nature, or explain to you 
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the origin, of any of these? Many scientists 
have been prosecuting investigations into this 
subject with intense zeal—some in a spirit friendly 
to religion, some in a spirit of hostility. But the 
problem which they set themselves to solve has 
completely baffled all their ingenuity and all their 
research. And what is true about plant life and 
animal life and intellectual life is no less true 
about spiritual life. The knowledge of what life 
is, and of the mode of its origination, is a secret 
which God has kept in His own hand, and which 
He declines to reveal to any. 

But, when we leave the region of speculation 
and theory and come to deal with the subject 
practically, we find that, as a matter of fact, it 
is by looking to the Lord Jesus Christ, receiving 
Him, knowing Him, trusting in Him, that we 
become partakers of eternal life. Being united 
to Him by faith, we become partakers along with 
Him of that new life into which He rose on the 
third day—a life of full acceptance in God’s sight, 
of victory over sin, of friendship and fellowship 
with God, and of delight in doing His will. “ God, 
who is rich in mercy, for His great love wherewith 
He loved us, even when we were dead in sins, hath 
quickened us [made us alive] together with Christ ” 
(Ephes. ii. 4, 5). “That like as Christ was raised 
from the dead by the glory of the Father, even 
so we also should walk in newness of life” 
(Rom. vi. 4). 
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The arising of this new life in a man’s soul 
works a complete revolution within him, so that 
he now loves and longs after what he formerly 
hated, and hates and gladly leaves behind him 
what he formerly loved. It is just as natural 
for “the new man” to love God and to hate 
and forsake sin, as it is for “the old man” to 
be alienated from God and to live in ungodliness 
and sin. And the very things which, when 
thinking of salvation in his unconverted days, 
he thought would be a burden and a drudgery, 
and exceedingly distasteful, he now finds to be 
a joy to him, objects of earnest desire, and a 
never-ceasing source of satisfaction. 


II 


SECOND SEEMING CONTRADICTION. 

When the apostle says, “ Nevertheless I live,” 
some might suppose that the life that he has is a 
life of his own—a life which he has in himself. 
That would be a mistake, and the apostle corrects 
it: “T live; yet not. J, but Christ liveth Gin mer 
This is the second seeming contradiction. 

The union between Christ and the believer is 
compared in Scripture to that which exists be- 
tween @ vine and its branches. The vine lives 
in the branches by means of the sap and nourish- 
ment and vital energy which flow from it con- 
stantly into every branch; and a branch, if it had 
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intelligence and could speak, might say, “I live ; 
yet not I, but the vine liveth in me.” 

The union between Christ and the believer is 
also compared to that which exists between the 
head and the members of the living body. The 
head lives in every part of the body by the 
nervous energy and power which flow from it 
into every part. Cut off any part from its nerve- 
connection with the head, and that part withers 
and wastes and dies. The /eart is another life- 
centre in the natural body. See how it lives in 
every part of it. Every beat of the heart has its 
corresponding pulse in every part of the body. 
You can feel it in the wrist, in the brow, in the 
ankle. It is everywhere. 

So is it with the Lord Jesus Christ, and the 
mystical body of which He is the head. He is 
both the head and the heart of that body. From 
Him is derived all the vital energy that there is 
in every one of the members, all the spiritual 
sensibility, all the power of spiritual movement. 
From Him come all those pulsations of holy 
thought, and holy feeling, and holy affection, 
and holy purpose, and holy choice, and holy 
determination, which are so marked features of 
the believer’s experience. 

The Apostle Paul wrote, “ Christ liveth in me.” 
Christ, as regards His bodily presence, is now in 
heaven. There His whole human soul is full of 
the glory and the power of the indwelling Holy 
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Spirit. It is by that blessed Spirit that He 
thinks His thoughts. By Him He exercises His 
will. By Him He cherishes His affections. By 
Him His whole life of thought and emotion and 
principle and choice is lived. But Christ by His 
Holy Spirit dwells also in every believer’s soul, 
reproducing there, by means of the Holy Scriptures 
meditated on and appropriated, the same thoughts 
and feelings, the same principles and choice, the 
same faith and love and joy and hope, which are 
in His own heart in heaven. You see the believer 
elated with some glorious thought about God, 
which he has found in Scripture. That is a 
pulse of the life of Christ in his soul. You find 
his heart all aglow with love to God, so that he 
cannot but keep saying, “I will love thee, O 
God, my strength.” That is another pulse of the 
life of Christ. You find him rejoicing with joy un- 
speakable. You find him, in difficult and trying cir- 
cumstances, animated by lofty and holy principles, 
and determinedly choosing the right. You find 
his heart going out in compassion for the perishing, 
or full of zeal for the glory of God and the exten- 
sion of His Kingdom among men, These are all 
pulses of the life of Christ in the soul. They exist 
first in the Lord Jesus Christ Himself; and then 
they are by the Holy Spirit’s gracious agency 
reproduced in the believer, so that he can say, 
“Chistes liveth in ane? “ He s* thinking (His 
thoughts in me. He is making His choice in 


THREE SEEMING CONTRADICTIONS 175 


me. I love; yet not I, but Christ loveth in me. 
I hate sin; yet not I, but Christ hateth sin in 
me. I pray; yet not I, but Christ prayeth in me. 
I am courageous; yet not I, but Christ is cour- 
ageous in me. I seek the perishing; yet not I, 
but Christ seeketh the perishing in me.” He can, 
with full realisation of their meaning, use the words 
of the hymn— 


“For me, Lord Jesus, Thou hast died, 
And I have died in Thee. 
Thowrt risen: my bands are all untied, 
And now THOU LIV’ST IN ME.”} 


III 


THIRD SEEMING CONTRADICTION, 
When the apostle says, “ Yet not I, but Christ 


» 


liveth in me,” it might occur to some that there 
is no real life of Paul any more, but only of 
Christ who liveth in him. The apostle seeks to 
guard against such an idea: “Not I, but Christ 
liveth in me; and the life which I now live, I 
live.” This is the third seeming contradiction. 

It is quite true that the Holy Spirit works all 
in the soul of the believer; yet with such admir- 
able skill and with such delicacy of touch does 
He work, and so entirely in harmony with the 
natural faculties of the human mind, that the life 
which the believer leads is as much His own life 
as if the Holy Spirit had nothing whatever to 
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do in the matter: “The life which / now live, 
Lives’ 

And this life is just his ordinary everyday life. 
It is not merely some exceptionally lofty spiritual 
experiences occasionally enjoyed that the apostle 
here has in view, but every part: of the life which 
he lived in the flesh. In his case, this included 
the preaching of the gospel, the guiding of anxious 
inquirers, the instructing and edifying of believers, 
the writing of his Epistles to various churches and 
individuals. But it included also much besides: 
it included his working at the trade of tent-making. 
I can picture to myself the apostle, on arriving in 
Corinth or Thessalonica, or any other of the cities 
which he visited, going to a shop and purchasing 
the cloth made of camel’s hair, which was employed 
in the manufacture of tents; carrying it to his 
lodgings; and, after his more spiritual labours 
were over, continuing his hard toil at tent-making 
into the small hours of the morning: “ Neither did 
we eat any man’s bread for nought; but wrought 
with labour and travail, night and day, that we 
might not be chargeable to any.” All this he did 
by the faith of Jesus Christ. It included all his 
private life, his partaking of food, his laying him- 
self down to rest, his social intercourse, his enduring 
of hardships, his travelling from place to place. 
In a word, every part of his everyday life was 
brought into connection with the Lord Jesus Christ, 
and was lived by faith in Him. 
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There were two things which marvellously 
enriched and glorified this life of the apostle. 

1. The first was, THE DIGNITY AND GLORY OF 
THE PERSON WITH WHOM IT WAS BROUGHT 
INTO CONNECTION: “THE SON OF GOD.” 

We all know what an honour it is esteemed, 
and how eagerly it is sought after by many, to 
have one’s life brought into connection with the 
great ones of the earth, and to be permitted to 
take a part along with them in some work in which 
they are engaged and greatly interested. But in 
our text it is not merely some child of earth that 
we are brought into connection with: it is the 
glorious and eternal Son of God; the Creator and 
Upholder of all things; the Monarch of the 
universe ; the Beloved of the Father; the Adored 
of the angels; the Saviour of men; the destined 
Judge of all. It is this wonderful and glorious 
Person, into living connection with whom the 
believer in every part of his life is brought. And 
this is a privilege to be enjoyed, not merely at 
some specially favoured and outstanding moments 
im-one's experience, but at every point in the 
whole line of his history. Moreover, it is a 
privilege not intended only for eminent and dis- 
tinguished Christians; it is available for all; it is 
within the reach of the poorest and the weakest, 
and those who occupy the lowliest positions in 
society. 

How this greatens and glorifies one’s life, 

Ay : 
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stamping it at every point with the stamp of 
eternity, and making it glorious with the glory of 
the King of heaven ! 

2. The second thing was, THAT IT WAS A LIFE 
CRADLED IN LOVE, AND ENCIRCLED AND GLORI- 
FIED BY LOVE. “The Son of God, who loved 
me.” 

It is one of the great kindnesses of God, that, 
even as regards our natural life, the little babe, 
as soon as he is born, finds himself in the 
midst of fondest affection. How many loving 
hearts gather round him, and welcome him! 
And what a wealth of affection is lavished on 
him in the early months and years of his life! 
What an advantage it is to the child to have 
love thus surrounding him on every side, and 
telling on him continually! And happy the man 
who in early life (although after infancy) had 
love, even human love, as a great power mould- 
ing his life and forming his character: not the 
love which should rather be called weakness, and 
which spoils the child, but a love wise and strong, 
as well as tender and full. And happy he who 
in after-years has his life dominated, not by the 
mere pressure of necessity, or by the harsh dic- 
tation of others, or by the stern coercion of com- 
petition, but dy Jove. Truly, the pure innocent 
loves of earth are among the most valuable of the 
earthly treasures that still remain to us. 

But, in our text, mention is made of a love 
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which infinitely surpasses all mere human affection 
—a love unspeakable, unsearchable, eternal. This 
love is not merely a sentiment. It is, in the most 
marvellous manner, practical. It led the Son of 
God to come down to our world, to assume our 
nature, and in it to offer Himself a sacrifice for our 
sins. “He loved me, and gave Himself for me,” 
says the apostle. It is a love which found indeed 
its grandest and most sublime manifestation at 
the cross, but which is always as great, as real, 
as strong as it was when the Saviour was laying 
down His life for us. Into this. love, as an atmo- 
sphere, a man is ushered when he is born again. 
He is surrounded by it on every side. It is 
continually thinking of him, and in a thousand 
marvellous ways working for him. He wonders 
at it; he admires it; he is delighted with it; he 
praises the Saviour for it. Oh! it is a glorious 
privilege to have one’s spiritual infancy thus spent 
in the sunshine of infinite love, and a no less 
glorious privilege to have that love afterwards 
accompanying him all the way. This love the 
believer has shzxzng on his life, and lighting it up 
with gladness and with glory. This love he has as 
the great formative principle of his life, moulding 
and fashioning it into harmony with itself and 
likeness to God. This love he has as the great 
zmpelling principle, the great motive power, of his 
life: “The love of Christ constraineth us; be- 
cause we thus judge, that if one died for all, 
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then all died; and that He died for all, that 
they who live should not henceforth live unto 
themselves, but unto Him who died for them, and 
who rose again.” 

By FAITH IN THIS GLORIOUS PERSON WITH 
THE MARVELLOUS LOVE, the believer lives day 
by day. “The life which I live in the flesh, I 
live by the facth ‘of the Son of God, who loved me, 
and gave Himself for me.’ To Him he clings; 
on Him he relies; in Him he abides. What is 
it that he specially desires? Is it pardon? To 
this glorious Person with the marvellous love he 
looks, and in Him he trusts; and he rejoices in 
a complete forgiveness, and in full acceptance in 
the sight of God. Is it strength? Is it light? 
Is it guidance? Is it victory over sin? Is it 
higher attainments in holiness? Is it comfort? 
Is it nearness of access to God? Is it unclouded 
fellowship with God? To this glorious Person 
with the marvellous love he looks in faith, and 
he obtains the object of his desire. Is he anxious 
about his worldly business, about the health of 
friends, about the education of his family, about 
the salvation of the perishing, about the work of 
God in the world? To this glorious Person with 
the marvellous love he betakes himself by prayer 
and faith, and in Him he finds One who tenderly 
sympathises with him, and who will always be 
ready with all needed help. 

In all circumstances he looks to Him. He 
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delights in His word, and trusts it utterly. He 
has confidence in His faithfulness, His wisdom, 
and His power. Aboveall, he relies on His LOVE. 
He thoroughly believes in it, even when he does 
not feel it, and when outward circumstances all 
seem adverse. Neither his own inward feelings, 
nor the darkness and troubles of his outward 
surroundings, can ever overthrow his belief in 
Jesus’ love. “The life- which I now live in the 
flesh I live by the faith of the Son of God, who 

loved me, and gave Himself for me.” 
Now he may quote again that same verse of 

the hymn, but change one line of it— 

“For me, Lord Jesus, Thou hast died, 

And I have died in Thee. 


Thowrt risen: my bands are all untied, 
And now I LIVE IN THEE,” 


XIV 


Married to the Lamb 


“« And I beheld, and, lo, in the midst of the throne . . . stooda 
Lamb as it had been slain.”—REVELATION v. 6. 
“‘The marriage of the Lamb is come.”—REVELATION xix. 7. 


“<< Blessed are they which are called to the marriage supper of the 
Lamb.”—REVELATION xix. 9. 


THE LAMB. 

1. Look at a lamb as regards zts natural 
qualities. The very mention of a lamb at once 
suggests the ideas of harmlessness, innocence, and 
purity ; gentleness, meekness, and quiet submis- 
sion. And in all these respects how suitable a 
title was “The Lamb” for Immanuel to bear! 
Speaking of Himself, He could without the slightest 
affectation declare, “I am meek and lowly in 
heart”—I am The Lamb. With what lamb-like 
meekness and quiet submission did He allow Him- 
self to be led along to the slaughter! How cor- 
rect the description given of Him: “Holy, harmless, 
undefiled, and separate from sinners!” 

If a person with intelligent eye had closely 
observed Him during His earthly history, and had 
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then sought to condense the result of his observa- 
tion into a single word, it would have been, “ The 
Lamb.” 

2. The Lamb as it had been slain. This at 
once reminds us of the passage in Isaiah: “ He is 
brought as a lamb to the slaughter”; and of the 
explanation there given of that fact: “He was 
wounded for our transgressions; He was bruised 
for our iniquities: the chastisement of our peace 
was upon Him; and with His stripes we are 
healed.” 

He was there representing guilty men, and the 
curse which was due for their sin descended upon 
Him. Most meekly did Jesus accept the penalty. 
In His inmost soul and with His whole heart He 
acknowledged the righteousness of it, and justified 
God for inflicting it. Thus did Jesus bear the 
penalty of sin, and by doing so completely satisfied 
divine justice. 

Well, this brings us to the Lamb ¢hat was 
stain. But our text carries us further, for it 
speaks of a Lamb as it had been slain. ‘his ex- 
pression implies that those sufferings which Christ 
endured left thezr mark upon Him—a mark which 
He is to wear for ever; for even in heaven He is 
represented as a Lamb as it had been slain. It 
would seem that even in His body the marks of 
His sufferings still remain (John xx. 20, 27). But 
we would speak of something far deeper than that, 
namely, the marks left in //zs sow/, making Him 


184 MARRIED TO THE LAMB 


what He is now, and what He will for ever be. 
To illustrate this, let us suppose the case of a son, 
who by misconduct and crime has brought himself 
within the grasp of the law of the land, and who 
stands at the bar of justice to receive the sentence 
due for his misdeeds. We can imagine his father 
taking his position beside him at the bar, and 
sharing his misery and disgrace. How would the 
sorrow and the shame of that hour leave their 
mark upon that father! And what a horror and 
hatred of the evil things which brought his son 
into those circumstances would be wrought in him 
by his experiences then ! 

Well, the Lord Jesus Christ not only took His 
place deszde us, so to speak, at the bar of divine 
justice, but He took our place; He stood in our 
room: “ Himself bare our sins in His own body 
on the tree.” To pass through such sorrows, to 
encounter such enemies, to endure such agony, 
disgrace, and suffering,—what a horror and hatred 
of sin all this would work in the Redeemer’s soul ! 
What an admiration of God! What a love of 
righteousness! What a determination to conquer 
Satan, and to save sinners! 

All these existed, indeed, as principles, in His 
mind before; but practically He learned them, as 
He learned obedience, by the things which He 
suffered. They were burnt into Him, so to speak, 
by crucifixion fires, and were made immeasurably 
more vivid and intense. And all this exists in 
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Him still, and will exist in Him for ever. He is 
now, and will always be, “a Lamb as it had been 
slain.” 

3. Lhe Lamb, once slain, now im the midst of 
the throne. By this it is meant that He is now 
triumphant and reigning. He is crowned with 
glory and honour; He is invested with unlimited 
sovereignty; He is possessed of all authority, 
wisdom, and power; He is exalted far above the 
hostility of all His foes, and above all the tumults 
of earth. And there, in calm majesty, with perfect 
self-possession, and without a shadow of misgiving 
or fear, as one who is conscious of His ability to 
perform the work committed to Him, He sways the 
sceptre of universal dominion, and is entrusted 
with the unrolling of the whole scheme of divine 
providence, alike in its all-comprehensive sweep and 
in all its minutest details. 


II 


MARRIED TO THE LAMB. 

The great idea in marriage is that of UNION. 

It is a union which implies intelligence, and is 
founded on mutual choice; a union in which 
there is on the part of the espoused persons a 
giving of themselves the one to the other, and 
a mutual acceptance of the one by the other; 
a union which gives rise to a most endearing 
relationship. 
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There are three things to which we would 
at present restrict our attention in treating of 
this subject. 

I, It is a union of fosztion, of interests, and of 
possessions, When Esther became the wife of 
Ahasuerus, immediately from her former lowly 
circumstances as a child of the Captivity, she was 
exalted to royal station: “ He set the royal crown 
upon her head, and made her queen.” Wealth 
and honour and splendour all were hers in virtue 
of her marriage, hers in company with the king. 

So with the Christian,— who is spiritually 
married to Christ. His standing before God is 
changed, becoming one with that of Jesus 
Christ. From being a condemned culprit he 
becomes “accepted in the Beloved”; from 
being an outlaw and an outcast he becomes a 
dear child of God, along with Jesus Christ. 

He has an interest, along with Christ, in all 
that Christ is, and in all that Christ has. He 
has an interest in Christ’s rzghteousness: it is 
his to cover him along with Christ. He has an 
interest in Christ’s death. He can say, “That 
death was my death. In that death I died; 
and the death which is the penalty of sin is 
left behind me for ever.” He has an interest 
in Christ's: 777e,~ “He vcan say. Slelive eyeumour 
I, but Christ liveth in me.” He has an interest 
in Christ’s victory; he knows that it is for him, 
and that he shall daily be made partaker of it. 
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He has an interest in Christ’s Azngly power, and 
knows that it will always be available for him. 
He has an interest in all the treasures of Christ's 
boundless grace. There is not an apartment in 
all the vast storehouse of heavenly grace into 
which he may not enter, and, looking round on 
all its varied treasures, say, “ All this—everything 
here—is mine: it all belongs to Christ and me.” 
He has an interest in all the glories of Christ’s 
heavenly kingdom. When he shall enter eternity, 
and with wonder survey the magnificent scene 
that shall present itself to his view, then, with 
a heart full of rapture and adoring praise, he 
shall say, “And all this is Christ’s and mine. 
It all belongs to Christ and me.” In a word, 
he has an interest in all things everywhere: 
“All things are yours; for ye are Christ’s, and 
Christ is God’s.” 

How enriching, how ennobling a thing it is to 
be married to Christ! 

2. /t ts a union of heart. This is indeed 
the central idea of marriage. Marriage implies 
the existence ot mutual confidence and love 
and joy. 

But, in addition to this, there should be 
congenial dispositions and tastes and tendencies ; 
and, where things are as they ought to be, 
there will be between the husband and_ the 
wife a growing assimilation of heart and soul. 
They will come to see things in the same light, 
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to love and hate, to feel and think, to speak 
and act alike — the two lives, both in their 
inner character and in their outward expression, 
becoming more and more like each other. 

In the case of spiritual marriage to Christ, 
all this exists in pre-eminent degree; only, the 
assimilation is but on the one side. “He that 
is joined to the Lord is one spirit”; and the 
more of that spirit we receive, the more we be- 
come assimilated to Christ. 

Oneness of heart with the Lamb. What does 
that mean? It means that the believer becomes 
meek and gentle and patiently submissive, as 
Jesus was; holy, harmless, and guileless, like Him. 

Oneness of heart with the Lamb as it had been 
slain. What does that mean? It means that, 
as Jesus has fullest confidence in His own finished 
work, and has no anxiety or fear as to the 
acceptance of those who trust in it, so the believer 
comes to have fullest confidence in it too, and 
to be free from misgiving or fear. He has peace 
with God—calm, deep, blessed peace, along with 
Jesus Christ. 

It means also that the believer comes to 
have those feelings, impressions, and convictions 
of the evil of sin, that intense hatred of it, and 
turning of the soul from it with abhorrence, 
that love of God, and choice of righteous- 
ness, which were so deeply .engraven on the 
Redeemer’s heart in Gethsemane and on Calvary, 
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engraven also on his heart. He comes to be 
of one mind with Christ in regard to this whole 
matter. i hus= ise he* “erucified with: Christ’ 
Thus does he “become conformable unto His 
death.” 

Oneness of heart with the Lamb in the midst of 
the throne. What does that mean? It means 
that the believer comes to be of one mind with 
Christ as regards His kingly authority and power. 
There are some persons who are looking forward 
into the future with much anxiety about worldly 
matters. There are difficulties, perplexities, 
troubles, which rise up before their view, for- 
midable and frowning, and they do not see how 
it is possible for them to get through. There 
are others who have a sore conflict with in- 
dwelling sin, with evil habits, with Satanic 
temptations. Sometimes it seems to them as 
if it were impossible ever to obtain the victory. 
And they are cast down in _ despondency, 
almost in despair. Ah! but none of those 
things, in either case, are formidable to Jesus. 
None of them cause Him the least misgiving 
or fear, He-knows that He as equal’to the 
occasion, and has all power and authority in 
heaven and on earth. And therefore He is 
calm and confident and fearless. He has no 
doubt as to His bringing the tried and trusting 
ones safely through all their difficulties, and 
making them victorious over all their foes. 
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And He wishes them to be of one mind with 
Himself in regard to this matter. He wishes 
them not to give way to despondency, or un- 
belief, or worry, or agitation, or carking care, or 
paralysing fear, but to be calm and confident and 
fearless, like Jesus Himself, having always un- 
faltering confidence in Him, as He has in Himself: 
«J will trust; and not be afraid” “Thanks be 
unto God, which always causeth us to triumph 
in Christ.” Of one mind with the Lamb in 
the midst of the throne. 

3. ft ws a lasting union. Marriage among 
men “issintended= tor be till =the ends of a ite, 
“What God hath joined together, let not man 


put asunder,’—these are words familiar to 
all. Spiritual marriage with Christ is to be 
everlasting — indissoluble in time, indissoluble 


in eternity. Oh! is not this a destiny worth 
seeking after? Does not this make it worth 
while to have been born? Married to the 
glorious Son of God, united to Him in closest, 
tenderest bonds, and going to enjoy His company 
and share His destiny to all eternity! “Vanity 
’ is stamped upon all things here below 
apart from Jesus Christ. There is no trace of 
that melancholy inscription yonder. 


of vanities’ 


‘“*Who then can e’er divide us more 
From Jesus and His love, 
Or break the sacred chain that binds 
The earth to heaven above ? 
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Let troubles rise, and terrors frown, 
And days of darkness fall: 

Through Him all dangers we'll defy, 
And more than conquer all. 


Nor death, nor life, nor earth, nor hell, 
Nor time’s destroying sway, 

Can e’er efface us from His heart, 
Or make [lis love decay.” 


III 


THE MARRIAGE SUPPER OF THE LAMB. 

In some parts of Scripture the union between 
Christ and believers in this world is compared to 
marriage; in others it is compared to betrothal ; 
and then the marriage will come in eternity. 

The marriage customs among the Jews are to 
some extent known to most. When the time 
fixed for the marriage arrived, the bride prepared 
herself with the utmost care for the important 
occasion. She was dressed in her finest robes, 
and wore the bridal crown. It would seem that 
usually the bridegroom, with a number of friends, 
came to the house of the bride’s father; and there 
the marriage ceremony was performed. Later 
in the evening, a marriage procession set out 
from the house of the bride’s father to that of 
the bridegroom or of the bridegroom’s father. 
Arrayed in robes of gladness, their friends 
conducted them with the voice of song and the 
music of instruments. At last, with mirth and 
joy on every side, they reached the house. There 
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a sumptuous entertainment was provided for 
them; and the remainder of the night was spent 
in joyful participation of the marriage supper. 
Such were the circumstances which supplied the 
figure in the text. 

Believers are in this world, so to speak, 
espoused to Christ; but in eternity the union, 
with Him shall be- complete. The Bride shall be 
taken home to the Bridegroom’s house, which is 
also the Bridegroom’s Father’s house, to have her 
dwelling for ever there. She shall then fully 
and joyfully realise her standing of full accept- 
ance in the sight of God, as well as the royal 
dignity and station, and the inexhaustible wealth, 
which all are hers in virtue of her marriage- 
connection with the King; and she shall feel 
perfectly at home amid all this wondrous glory, 
and take her place as one to the manner born. 

The union of eart with Him shall then be 
complete. She will see things as He sees them ; 
feel as He feels; judge as He judges; will as He 
wills; enjoy as He enjoys; rejoice as He rejoices. 
And the mutual confidence and love and joy 
shall then be unlimited and unvarying. 

This takes place in part with each soul as it 
enters eternity. But it shall take place in fulness 
only after the resurrection of the body. Then 
the number of the saved shall be complete; and 
their union with Christ shall be complete. And 
this new state of things shall be ushered in by a 
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festival season of joy and bliss. What the exact 
nature of that feast will be we cannot tell; for 
Scripture has not revealed it. Only, we may be 
sure that the love and joy of the Bridegroom and 
the Bride, and the presence and fellowship of 
the one with the other, will form the essential 
elements of it. How long it will continue, or 
how often it will be repeated, we cannot tell. 
Only, a marriage supper does not continue for 
the whole of married life. Probably there will 
be in glory a festival spirit continually, and 
special seasons of special festivity and joy from 
time to time. For it is not unlikely that, as in 
this world the Christian is exhorted to be always, 
in spirit, “keeping the feast,’ but with the Lord’s 
Supper, commemorative and joyful, recurring 
from time to time; so in heaven, while there will 
be a festival spirit prevailing continually, there 
may also be special festival seasons from time to 
time, commemorating the one glad and glorious 
occasion when first the saved were all gathered 
home in glory. 

Certainly in heaven there will be no monotony. 
God is not a God of monotony. The God of 
nature is not a God of monotony: no two leaves 
in a forest exactly resemble cach other. The 
God of providence is not a God of monotony: He 
does not deal with any two individuals in exactly 
the same manner. The God of grace is not a 
God of monotony: no two sinners are converted 
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in exactly the same way, or conducted to glory 
along exactly the same line. And, we may 
depend upon it, there will be no monotony in 
heaven. There will be actzvitzes to be engaged 
in; services to be carried on; works to be done; 
journeys to be performed; studies to be prose- 
cuted ; seasons of solztude to be enjoyed ; seasons 
of soctal intercourse; seasons of public worship ; 
special seasons of speczal festivity and joy. Every 
part of a man’s mental being shall find suitable 
employment. All his faculties and powers shall, 
under the illuminating grace of the Holy Spirit, 
expand and for ever develop in the knowledge 
of God, and of His works and ways. And all 
the while he shall be in the conscious, realised 
presence of the Lord Jesus Christ, in closest 
union and most blessed communion with Him, 
and in the constant and unvarying enjoyment of 
His infinite love. 

As we think of these things, is not the 
language of every heart, “ Blessed are they which 
are called to the marriage supper of the Lamb”? 


There are two different callings or invitations 
to the marriage supper of the Lamb. One is 
to be issued from the ¢hrone of judgment; and 
the date will be the last day. The other is 
issued from the throne of grace; and the date 
is to-day. It is the former of these that the 
apostle specially refers to in our text,— when 
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Jesus, after the transactions of that grand assize 
are over, will turn round to those on His 
right hand, and say, “Come, ye blessed of My 
Father, inherit the kingdom prepared for you 
from the foundation of the world”: come away 
with Me to the marriage supper of the Lamb. 
This invitation will be addressed only to the 
people of God, the saved. 

The other invitation is addressed to all men, 
and the date is—now. The command of the 
King to His servants as they go to invite the 
guests is, “As many as ye shall find, bid to 
the marriage.” Obeying that command, I now 
deliver to you the invitation of the King. Re- 
member, the invitation is for you. Hold your- 
self invited. Remember that, if at the last you 
ares tiot at’ the ‘feast, it is’ not. for want of 
an invitation. Shall we not all gladly welcome 
and eagerly accept the invitation to-day? And 
shall we not make it the one great object of our 
desire, the one grand effort of our life, that we 
may form part of that glorious and _ blessed 


company ? 


XV 


Het no Wan take thy Croton 


‘Hold that fast which thou hast, that no man take thy crown.” 
—REVELATION iii. II. 


HE first thing which strikes one on read- 

ing these words is: THAT THERE ARE 

CROWNS PROMISED TO THE FAITHFUL FOL- 
LOWERS OF THE SAVIOUR. 

Of course the language here is somewhat 
figurative. If asked, Are there to be in heaven 
literally crowns of gold or of any other material 
substance, crowns visible to the bodily eye? I 
reply that I do not know. I should not wonder 
if there are. I should not be surprised if there 
are not. But the language of Holy Scripture 
rather tends to draw our thoughts in a different 
direction. “A crown of life” “A crown of 
righteousness,” “A crown of glory,’—these are 
expressions met with in the word of God, and 
they seem to indicate that the life, the righteous- 
ness, the glory of the believer in heaven shall 
constitute the crown which he shall wear. What 


these expressions mean, we cannot at present 
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fully or exactly know. Only, the very word 
“crown” suggests something exceedingly valuable, 
something unspeakably beautiful and splendid, 
something which is at once an ornament and 
treasure to its possessor and the mark of his 
royal dignity and standing in the kingdom of 
heaven. But, after all, we may rest assured 
that it will be something vastly more glorious 
than we can at present conceive or even imagine. 


The next thing which strikes one is: THAT 
THESE CROWNS ARE TO BE GIVEN AS REWARDS 
FOR SERVICE DONE ON EARTH. 

The rewards given at last shall be according to 
the conduct in the present life. Let none, how- 
ever, imagine that, in speaking of rewards, any 
countenance is given to the idea of human merit, or 
to the doctrine of salvation by works. When God 
saves men, He does it out of His own sovereign 
mercy; He saves them freely by His grace. But 
then, to encourage them in well-doing, He promises 
to them rich and glorious rewards—rewards not 
of merit but of grace; rewards, not that they 
deserve them, but because it is His good pleasure 
to bestow them. And He declares that the 
conduct of the present life shall form the cri- 
terion according to which those rewards shall 
be bestowed. 


The next thing which strikes one is: THAT 
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THERE IS HELD UP BEFORE EVERYONE A CROWN 
FOR HIM TO SEEK AFTER AND TO GAIN. 

In our text it is called “thy crown ”—that 
is, a crown intended by God for thee; a crown 
corresponding to thy talents, thy circumstances, 
thy opportunities. This brings to mind the 
Saviour’s expression, “a prophet’s reward,” which 
means, not the reward of any particular prophet, 
but a reward corresponding to the office, the 
endowments, the work of a prophet. In like 
manner we may speak of a minister’s crown, an 
elder’s crown, a parent’s crown, a Sabbath-school 
teacher’s crown, and so on. 

From this we may learn that God considers 
well what our natural abilities are, and what our 
circumstances and opportunities; that He takes 
into account what we might attain to in holiness 
and love, in believing prayer, in Christian in- 
fluence, in active service; and that He calculates 
what the glory of the crown would be which 
would correspond to faithfulness on our part in 
all these respects. 

Mark it well. God is estimating everything 
connected with our lot and circumstances, with a 
view to determining what the crown would be 
which would form an appropriate reward. And 
it will be well for us, too, to think earnestly about 
these things, lest we let our time and our oppor- 
tunities pass by unimproved, like sand slipping 
away between our fingers. 
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The next thing which strikes one is: THAT 
ONE PERSON MAY TAKE ANOTHER PERSON’S 
CROWN. 

The expression, “ That no man take thy crown,” 
may be viewed under three different aspects. 

I, ONE PERSON MAY TAKE ANOTHER 
PERSON’S CROWN, AND YET NOT GET IT HIM- 
SELF. 

It is a very weighty and serious consideration 
how great an influence for good or for evil one 
person may exert upon another. It is solemn to 
reflect how one man may so influence another as 
to draw him into sin, or to drag him down into 
carnality and backsliding from God, and thus to 
deprive him of his crown, and bring a dark eclipse 
over his brightest hopes. And this may be the 
work, not of an enemy, but of a friend acting in 
kindness, but kindness most mistaken and fatal. 
Take the case of a young man who is beginning 
to be serious. He has realised that there is a 
crown of glory which he may gain. He aspires 
after it; he resolves to seek it. But he is thrown 
into the company of a person with infidel views, 
who poisons his mind with infidel thoughts. Or, 
he associates with some giddy companions, who 
lead him back to the world’s follies and the 
world’s sins, and soon deaden his heart to the 
things of God. Or, he finds himself alongside 
some fellow- workmen, who laugh at him for 
his seriousness, and make the change which has 
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taken place in his conduct the subject of many 
a joke. Now let us suppose that the young man 
yields to these influences, throws aside serious 
thought, and returns to his former carelessness 
and ungodliness. 

In the light of our text, what has he done? 
Ah! he has let those men, the infidel, the giddy 
companions, the scoffing fellow-workmen,—he has 
let those men take his crown. There was a 
crown which was held up before him—a crown 
which he might have gained. But he has ceased 
to seek it. Those men have taken it from him, 
although they have not got it for themselves. 

Or, take the case of a person who is really 
a Christian. He has heard the Saviour’s gracious 
invitation, and obeyed it. His heart is all aglow 
with love to Christ It is his joy to be. near 
Him, and to live in His fellowship. And it 
is his desire and endeavour in all things to 
please and honour Him. As he hears the 
Apostle Paul speaking of a crown of righteousness 
which the Lord, the righteous Judge, is to give 
to him on the great day, and not to him only 
but to all them also that love His appearing, he 
sees that a crown like the Apostle Paul’s he too 
may gain. And eagerly he longs and strives to 
gain it. But, by and by, he begins to mingle 
much with persons who have no sympathy 
with such aspirations—persons who are of the 
earth earthy, whose thoughts, desires, conversa- 
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tion, interests are all engrossed with worldly 
things. The once-glowing Christian, coming into 
close and frequent contact with them, becomes 
increasingly like them. His love cools; _ his 
prayerfulness decreases; his spiritual life is 
weakened ; his Christian activities are paralysed, 
or at least immensely impaired. 

In the light of our text, what has happened ? 
He has let those other men take away his 
crown. He himself will yet be reclaimed. He 
may even afterwards act in such a way that 
he shall obtain a crown. But if so, it will not 
be the crown which was held up before him 
at the first, but one much less bright and 
glorious. zs crown, the crown which was 
originally intended for him, and which he might 
have gained, those men have taken from him, 
although they have not got it for themselves. 

2. ONE PERSON MAY LOSE HIS CROWN, AND 
ANOTHER PERSON MAY GET IT. 

Frequently God places a man in certain circum- 
stances, and gives him certain opportunities of 
doing a work for Him—thus, as it were, holding 
up before him a bright crown which he may 
obtain, and calling upon him to lay hold of it 
and make it his own. But, often from unbelief, 
or from indolence, or from cowardice, or from 
unwillingness to practise self-denial, or from 
mere thoughtlessness, the man stands back from 
the work of the Lord, and does not improve 
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the golden opportunities of usefulness and service 
which lie within his reach. Thus he loses his 
crown—the crown which he might have gained, 
and which he ought to have gained. 

But the Lord, finding that this man is neglect- 
ing the work, brings forward another, who 
enters in at the open door, and, looking up to 
God for strength and guidance, does the work 
which has been omitted, and secures for him- 
‘self the crown which the first man might have 
gained. It was to this principle that Mordecai 
referred when he said to Esther, “If thou 
altogether holdest thy peace at this time, then 
shall there enlargement and deliverance arise to 
the Jews from another place; but thou and thy 
father’s house shall be destroyed: and who 
knoweth whether thou art come to the kingdom 
for such a time as this?” Esther responded to 
the appeal, and kept not only her earthly but 
her heavenly crown. 

Sometimes the person to whom the crown was 
first offered fails altogether, and the other gets 
the whole of the crown. Sometimes the first 
person partly responds to the divine call, and the 
crown is divided between the two. Sometimes 
the crown is broken up, so to speak, and divided 
among a number of persons, each of whom obtains 
a share. 

It is astonishing how much may be gained 
by constant, thoughtful, prayerful attention to 
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this matter, and how much may be lost by the 
opposite. “Make full proof of thy ministry.” 

3. ONE PERSON MAY GET ANOTHER PERSON’S 
CROWN, AND YET THAT OTHER PERSON MAY 
STILL HAVE HIS OWN CROWN! 

Some may regard their position as obscure, 
their circumstances unfavourable, their oppor- 
tunities of usefulness few and unimportant ; 
and they may often think of this with sadness, 
and not without a feeling of envy of others 
who occupy a much more prominent position, 
and whose opportunities of usefulness are much 
greater and more varied. 

A poor man who has to toil hard for sub- 
sistence, and who can give but little to the 
cause of Christ, may be ready to envy the 
rich who have such splendid opportunities of 
serving God with their wealth. An_ invalid, 
confined to a sick-room, may be disposed to 
envy the man of vigorous health, who can be 
much engaged in direct and active work for 
the Lord. And a Christian whose avocation 
lies in the ordinary walks of life may some- 
times be inclined to envy those who are in 
the ministry of the gospel, and whose daily 
official duties lie in the territory of spiritual 


things. 


1 This part of the subject was first vividly impressed on my mind 
by reading an excellent discourse by Rev. Henry Melvill, B.D, 
(The Golden Lectures). 
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But let these remember that there is another 
law in the Kingdom of God besides that which 
gives most honour to those who have done 
the most service—A LAW OF COMPENSATION, 
which brings within the reach of the lowest 
and the humblest the rewards which are held 
out before those who occupy the most prominent 
positions and possess the widest influence. Our 
Lord Himself states this law in Matt. x. 41: 
“He that receiveth a prophet, in the name of 
a prophet, shall receive a prophet’s reward; and 
he that receiveth a righteous man, in the name 
of a righteous man, shall receive a righteous 
man’s reward.” 

Let us now, in the light of this law, look at 
the cases of those already mentioned—the poor 
man, the invalid, the man in private life. 

Look first at the case of the man in private 
life. He need not envy the minister either his 
work or his crown; for the Saviour tells him 
of a way in which a minister's crown may become 
his. We shall suppose that the minister works 
hard, prays much, is made the instrument of 
blessing to many. If so, his shall be a bright 
reward. Yet the humblest of his flock may 


have one as bright. “He that receiveth a 
prophet, in the name of a prophet, shall receive 
a prophet’s reward.” This man receives that 


minister to his heart’s affection, to his lively 
sympathy, and loving interest. He enters 
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heartily into his work, in spirit makes it his own, 
and habitually offers up prayer for him at the 
throne of grace, and co-operates with him, as 
far as he can, in his works of faith and labours 
of love. Thus receiving a minister in the name 
of a minister, he shall receive a minister’s reward. 
His shall yet be a minister’s crown. 

But, says the poor man, “Life is to me a 
hard struggle; and it is but little that I can 
give to the cause of Christ. My crown must 
be dim indeed, compared with that of my wealthy 
neighbour who can give so much.” Nay. It 
need not be so. Are you really giving what 
you can? More depends upon the heart than 
upon the purse. Christ appraised the farthing 
which the poor widow cast into the treasury 
of the Temple at Jerusalem as of more value 
than all the contributions of the wealthy. 

But let us suppose that that wealthy neighbour 
of yours is really giving according to his ability, 
and that out of love to the Lord Jesus Christ 
he does all in his power for the prosperity of His 
Kingdom, and is always performing some good 
deed or other to his fellow-men. You receive 
that rich man to your heart’s affection; you 
rejoice in the grace of God which is in him, 
and in all the good which he is enabled to do; 
you pray for him earnestly, and commend him 
to the blessing and the guidance of God. Thus 
receiving the rich man in the name, not merely 
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of a rich man, but of a rich man who acts 
in the spirit of Christ, you shall receive a Christian 
rich man’s reward. 

Look now at the invalid. Ue would gladly 
be engaged in active service for the Lord. But 
he 1s laid aside; “and he is apt to. become 
downcast. He need not be so. He hears, we 
shall suppose, of some servant of the Lord who 
is busily engaged in the Lord’s work. His 
heart warms to him; he becomes greatly 
interested in his work; he shows him‘ kindness, 
if it is within his power; he seeks to encourage 
him, and help him in any way that he can; 
he greatly desires his success, and prays for him 
often and earnestly. That person, shut up in 
a sick-room, unable to do anything but desire 
and love and sympathise and pray, shall receive 
the reward of an active servant of the Lord 
whose labours are manifold and whose success 
is abundant. 

Thus one person may take another person’s 
crown, and yet the other person still have his 
own crown. The minister, if faithful to God, 
shall indeed receive a bright reward. But the 
Christian in private life also may get a minister’s 
crown. The rich man, if faithful to God with 
his wealth, shall receive a bright reward. But 
the poor man also may wear a rich man’s crown. 
The strong and vigorous man, if faithful in 
using. his strength for the Lord, shall receive 
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a rich reward. But the invalid also may obtain 
a strong man’s crown. 

Yea, and if the minister is unfaithful, if he 
is but half-hearted in his work, if he has but 
little love or little zeal, there may be some 
private Christian, some obscure member of his 
congregation, some pious praying one, whose — 
heart is all in the Saviour’s cause, who may 
yet wear a minister's crown, while the minister 
does not get a crown at all. And if the rich 
man fails to use his riches aright, or if in giving 
he is not actuated by a right spirit, his poor 
neighbour may carry off a rich man’s crown, 
while the rich man gets only a poorer crown, 
if indeed he gets a crown at all. And if the 
man of vigorous health fails to serve the Lord 
with his active effort, or if in his service there 
is a spirit of self-reliance, self-importance, or 
self-seeking, then it is possible that the invalid, 
whose case he so often commiserated, may yet 
receive a strong and active man’s crown, while 
the strong and active man fails to obtain a 
crown at all. 

Hence the urgency of the Saviour’s words: 
“hat no gunan take; thy crown. There is*a 
certain crown held up before thee which the 
Saviour calls “thy crown”—a crown which 
thou, with thy talents and thy opportunities, 
mayest gain, but which also thou mayest lose. 
And others, with much smaller abilities and 
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much fewer advantages, may come in_ before 
thee and obtain the crown which should have 
adorned thy brow. Do not indeed grudge to 
others the crowns which they receive; but do 
not, on any account, or for any consideration, lose 
thy own. Let no man take thy crown. 

The rewards shall be according to the amount 
of service; but first the gua/ity will be considered. 
A little of the highest quality will be of much 
more value than a great amount of an inferior 
quality. Not only what we do, but what we are 
in doing it, will be taken into account in deciding 


the reward. 


Flow, then, are, we to vact2 © BlorDp, TAaAG 
FAST WHICH THOU HAST.” The Christians at 
Philadelphia were those to whom the words of 
our text were first addressed. What was it that 
they had? They had some strength. Such as 
it was, let them hold it fast. It would grow in 
their loving grasp, and in the use which they made 
of it. They had some attainments in grace. Let 
them beware of losing any part of them. The 
grace would increase in the constant exercise of it. 
They had J/oyalty to the Lord Jesus Christ. Let 
that loyalty never cool; let it never diminish ; 
let them hold on to it, and manifest it more 
and more. They had the word of the Lord 
Jesus Christ. It was a living and a saving word 
to them. That word they had already kept. 
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Let them still continue to keep it, to hold it 
fast, to live in the power of it every day. Above 
all, they had the Lord Jesus Christ Himself. 
That glorious Saviour they had, in all the tender- 
ness of His love, in all the infinite fulness and 
variety of His grace, in all His omnipotent power 
to save. They had Him. He was their own. 
Oh! let them hold Him fast, and live by faith 
in Him continually. And He would yet with 
His own hand, and with great joy, place that 
bright and beautiful crown upon their head. 


14 


xvi 


Preaching with the Holy Ghost 


1) 


‘‘Them that have preached the gospel unto you with the Holy 
Ghost sent down from heaven.” —I PETER i. 12. , 


HIS is a striking expression which is used 
ale by the Apostle Peter to describe the great 
outstanding characteristic of the preaching of those 
early times. That characteristic was not the 
earnestness of the preaching, nor its eloquence, 
nor its intellectual grasp, nor its logical acumen, 
nor its splendid flights of imagination. No; but 
it was this: they preached the gospel with 
the Holy Ghost sent down from heaven. No 
doubt, the preaching of each individual would be 
marked by some peculiarities of its own, result- 
ing from the natural constitution of his mind, 
the circumstances in which he had been placed, 
the kind and degree of education which he had 
received, and the spiritual experiences through 
which he had passed. But, great as those 
personal peculiarities might be, there was another 
characteristic which towered so high above all 


the rest that beside it those other differences faded 
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from view, and it itself formed the great and 
distinguishing feature by which the preaching of 
all was marked and characterised. It was this: 
they preached the gospel with the Holy Ghost 
sent down from heaven. 

But what is meant by this expression? Is not 
the Holy Ghost a divine person? And is He not, 
as God, always present everywhere, filling all 
space, and yet not contained by space? And 
therefore, wherever in the universe an individual 
may be, is he not with the Holy Ghost? Yes. 
It is true that the Holy Ghost, being God, is 
present everywhere; and that, wherever at any 
time we may find ourselves, He is there, nearer to 
us than the air we breathe, yea, nearer to us than 
we are to ourselves, for it is in Him that we live 
and move and have our being. But this is very 
far from being all that is meant by expressions 
like this in our text. Such expressions denote 
not only that the Holy Spirit is really present, 
but that He is graciously present, and that He 
manifests His presence, working mightily in the 
souls of men. 

In those early times, when the Apostle Peter 
wrote this Epistle, there were indeed many 
extraordinary and miraculous ways in which the 
Holy Spirit’s presence and power were manifested. 
But, although these would probably in the 
apostle’s mind be included in his meaning when 
he used the expression, it was not these, but the 
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spiritual work—the mighty, marvellous, spiritual 
work—which the Holy Spirit accomplishes in the 
hearts and consciences of men, that was specially 
present to his thoughts, and to which he specially 
referred in writing as he did. 


Let us now consider some of the things which 
are implied in the expression, “ With the Holy 
Ghost sent down from heaven.” 


I 


IT IMPLIES SPIRITUAL ILLUMINATION. 

The state of man when living apart from God 
is one of deep spiritual darkness. In the emphatic 
language of Scripture he is under the power of 
darkness, so that all is dark within. Heisina 
region of spiritual darkness, so that all is dark 
around. The king whom he serves is the prince 
of darkness; and so great is the thraldom in 
which by that tyrant he is held, that he loves the 
darkness rather than the light; and he not only 
does not receive the things of the Spirit of God, 
but he cannot know them because they are 
spiritually discerned (1 Cor. ii. 14). 

But it is a part of the special work of the 
Holy Spirit to dispel that darkness and impart 
saving light to the soul. It is His to con- 
vince of sin, to take of the things that are 
Christ's and show them to the soul, and thus to 
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shed abroad the true and saving knowledge of 
God in the minds of men. In a word, He is the 
Spirit of truth; and it is His work, according to 
the Saviour’s promise, to guide into all the truth 
(John xvi. 13). 

And this He does, not by remaining at a 
distance and from without darting rays of light 
into the soul. No; He comes near. Yea, He 
takes up His abode within a man; and, dwelling 
there, He has only to manifest His presence, and 
the soul will be filled with light; for God is light, 
and therefore in manifesting Himself He cannot 
but impart light. Accordingly the Apostle Paul, 
writing to the Corinthians (2 Cor. iv. 6), says, “God, 
who commanded the light to shine out of darkness, 
hath shined in our hearts, to give the light of the 
knowledge of the glory of God in the face of 
Jesus Christ.” He has not only shined zz¢o our 
hearts (as the passage is sometimes misquoted), 
but He has shined zz them: He has taken up His 
abode there, and illuminated them with His own 
light. 

Nor is this all. For, just as a powerful and 
brilliant light will not only illumine the apartment 
in which it is, but will shine out through every 
aperture or transparency, so the Holy Spirit, 
dwelling in a man’s soul and shining there, will 
not only make that man to be, in the emphatic 
language of Scripture, light in the Lord, but 
will send out, through his words and looks and 
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actions and the spirit that he breathes, beams of 
pure and heavenly light, to irradiate the gloom 
around, and to help to dispel the darkness of this 
dark world; and the whole man will be like a 
globe of light, shining more or less brightly in 
proportion as the Holy Spirit’s gracious presence 
is experienced and enjoyed in his soul. 

When therefore to any considerable extent the 
idea of our text is realised, this would imply, with 
regard to the preacher, that the Spirit of God 
dwells in him richly, and shines in him brightly ; 
furnishes him too with the messages which he 
is to deliver, revealing to his soul the things of 
Christ, and enabling him to see these clearly 
himself, and to exhibit them clearly to the view 
of others. 

With regard to the word of the gospel, it 
implies that the Spirit makes it luminous, so to 
speak—-makes it shine in its own clear penetrating 
light. 

With regard zo the hearers, it implies that the 
light of God, by means of the word, shines clearly 
also in their souls, and reveals to them spiritual 
things. The truth comes to them “in demonstra- 
tion of the Spirit.” By that demonstration they 
are revealed to themselves in all their neediness, 
corruption, bondage, and guilt. And Jesus is 
revealed to them in all His suitableness and 
sufficiency, in all the infinite attractiveness of His 
grace and of His glory. The Father, too, is 
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revealed to them in all the majesty and grace of 
his Fatherly character, and in all the wonders of 
His redeeming love. Light also is cast not only 
on redemption, but on providence. The believer’s 
present position, his future prospects, and_ his 
glorious destiny, are lighted up with the light of 
heaven. 


II 


IT IMPLIES POWER. 

The gospel aims at nothing less than the 
salvation of men from sin and Satan, and the 
raising of them up into likeness to God. And for 
accomplishing this no amount of intellectual 
knowledge however extensive, no degree of 
excellence in pulpit preparation however high, no 
length of time spent in preaching or in teaching 
however great, no earnestness in delivering the 
message however intense, will prove sufficient. 
There is something requisite beyond all these, 
and that something is ower. We need a great 
spiritual power along with the preaching of the 
gospel. 

POWER: it is a strange mysterious thing. 
That there is such a thing we know for certain. 
In the natural world this is so. It is working 
around us in every direction. But what it is, no 
neanecan tell, It vis no less sovin’ the spiritual 
world. Spiritual power is indeed very mysterious. 
But it is very real and very mighty. It makes 
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men new creatures in Christ Jesus. Now this 
power, the power that can save, is not in man; 
neither is it as a charm in the word of God. 
Nowe buts: power belongeth unto the Lord;” and 
this power is put forth by the Holy Spirit when 
He comes according to the Saviour’s promise: 
“Ye shall receive power after that the Holy 
Ghost is come upon you.” 

This power is not to be viewed merely as 
something apart from God. It is rather the 
almighty God manifesting His presence, putting 
forth, or, as the Scripture expresses it, stirring up 
His strength (Ps. Ixxx. 2). 

When therefore the idea of the text is to any 
considerable extent realised, it implies that the 
Spirit of God is with the preacher, covering him, 
as it were, with a garment of power, making 
him strong in the Lord, and investing him 
with a moral dignity and might which are felt 
by all. 

It implies that He is with the word preached, 
and that in His hand it becomes indeed “ living 
and powerful, and sharper than any two-edged 
sword.” The gospel is now not only a sound 
heard—it is a power felt ; yea, the very power of 
God unto salvation. 

It implies that He is present with chose who hear, 
and makes His power thrill in their consciences, 
in their wills, in their affections, in every part of 
their being, whether it leads to the terrified cry of 
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the Philippian jailer, or gently opens the heart of 
a Lydia to receive the gospel; whether it brings 
down the stubborn and _ stout-hearted into con- 
trition and self-abasement, or pours the balm of 
heavenly consolation into the wounded spirit, or 
builds up the believer on his most holy faith. 

Oh what a mighty, marvellous, conquering 
power the Holy Spirit can exercise in dealing 
with the souls of men! 


it 


It implies not only the light and the power 
separately; but the two going together, and 
producing MUCH ASSURANCE. 

There is a wonderful completeness and 
balance characterising all God’s doings. This is 
remarkably illustrated in the union of the light 
and the power in the case before us. The “ght 
is not a cold abstract something which shines 
indeed, but leaves the heart unrenewed: it is 
something by which the truth is so revealed as to 
lay hold of the soul, and warm and influence and 
change it as by a living power. And ¢he power 
is not a mere blind force, moving a man in the 
dark, hurrying him on in opposition to his reason 
or against his will: it is a power which is ac- 
companied by light, and carries with it the soul’s 
deepest convictions and its fullest consent. 

The two work together in harmony. The light 


218 PREACHING WITH THE HOLY GHOST 


illumines, and the power impels. The light carries 
along the intellect and the conscience, and the 
power carries along the affections and the will. 
Thus the demonstration of the Spirit is also the 
demonstration of power, and the life which the 
Spirit imparts is also the light of men. 

So the whole of a man’s being is influenced ; 
and he is borne along by the united force of the 
light and the power, as by the current of a 
mighty river, or like a ship at full sail. And thus 
is produced that wAnpogopia spoken of'in 1 Thess. 
i. 5: “Our gospel came not unto you in word 
only, but also in ee and in the Holy Ghost, 
and 7m much assurance.” 

Here the great central idea is that of the Holy 
Ghost. On the one hand, it reaches up to heaven, 
and lays hold of and wields the mighty power of 
God; on the other, it stretches down to earth, 
scattering doubts and uncertainties, and filling the 
soul with a glad assurance. 

If, then, the idea of our text is largely realised, 
this implies on the part of the preacher much 
assurance of the love of God in his own soul; a 
deep and abiding and joyful conviction of the 
reality of the things about which he speaks and 
of the truthfulness and glory of the message which 
he brings; a full confidence—disentangled from 
doubt and misgiving—in the gospel as a 
magnificent instrument for telling upon men, an 
instrument exactly and admirably adapted to 
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man’s nature at every point, an instrument which 
God delights to employ, and which he does and 
will employ, for elevating, purifying, and saving 
men. 

As regards the message, it implies that it will 
not be impeded in its flow or obscured in its 
lustre, but will have free course and be glorified. 

As regards the hearers, it implies that the 
preaching of the gospel will not leave them with 
a timid, trembling, vacillating trust, agitated, 
tossed, perplexed by every new storm that blows, 
but will raise them up into a higher region of 
full assurance, and produce within them a calm, 
glad, restful, victorious faith, which rejoices in 
Christ Jesus, and is altogether satisfied. 


IV 


It implies the PRESENCE OF THE LIVING GOD 
WITH THE CHURCH. 

This has already in part been touched upon 
several times in the course of this discourse. But 
we would now look at it for a little somewhat 
more fully. When speaking of the streams of 
grace which flow forth and gladden the City of 
God, we like always to trace them up to their 
fountain, and we rejoice even more in the fountain 
than in the streams. We would not lose sight 
of God Himself even amid His own precious 
gifts. And so we delight to think, not so much 
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of the light which comes from God, as of God 
Himself dwelling in us, and radiating forth His 
own light; not so much of the power of God, as 
of God Himself, the living and almighty God, 
present in the soul and stirring up His strength ; 
not so much of the abstract idea of assurance, as 
of God Himself livingly present with the soul, and 
saying in a way which cannot be misunderstood, 
“T have loved thee with an everlasting love; 
therefore with loving-kindness have I drawn thee;” 
“Fear not; for4] shave: redeemed thee.» Iehave 
called thee by thy name; thou art Mine;” not 
so much of a satisfied confidence with respect to 
the truth, as of our habitually hearing God Him- 
self saying to us, “I am He that teacheth thee to 
profit. This is the way, walk ye in it.” And so 
with regard to all the other blessings which God 
bestows. 

And here we would say, Blessed be God for 
all His gifts and blessings to His people. But in 
this will we especially rejoice, and for this will 
we sing special songs of praise, that God Himself, 
the three-one God, is always with His Church, 
that He dwells in it, and walks in it, and by His 
word and His Spirit works in it; that He is 
present to pardon, to strengthen, to purify, to 
comfort, and to save; present to listen to us un- 
wearyingly while we pour out our hearts before 
Him in prayer and praise, in love and longing ; 
present to reveal Himself to our adoring gaze, 
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and to offer Himself for our believing and grateful 
appropriation. O God, fill this place with the 
brightness of Thy manifested presence. Fulfil to 
us Thy gracious promise: “The Lord shall be 
thine everlasting light, and thy God thy glory.” 


V 


The question now presents itself: How Is 
THIS INESTIMABLE BLESSING TO BE OBTAINED? 

And to this question the concluding words of 
our text suggest an answer: “ The Holy Ghost sent 
down from heaven.” For these words manifestly 
refer to promises given not only in Old Testament 
times, but by the Saviour Himself, ec. one before 
His crucifixion, “If I go away, I will send Him 
[the Holy Spirit] unto you,” and one after His 
resurrection and immediately before His ascension, 
“ Behold, I send the promise of My Father upon 
you” (Luke xxiv. 49). “ Ye shall be baptized with 
the Holy Ghost, not many days hence” (Acts i. 5). 

These promises are manifestly intended to call 
forth faith, and to stir up to prayer and expecta- 
tion. It was in this way that the disciples, 
immediately after our Lord’s ascension, regarded 
them. Keeping hold of the promises, they 
instantly set themselves to earnest, importunate, 
persevering prayer. The one great business of 
their life for the next ten days was united, be- 
lieving, persistent supplication: ‘These all con- 
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tinued with one accord in prayer and supplication.” 
And then, in answer to their earnest and believing 
prayers, and in fulfilment of the Saviour’s gracious 
promises, the marvellous outpouring of the Spirit 
took place. The Holy Ghost was sent down 
from heaven in pentecostal fulness and with 
pentecostal power. 

But the further question may now be asked: 
Have we a right to expect the Holy Spirit in 
the same large measure in which He was then be- 
stowed? We answer this question by asking other 
questions. What reason is there why we should 
not thus expect Him? Have we not the same 
promises to rely on as those early disciples had ? 
And are not those promises valid for ever? Is 
God less willing now to give the Holy Spirit 
abundantly than He was in former times? If 
not, is Jesus unfaithful? Did He give promises 
which He did not intend fully to keep except in 
those early times? Or, has He in the course of 
the ages lost interest in the matter? And does 
He not care now to bless as He blessed of old? 
Surely, to ask these questions is to answer them. 


Let us therefore WAIT UPON GOD IN PRAYER 
FOR THIS UNSPEAKABLE BOON. Let us offer 
up, not the mere formal or official prayer; not 
the mere occasional prayer; not the mere dilet- 
tante prayer; not the mere half-hearted prayer. 
Let us offer the prayer of men who are in 
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earnest about the matter; the prayer of men 
who believe that this most precious boon, the 
coming of the Holy Spirit in pentecostal fulness 
and power, may be obtained, and whose whole 
heart is set upon the obtaining of it; the 
prayer of men who believe in the living God, 
who believe in a Saviour risen, ascended, and 
glorified, the Faithful and the True, to whom all 
authority and power have been given in heaven 
and on earth; the prayer of men who believe 
in the Holy Ghost, living, loving, almighty, who 
delights in the work of saving souls; the prayer 
of men who nourish their souls continually with 
the promises of God, whose faith therefore 
grows exceedingly, and whose prayer thus be- 
comes more and more the PRAYER OF FAITH— 
a faith which lays hold upon God for an answer, 
which expects an answer, which cannot, will not 
be satisfied without an answer. Such prayer God 
delights to hear. Such prayer God honours, 
answers, loves. Oh that the most characteristic 
and outstanding feature of the preaching in this 
place may be this: Zhe gospel 1s preached with 
the Holy Ghost sent down from heaven! 


Novre.—This sermon was the first preached by me, after my 
ordination to the ministry, at Port Glasgow in 1858. 


XVII 


Paul’s Criumph in Christ 


‘Thanks be unto God, which always causeth us to triumph in 
Christ, and maketh manifest the savour of His knowledge by us 
in every place. For we are unto God a sweet savour of Christ, in 
them that are saved, and in them that perish: to the one we are 
the savour of death unto death ; and to the other the savour of life 
unto life.”—2 CORINTHIANS il. 14-16. 


T has been a matter of considerable debate 
whether the expression which the apostle 
employs in the original language should be trans- 
lated, “Who causeth us to triumph,” or “Who 
triumpheth over us.” We have not space for 
the full discussion of this subject at present; 
so we will simply state our conviction that it 
is the first of these translations—that which is 
given in the Authorised Version of the Scriptures 
—that correctly expresses the thought which was 
in the apostle’s mind, although, as we shall after- 
wards find, in the spiritual sphere the two ideas 
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224 


PAUL’S TRIUMPH IN CHRIST 225 


I 


PAUL’S CONSTANT SUCCESS IN CHRIST JESUS. 

“Thanks be unto God, which always causeth us 
to triumph in Christ.” 

The image presented to our view in this ex- 
pression is that of a triumphal procession. After 
a decisive victory had been won, or a province 
subdued by a series of successful operations, it 
was customary for the Roman Senate to decree 
the honour of a triumphal entrance into the 
city to the victorious general and his troops. 
When the day appointed had arrived, “the 
pageants were marshalled with extraordinary 
pomp and splendour, and presented a most 
gorgeous spectacle. The whole population poured 
out from their abodes in holiday attire; some 
stationed themselves on the steps of the public 
buildings along the route that the procession was 
to take; while others mounted scaffoldings erected 
for the purpose of commanding a view of the 
show. The temples were all thrown open, 
garlands of flowers decorated every shrine and 
image, and incense smoked on every altar.” The 
commander, mounted in a triumphal chariot, 
arrayed in a purple gold-embroidered robe, wear- 
ing a wreath of laurel on his head, with a branch 
of laurel in his right hand, and an ivory sceptre 
in his left, advanced into the city. Before him 

15 
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were led, in chains, the leaders of the defeated 
army, together with those of their kindred and fol- 
lowers who had been taken prisoners, and had been 
reserved for the occasion. Behind him followed 
the troops that under him had gained the victory. 
These were crowned with laurel, and decorated 
with gifts, the rewards of their valour. 

After passing in state along the most public 
parts of the city, the commander ascended the 
Capitol, offered a sacrifice to Jupiter, and pre- 
sented to him an offering from the ‘spoils. He 
was then entertained at a public feast along 
with his friends in the temple; and in the evening 
he was conducted home, with torches and music, 
by a crowd of citizens. 

Such was the image that was present to the 
apostle’s mind as he penned the words of our 
text. God the Father has decreed a triumph to 
Jesus Christ. In pursuance of this, the Saviour 
Himself ascended on high, leading captivity 
captive, having spoiled principalities and powers, 
and made a show of them openly, triumphing 
over them in His Cross. And now, as a triumph- 
ing Hero, He is engaged in LEADING A GREAT 
TRIUMPHAL PROCESSION through this world 
toward the heavenly temple. 

But no earthly image can bring out to 
view the fulness of divine truth. And so, 
while there is the one great point of szmzlarity 
between the ancient Roman triumph and the 
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spiritual one, there are several points of striking 
dissimilarity. 

For example, the Roman triumph occurred 
comparatively se/dom. But in Paul’s spiritual 
experience the triumph was continually going on. 
“Thanks be unto God, which always causeth us 
to triumph in Christ.” 

Again, the Roman triumph could be eed 
only zz one place—the city of Rome; and some- 
times many hundreds of miles had to be passed 
over before the commander and his army could 
arrive at the spot where the triumph could begin. 
The spiritual triumph may take place anywhere. 
“In every place, says the Apostle Paul. 

Yet again, in the Roman triumph /our azstinct 
classes of persons were separately prominent. 

1. Those who had been overcome. These were 
led in chains. Persons were employed for the 
express purpose of insulting them by the way; 
and, shortly before the close of the procession, 
some of their leaders were taken aside into a 
neighbouring prison, and were there put to 
death. 

2. Those who under the commander had been 
the means of gaining the victory—the victorious 
army—sharing their commander’s joy and singing 


his praise. 
3. Lhe children and other relatives and friends 
of the commander. ‘“ He was accompanied in his 


chariot by his children of tender years, and some- 
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times by very dear or highly honoured friends,” 
while his grown-up sons and his principal officers 
attended on horseback near the chariot. 

4. A great number of fersous carrying vases full 
of perfumes. These filled the air all around with 
fragrance, so that the commander’s approach was 
heralded, as it were, by the delightful perfume 
which was wafted everywhere. 

In the spiritual triumph a@// these classes are 
represented by the same individuals. 

Jesus, first of all, swédues men by His grace; 
and then He leads them captive, bound with 
chains, not of iron, but of love; not with insult, 
but with honour; not for death, but for life. He 
leads them about all the rest of their earthly 
history, as trophies of His saving grace, as proofs 
of His all-conquering power. 

At the same time He makes them fellow- 
workers with Himself, soldiers in His army, His 
instruments in gaining victories over sin both in 
themselves and in the world around, and, as such, 
sharers with Him in His successes and in the joys 
of His triumph. 

Yea, and as if that were not enough, He gives 
them a place in the circle of Azs own nearest 
relatives and friends; and now with all the 
intense delight of affection—the tender affection 
of close relationship—they rejoice in the joy and 
triumph of their kinsman Redeemer. 

Meanwhile, unintentionally, and indeed almost 
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unconsciously, on their part, they become ferfume- 
bearers: “Maketh manifest by us the odour of 
His knowledge.” “We are unto God a sweet 
perfume of Christ.” 


Leaving now the figure, let us look somewhat 
more closely at that which it represents. 

I. [HE CHRISTIAN LIFE; IN THE CASE OF 
THE APOSTLE PAUL, WAS A CONSTANT TRIUMPH 
AS REGARDS HIS OWN PERSONAL EXPERIENCE, 

Not that he was always free from conflict, 
difficulty, trouble; but that, when these were 
encountered, he was always enabled to obtain the 
victory. Yea, he was made more than conqueror ; 
for triumph is more than victory. It is victory 
definitely and decisively achieved ; victory publicly 
celebrated ; victory rejoiced in. 

This triumph was gained “in Christ,’—by 
abiding in Him, and realising union with Him. 
Did the thought of the apostle’s former life, when 
he was so mad against Christ and His cause, come 
up to his mind and give rise to fear? He 
realised his union with Christ, and triumphed 
through the merits of His blood. Did Satan try 
to rob him of his peace? Did the power of 
some old sin come back and threaten to lead him 
captive? Did the allurements of the world again 
begin to fascinate? Did he often meet with 
things that were fitted to irritate him, things that 
were fitted to cause him worry or to make him 
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lose heart? Was he in weakness, in suffering, in 
loneliness, in poverty? In any, in every case he 
realised union with the Lord Jesus Christ, found 
His grace sufficient for him, and was enabled to 
triumph in Him. 

2. THE CHRISTIAN LIFE, IN THE CASE OF 
THE APOSTLE PAUL, WAS A CONSTANT TRIUMPH 
AS REGARDS THE WORK OF HIS MINISTRY. 

Wherever he went, the Lord worked with him, 
and worked by him, converting sinners to Himself, 
building up believers on their most holy faith, 
gaining signal victories over the powers of dark- 
ness, laying the foundations of His Church in 
many lands, and thereby giving him to share in 
the joys of His own glorious triumph. 

Often, indeed, things outwardly appeared to 
be “untavourable, ~On- “one “occasion, ater oie 
had laboured for some time at Lystra, his work 
was rudely interfered with. He was savagely 
attacked and stoned by bitter enemies, and was 
cast outside the city as dead. And though 
after a short time he revived and was able to go 
into the city again, he judged it the wisest course 
not to remain longer in that city; and he left 
the place on the following day. There is not 
much appearance of triumph there. That looks 
rather like @ defeat. But it was not really so; 
for we learn that Paul left behind him at Lystra 
a band of converts, who were the fruits of that 


visit. And, by comparing two passages of 
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Scripture together, we find that among those con- 
verts was Timothy, who was afterwards so useful 
as a minister of the gospel, and so valuable as 
an assistant of Paul. And Paul, as he left Lystra, 
had to sing as usual, “Thanks be unto God, 
which always causeth us to triumph in Christ.” 

On another occasion, after .being severely 
beaten, Paul and Silas were cast into prison, 
and their feet made fast in the stocks. This 
again looks rather like @ defeat: no appearance 
of a triumph here. But hark! at the midnight 
hour Paul and Silas are praying and singing 
praises to God. Suddenly there is a great 
earthquake. We need not enumerate all the 
particulars. But before the morning light the 
jailer is rejoicing, believing in God with all his 
house. And Paul has occasion once more to 
sing his customary song, “Thanks be unto 
God, which always causeth us to triumph in 
Ghrist:” 


Let us from the case of the apostle learn THE 
SECRET OF A EIFE OF CONSTANT, SUCCESS. It 
is: being in union with the Lord Jesus Christ, 
and abiding in Him. 

A. person is earnestly seeking salvation. He 
forms many resolutions. He puts forth many 
efforts in order to make himself good, in the hope 
that Jesus will then receive him. But he goes to 
the work as a work of his own, and he looks 
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chiefly to his own efforts for success. The result 
is that he makes very little, if any, progress. 
Instead of that, he should look upon the work as 
Christ’s work; and he should come to Him at 
once just as he is, and should trust in Him to 
make him good and to work in him both to will 
and to do of His good pleasure. If he acts in 
this way, the whole aspect of things will soon be 
changed, success will smile upon his endeavours, 
and joy will fill his heart. 

A minister is earnestly seeking the salvation 
of his people, a parent the salvation of his 
children, a teacher the salvation of his scholars. 
Each of them goes to the work as a work of 
his own; he trusts chiefly in his own efforts for 
success ; and his success is very limited. So long 
as the dependence is chiefly on man’s prepara- 
tions, man’s eloquence, man’s reasonings, man’s 
efforts, man’s earnestness, labour carried on in 
the Kingdom of Christ will be comparatively 
fruitless. 

But let each of them go to the work as Christ’s 
work. Let him go, depending on Christ’s grace 
and seeking Christ’s glory. Let him go as one 
in union with Christ, yielding himself up to be 
His instrument, and filled with the Holy Spirit 
whom He imparts. Then victory will crown his 
efforts, and he will soon know what it is to 
triumph in Christ. 

The fact is, that the Christian life is both a 
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struggle and a triumph. According to the 
strength of one’s faith is the proportion of the one 
to the other. Weak faith; much struggle, and 
little triumph. More faith; less struggle, and 
more triumph, till the struggle and the triumph 
come to be almost in equipoise. Much faith; 
little struggle, and much triumph. Very strong 
faith; always, in every place, triumph. Lord, 
increase our faith! 


II 


A REMARKABLE ACCOMPANIMENT OF THIS 
Success. “ Making manifest by us the odour of 
His knowledge.” “We are unto God a sweet 
perfume of Christ.” 

The word “savour” in our language has reference 
either to the sense of taste or to the sense of 
smell, but usually the former. The words which 
the apostle employs in the original language have 
reference only to the latter, the sense of smell; 
and I have translated them accordingly. 

The apostle manifestly has the Roman triumph 
still in view; and he is thinking of the perfume- 
bearers in the procession, and “the sweet spices 
which were thrown about or burnt in the streets” 
in such lavish abundance that every place was 
filled with the delightful fragrance. 

1. “Maketh manifest by us the odour of Hts 
knowledge.” The knowledge of Christ, whether 
as proclaimed in the gospel, or as operating 
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savingly in the character and conduct of men, is 
like a delightful spiritual fragrance, pleasant and 
agreeable both to God and man. And Paul was 
used by God as His instrument in making known 
that spiritual fragrance wherever he went. 

2. “We are unto God a sweet perfume of Christ. 
As we speak of the perfume of a rose or a 
violet, for example, so in our text the apostle 
speaks, in a spiritual sense, of the perfume of 
Christ; and he thus seeks “to  deéseribe, the 
spiritual fragrance which characterised himself 
both as an individual and as a minister of the 
gospel, and which should characterise the people 
of God everywhere, and to denote the pleasure, 
the satisfaction, the delight, which God has in 
them. 

This pleasure He has in them, not as they are 
in themselves, but as they are in Christ. In 
other words, it is a sweet perfume, not of them- 
selves, but of Christ. When at conversion they 
first become possessed of calm rest and peace, 
they begin to be well-pleasing to God. They 
are unto God a sweet perfume—a sweet perfume, 
however, not of themselves, but of Christ; for it is 
His blood that cleanses their sins away—it is His 
righteousness in which they find acceptance in the 
sight of God. When they triumph over sinful 
inclinations or sinful habits or Satan’s tempta- 
tions, God rejoices over them. They are unto 
Him a sweet perfume; but it is a sweet perfume, 
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not. of themselves, but of Christ; for it is ‘His 
grace by means of which the victory has been 
gained. 

When they are busy at their ordinary employ- 
ments, God has joy in them. They are unto Him 
a sweet perfume; but it is a sweet perfume, not 
of themselves, but of Christ, because in every- 
thing they seek to act under the impulse of His 
love, in reliance on His grace, and with an eye 
tomilis sldh And soe, «for example, a’ joiner 
wielding a hammer, a ploughman making a 
furrow, a mariner guiding his bark on the ocean, 
a merchant conducting his business, a medical 
man attending his patients, a judge adminis- 
tering justice, a teacher instructing the young, 
a boy or a girl attending school, a woman whose 
duties lie specially at home, may each of them, 
in every act, be unto God a sweet perfume of 
Christ, because they do everything in His name, 
animated by love to Him, relying on His grace, 
and seeking His glory. | 

And very specially, when engaged in religious 
exercises or in direct spiritual work for Christ, 
when praying, when praising, when preaching, 
when having the joy of bringing others to the 
Saviour or of comforting and helping the dis- 
tressed, believers may be unto God a sweet 
perfume of Christ. Christ making them joyful! 
Christ making them free! Christ making them 
holy! Christ receiving their loyalty! Christ 
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receiving their confidence! Christ receiving 
their love! Christ receiving their willing and 
devoted service! A perfume of Christ about 
them always and everywhere ! 

How beautiful and attractive is the Christian 
life as here presented to our view! 


sg Ul 


THE BEARING OF THIS ON TWO DIFFERENT 
CLASSES OF PERSONS TO WHOM THE APOSTLE 
PREACHED. 

“We are unto God a sweet perfume of Christ, 
in them that are being saved, and in them that 
are perishing.” (We give the description of the 
two classes as we find it in the Revised Version, 
which is here an exact translation of the words 
used by the apostle.) 

1. To PAUL’S VIEW, ALL THOSE TO WHOM HE 
PREACHED WERE DIVIDED INTO TWO CLASSES. 

(1) Those who were being saved. By the 
knowledge of Jesus Christ, and by the power of 
His grace, these had escaped the corruptions 
that were in the world through lust. They were 
being increasingly delivered from sin, from un- 
belief, from unrest, from all the power of evil. 
While iniquity was surging around them on every 
side, they were becoming more and more con- 
firmed in the choice of all good, were attaining to 
a remarkable beauty and nobleness of Christian 
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character, and were free and joyful in the love 
and service of God. In striking contrast with the 
community around, they were being saved. 

(2) Those who were perishing. In Corinth, 
especially, there could be no mistake about this. 
Men and women there, giving themselves up to 
licentiousness and vice, were undergoing a process 
of rapid deterioration, and coming increasingly 
under the power of evil. Their moral nature, 
not to speak of their spiritual, was falling into 
utter wreck and ruin. In a word, they were 
visibly perishing. 

There are just the same two classes still. 
There are those who are being saved. These are 
being more and more delivered from the love and 
the power of sin, being raised up into Christlike 
excellence and beauty of character, and into like- 
ness to God and loving fellowship with Him. 

And there are those who are perishing. This 
is very manifest in the case of such as are living 
lives of open ungodliness and vice. But it is no 
less real in the case of multitudes of others who 
would scorn to indulge in vulgar vice, but who 
remain apart from God, and refuse to become 
followers of the Lord Jesus Christ. Amid all 
the respectabilities and proprieties of a Christian 
civilisation, their spiritual nature—that by which 
they are fitted for fellowship with God—is being 
impoverished, wasted, starved. Unbelief, worldli- 
ness, and forgetfulness of God, are more and more 
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gaining the ascendency over them, and the noblest 
part of their being is constantly falling more and 
more into decay. In the expressive language of 
our text, they are perishing. 

2. IN RELATION TO BOTH THESE CLASSES, 
PAUL*> WAS UNTO GOD A SWEET PERFUME OF 
CHRIST. 

In the case of those who were beimg saved, it 
was a perfume, literally, from life unto life, or, as 
Alford expresses it, arising from life, and tending 
to life. i 

It was a perfume arising from life, because by 
his instrumentality they had been made partakers 
of a new and _ heavenly life in the knowledge and 
love and fellowship of Christ. And it was a 
perfume ¢ending to life, because the successful 
progress of the gospel tends to the strengthening 
and developing and enlarging of the Christian 
life. “That they might have life, and that they 
might have it more abundantly.” 

In the case of those who were perishing, it was a 
perfume arising from death, and tending to death. 

A perfume arising from death, and tending to 
death! How can this be ? 

Come with me in thought for a little to the 
Mount of Olives, as Jesus is journeying from 
Bethany to Jerusalem, while the air rings with 
the rejoicing shouts of the multitudes who 
welcome Him to the city. He has reached that 
part of the road where a striking view of the 
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neighbourhood is obtained, and, across the narrow 
valley of the Kedron, Jerusalem is seen lying in 
all her splendour and beauty. There the Saviour 
stands still for a little. Evidently, He is deeply 
moved. The big tears roll down His cheeks, 
and the touching words, so full of tender pathos, 
fall from His lips: “If thou hadst known, even 
thou, at least in this thy day, the things that 
belong to thy peace! But now they are hid 
from thine eyes.” Those deep emotions, those 
feelings of tender compassion and regret, those 
touching words, those tears, were well-pleasing 
to God the Father. Jesus was then unto God 
a sweet perfume. But it was a perfume arising 
from death; for it was the state of spiritual 
death in which the people of Jerusalem were 
lying that called forth those tender emotions, 
those pathetic words, those melting tears. And 
it was a perfume ¢exding to death; for when 
Jerusalem was not subdued by those tears nor 
won by those words, but went on in unbelief and 
sin, then the perfume tended to death, to the 
hardening of the heart, and the blinding of the 
understanding, and the searing of the conscience, 
and the deeper guilt and condemnation of the 
unsaved. 

Or, come and pay a visit along with me to the 
Apostle Paul while he is engaged in composing 
his Epistle to the Philippians. He cannot refrain 
from weeping. The bitter tears run down his 
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cheeks as he dictates the words: “For many 
walk, of whom I have told you often, and zow 
tell you even weeping, that they are the enemies 
of the cross of Christ.’ Paul was then unto 
God a sweet perfume of Christ. But it was a 
sweet perfume avising from death. The feelings 
which then filled his heart, the tears which flowed 
from his eyes, were called forth by his realising 
the sad condition of spiritual death in which 
those were about whom he wrote. And _ it 
was a perfume éending to death; for if those 
men still continued in their ungodly ways 
after hearing that Epistle read, then this would 
tend to the deepening of their spiritual death, 
and to their greater guilt and heavier condemna- 
tion. 

In like manner, in our own time, when a 
minister is earnestly seeking the salvation of 
sinners, longing after them in the bowels of 
Jesus Christ, exhibiting the truth to them clearly, 
praying for them, pleading with them, weeping 
over them, then that minister is unto God a 
sweet perfume of Christ. In the case of those 
who accept the Saviour and are being saved, 
it is a perfume arising from life, and tending to 
life. But in the case of those who are holding 
back from Christ, and are perishing, it is a 
perfume arising from death, and tending to death. 
How solemn is the position which a minister of 
the gospel occupies! No wonder though the 
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apostle adds, “And who is sufficient for these 
things ?” 

The same principle holds good with regard 
to godly parents in relation to their children; 
Sabbath- school teachers in relation to their 
scholars; those who in any way are laying 
themselves out for the salvation of others 
in relation to those whom they are seeking 
to influence. 


CONCLUDING REMARKS 


I. OTHER TRIUMPHS ALWAYS HAVE THEIR 
DRAWBACKS. Many even of those who belonged 
to the victorious army were slain in the conflict, 
and had no share in the triumph; and many 
were maimed, and injured for life. In Christ’s 
army, all who take part in the conflict share in 
the triumph. None are finally awanting, or per- 
manently injured. 

2. TO BE LED IN TRIUMPH BY A ROMAN 
COMMANDER WAS ONE OF THE MOST MISER- 
ABLE OF THINGS, An ancient queen of Egypt, 
Cleopatra by name, had tried to win the heart 
of Octavianus, the Roman commander, and to 
be taken by him to Rome as his bride. In- 
stead of that, however, he defeated her in war, 
and intended to lead her captive to Rome to 
grace his triumph. “I do not choose to be led 
in triumph,” said Egypt’s haughty queen. And, 
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in preference, she put herself to death by means 
of the poison of an asp. 

To be triumphed over by God ts the most blessed 
thing that can happen to us. Our real victories 
are God’s victories over us. And if we yield 
ourselves up to Him, and follow the Lord Jesus 
Christ, then we shall triumph with Him in time 
and in eternity. 

3. CHRIST INVITES US. ALL TO JOIN THE 
GREAT TRIUMPHAL PROCESSION. He wishes to 
get persons to share His triumph. Boys and girls, 
He invites you. Would you not like to be in 
the procession, each one carrying your own little 
banner of salvation, each one unto God a sweet 
perfume of Christ, and each one joyful and free? 
Young men and maidens, old men and matrons, 
He invites you all. Accept the invitation, and 
at once take a place in the procession. 

4. CHRIST OFFERS TO EACH OF US THE 
CHOICE OF A PLACE IN THE PROCESSION. sin 
the Roman procession we can easily picture to 
ourselves some of the soldiers who have been 
weakened by wounds or by disease or by fatigue. 
You see them there, trudging along with difficulty 
in the rear. They would not be absent, for any- 
thing. But they are scarcely able for the exer- 
tion. So there they are, limping along weary 
and footsore. Some are in vigorous health, and 
full of joy. There you see them well on toward 
the front of the army, moving along with ease, 
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and entering heartily into the spirit of the 
occasion. Others are riding on horseback close 
beside the commander’s chariot, and his little 
children are with him in the chariot. So is it 
with the soldiers in Christ’s army. There are 
some to whom their religion is more of a toil 
than a pleasure. There they are, limping along 
wearily in the rear. There are others whose 
religion is robust and vigorous. They are joyful 
Christians, and they try to keep as near the 
Commander as possible, and to enter into the 
spirit of the triumph. There are others, special 
friends of the Saviour, in immediate attend- 
ance on His person, and on terms of close 
intimacy with Him. And, lastly, there are some 
taken up into His chariot, and borne along 
easily and smoothly in the path of triumph. 
And Jesus offers to each the choice of his place 
in the procession. He will make us just as wel- 
come, yea, He will make us even more welcome, 
to ride in the chariot in company with Himself, 
than to trudge along painfully and lugubriously 
in the rear. The chariot is of great capacity, 
and there is plenty of room for all who choose to 
enter it. 

Have you entered the procession yet? If so, 
what kind of a place do you occupy in it? Why 
should you be content with any inferior position, 
when Christ invites you to ride with Him in His 
chariot ? 
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